
FOOD FOR PREGNANCY : PROCREATION, 
MARRIAGE AND IMAGES OF GENDEK 

AMONG THE VEZO OF WESTERN MADAGASCAR*I 

Rita ASTUTI 
London School of Econotnics 

I n  a recent intluential esTay. Yanagisako and Collier portray 
anthropological theosising on gender as a successior~ of steps forward, 
each one "making what once seemed apparent cry out for 
explanation" (I987 : 14) : whether sexual inequality is cross- 
culturaIly universal; whcthcr the categories "male" and "female" appIy 
to the same "natural" objects i n  all societies; whethcr dichotomies such 
as naturelculture. domestic1 public can he transferred from one society 
and its cultural constructs to another. A conseuuence of this 
quesrivning has been an increasing subtlety and complexity in the 
theoretical categories used to analysc gender constructs. 

This subtlety and complexity is the topic of a recent collection of 
essays entitled B F ~ O I ~ ~  t l ~ ~  .~c&tld sex isanday and Gnodenough, 
1990). The terms used throughout the volume to describe the cultura! 
constructs of gender among peoples as varied as the Hopi of 
southwestern United States. the Beng of Ivory Coast, the Suku  of Zaire, 
the Hua of Eastern Highlands of Papua New Guinea and so on are 
"multiplicity", "complexity", "multilayered", "atnbiguity", 

* Relx i  11rcd u- i th p z r t r ~ i s s i o ~ ~  from Sor, iml Art rhrvpo la~!~.  i 99.7. I : 277-290. 
I Ficldwurk was cor~ducted i n  two Vczu villapcs. Bctanin and Belu. betweeri 

Novernhtl- 1987 and Junc 1989. Rcscarch in  Madagascar wax supl>r>rted by a f f i  l i a ~ i u n  

to the Mu& d'p11-t el d'Arc1iPolo;iu of the I ! ~ ~ i \ c ~ - s l r y  o f  Antananarivo. Furtditiy was 
obtained frorn tlic Wcn~~c r -Grcn  Fot~ndation, tlie C'entri~l Rcscat-ch Furid (LTt~ivetsity nf  
London). t h e  (:t.nt~-r> Karionalc delle R ic r rc l i t  (C'NR) (Rome) ,  tlic l t ~ r t i t i ~ t r l  I ta lo-  
Africano (Iiotne). (lie U r ~ i ~ t ' r s i ~ y  (11, S i e t ~ ; ~  anrl tlie p o s ~ - t l o v ~ u ~ ~ a l  [rst;u-cli I-e t luwshi p 
grar~tzd by the Br, i~ is t~  Ac;idett~y. 1 ~har lh  211 these i ns t i r u~ io r~s  for- 111zi1- supprrl. M y  
tlianbs   IT^ to Mauricc Rlcrcl~. Jatlct Carmn. I.orcnzo Epstcin. Ka[.e~l h i i d d l z ~ u r ~ .  
C'l~;trles Sr;~lfi)rd. Mar~l!.n St]-athei-11 ;und I'aola Tlthet till- CI-ilic,isms ruid <upgest io~ir  o 11 
ea1.lic.1. cll-;tfl:: 01. this p;lper. 



"i~mbivalence", "variability". "contradictory". This terminology conveys 
the aim of the book, which is to "demonstrate that gender 
representations are mulliLlceted and must be understood first in terms 
of the contcxl in \vhich they appear and second in terms of their fit 
with other representations in other contexts'; "such an approach" - we 
are told - "is a signilkant change from the usual Western approach to 
gender as sexual differcnce that remains invariant aci-oss all contexts" 
(Sandny, 1990 : 8). Gottlicb, for example, shows that (he Beng have 
' 'r~t?o very distinct models of gender syrl~bolism' (1990 : 129). one in 
which remale sexuality is thoughr t o  be b o ~ h  polluting and healing, 
and onc in which men's and ivonien sexuality are mutually poiluting. 
Thus, as Gottlieh concludes, "the Beng case challenges us to considcr 
the possibility of multiple models existins within a single society" 
(1490 : 130). I- at1 earlicr publication, Bloch (1987) had made n 
similar point for the Merina of Madagascar. who hold three 
contradictory vicws of wornen and fetnininity . BIoch also argued that 
it would he a mistake - etl~t~ograpl~ically as well ;IS theoretically - to 
reconcile these contradictions in w attempt to accommodate the  
multiple images of gender into a unified cultural rnodcl ( 1987 : 336). 
In  a different context Strathern ( I  988) has demonstrated thc 
complexity among Melanesian peoples of non-unitary gender 
iclentities, in which one sex contains the other within ilself. 

This paper is a contribution to the effort of thinking about gender 
with subtlety, through notions of multiplicity and contradiction. It 
discusses the Vezo, a group of fishing people who live o n  thc western 
coast of Madagascar, who fear that men may become pregnant 
through a special act of feeding. From thc analyses of how this fcar is 
elaborated and is eventually oveiAcorne, two different images wit1 
emerge : the first one 1 shall caIl the image of ungendel.edncss1, which 
stresses people's sameness and ignores gender differences; the second 
is the image of genderedness, in which gcnder is a difference of great 
significance. 

In the first part o f  the paper, I analyse Vezo kinship. fiiortgua, 
which is a prominent domain of experience in which gender does not 
differentiate people. The contcnt of Vezo kinship is relatedness 
between people. which comes through shared links of generation; 
these links are strictly ungendered. I then show how in the context of 
sexual reproduction the Vezo hold men and womcrl lo he crucially 
different. Thus,  we find that the difference which the Vezo draw in 
procreation coexists with the identity that they assert in the context or  
kinship - in other words. we find that ungcndered kinship is produced 
by gendered. heterosexual reproduction. 

Since the two images of genderedness and ungendzrcdness both 
lie at the very heart of kinship, there must he a poinr at which they 



clash. This point is marriage and [he act of feeding that 1 mentioned 
earlier. and which I analyse in thc second part of the paper. Through 
an analogy between feeding and sexual intercourse, the Vezo imagine 
and fear that m e n  cat1 become prcgnant as if they werc women. 
Through thc drama enacted aroutld this fear, and through its 
resolution. the irnagcs of genderedness and ungendered~~ess are 
articulaled in a subtle. complex ritual discourse. 

Identity 

Let us start with a brief ovcrview of \:ezo killship, 1'0 cxarnine 
filo~r~yotr 1 begin by adopting the point of vicw of a very old man who 
looks with great pleasure at the kinship he has created. 1 shalI call h i m  
dudiliih?: grandfialher. the term of address people used for him; he i ?  a 
miin. but his geridcr is ii-rele\ant as fiir as his vision is concerned: 
women who have lived a long time have the same vision and 
experience, hi< same aesthetic enjoyment. By using &~u'il(~hy's point of 
view I will be able to dcscribe jjlolr,yon without defining it as a 
cognatic kinship system' . Instcad, 1 will refer to i t  as a qystcm of 
ungendered relations, by which I mean that dudilnl~y',r point of view 
stresscs sameness between persons over differcnce between genders (or 
in other words, that in this vision gender is a difference that makes nn 
difference). 

The tei-ins "ungetldered" and "ungenderedness" used in this article 
are of course problematic, t'or instead of conveying sameness in i ts 
own right, they assume that sametless is the result of a negation of pre- 
existing genderedncss. I use these terms nonetheless becau5e our 
terminological and conceptual framework still lacks a "poqitivc" tern1 
to describe a cotldition in which gender is irrelevant. 
"Ungendcredncsstt therefore denotes the irrelevance of gender; it 
indicates that when dr~diiahy looks at filotrgon, he i s  gender-blind2. 

When dudilcrh~ looks at kinship, he looks down at his numerous 
descendants, and as he docs so hc has a vision of growth and 
expansion. He looks at his children (utzuky), at the children generated 
by his children (zaf:~'), at the latter's chiidren (kitro), and so a n .  As  his 
vision moves downwards, he draws tio distinctions between his 
descendants : he includes his sons as well as his daughters, his brothers' 
children as well as his sisters' children, his sotls' childrcn as well as his 
daughters' childrcn, and so on further and further down the 
get~erations. The old man views all his descendants iridistir~ctly as 
grandchildren; in so doing, hc conslrues the link between hitnseif and 

1 Szc Str~thern.  I9Y2 and Erringtcrn, 1989 : 237 f t  

2 1 have brnefired f-rum d i s c ~ ~ s s ~ o n s  r m  thia point with E~r l i l y  Ma,-(in and Ilenrietta 

Milore. 



his dcsccndarlts a s  an unget~dered relation. In his view. fi1i;Ltion is n o n -  
gender specific. 

The converse of Judi-lcrIr!"s view is that of his prandchildren. who 
look upwards and recognise him us their ascendant. For a young m a n  
dudilair~ is the llian who gcncratcd rhe wonlari ~\lho generated his 
morher: for another wornan. he is the brother of the man who 
generated her f;lther: fol. u small haby, he is the farher who gcncratcd 
the father who generaled the mother- of his  fathcr. and so on. When 
drrrlilcrlr!'.~ descendduts look upwards. they trace hi111 alot~g the sarne 
ungendered paths that thc old man follows to embrace then1 all as his 
children and grandchildren. 111 the descendants' vim. parenlhood is 
non-gcndcr specific : to have been horn by a u.oili:m and tv have bee11 
born by a rnan is equivalent insofar :IS they a11 trace their ascendancc 
back to ckrdilahy, indistinctly through men and women. 

The ungenciered view of the old man's grandchildren moves 
upwards thi-ough their two parents. their four grandparents. their eiyht 
gl-eat-grandparents, and so on. Just like the old man's vision. theirs is a 
view of growth and expansion, which branches out to reach an ever 
increasing number of ascendants. Althou~h the path that leads to and 
beyond d ~ l i l u l l y  is only one of the many that each of- his descendants 
draws upwards from the~nselvesl cicrdilcrlrj:'~ grandchildren are related 
to each other as longo because thcy share dctu'ilab~ on one of their 
Inany paths of ascent. 

To bc Io~lgo means to have been senerated by the same people. 
'Two persons are crtnpilo~tgn (reciprocal k in )  if  they or any one of 
their ascendants "share a mother landor] sharc a father" (nlihal-o I ~ P I I ~ ~ ,  

~?;iharo bmba). This definition of kinship stresses horizontal links nf 
siblingship (having shared the same parents), rather than lineality 
(having been generated by a certain apical ancestor). Josy and Leky, 
for example, are ut~~pilongo becausc thc fathcr of the mother of Josy's 
father was a brother of the father of the father of Leky's mnther. The 
fact that Josy and Leky are cr~r~pilorl~r~ by reference to a sibling pair is 
significant bccausc sibling~hip is a non-sexual. ungendered relation. 
Thus. tikc the old man who looks downwards, and like his descendants 
who look upwards, Josy and Leky retrace the source of thcir 
relatedness through ungendered Iinks of generation. 

We can conclude that in Vezo kinship men and women are 
alike : to be a mother is like being a fathcr; to be a daughter is like 
beiny a son; lo have been born by a wotnarl is I i  ke having beet1 born 
by 11 man. In fi'lutrgorr, gcndcr is not a difference [hat matters. This is 

I Urrrl,lrrlr~-:+ descct~c- i i~t~t~ d!,aw up\va~-d\ firom t l i ~ n ~ s ~ l ~ c i  Irlarl! piillls (11' ~lscrnd;~ricr. 
and the! do s o  si~tiulf;~r~c.cwrlj : this meanh tha~  tlic! do Iwr srlzcl orlz ;II~IOII; r h u  
mat))' itvailnl?lc. Thc ~ ~ r o ~ e s s  h) M liich Ihry ~ I J W  lhrrnsrli zs to 311 nsccnd;ltlt (rathcl- 
than 1.1-o~n a11 ;Incesttll-, has ~he~.t.fcll,e clift'elrl~t implic;jfint~\ from tliosc discusacd by 
L I - I - ~ I ~ ~ ~ > I ~  ltj%9, 



entcring the woman's womb, for this inakes the child grow strong. 
Another reason why a pregnant wornan ~hould  have sex as late into 
pregtlancy as she can i s  that she thcrcby kccps the baby's way out wide 
open and makes delivery easier. 

Whcn I asked whether the woman con~ributes to the "placing" of  
the child inside her own body. thc anqwcr was a consistent ntld 
categorical denial. I n  one instance. I wa5 told that whoever had [aught  
tnc t l~c  contrary - implying lhut 111y own people miyht 11;ive done s n  - 
was lying. HOW CISC can one cxpI i~in  why women. who are ihe ones 
who give birth, cannot bccomc pregnant unlcss they have sex wit11 
trlen '! Women have the "house" i n  their body, but men are tile 
"ol-i~in". the "source" of preynancy (crtlrp~lrr trcrtlo. I ~ h i l ( ~ l i y  1.0 

Jbrorut~ h t o u l r a ) :  i t  is met1 who give pl-egtlancy to women ( i~~crnr/r> 
crX-or~ rsiiicr ~rdr-(I J P I - C ~ ~ !  1 . i ~  111(111(1, 1.07 ~ Y J C I  1 - 0  ~ ~ I I C ~ I C I  n : ~ ' ] .  

In a fcw instanccs, I was told that womcn's menstrual bluod 
contri butcs to tt-ic making nf the placcnta (:okirl ' : ~ I : c I ) ,  litcr;illy the 
eldest sibling of rhe child. When a woman i~ pregnant. hcr monthly 
bleeding  stop^ instead of coming out nf  the womb, tncnstrual blood 
clots inside i t  (t~li/7(1ko i l z ip~~ko j .  Thus. while the man's serneri builds u p  
the child (/rrcrr~nttzh(~cri, zc/:l-r), the woman's ~lienstrual blood builds u p  
the placenta (r~rar~ntrlhoc~tsg sokilr1:u:c1). I already mentioned that the 
woman providcs the "house" for thc child: the forming of !he placenta 
in her womb seetns to he part of the housiny facilities she providcs. 

We have seen that the bahy grows strun?, if the womb is supplied 
by a constant flow oi' semen. Rut thc baby 1s also hungry for food. 
arld this is supplicd by what tIlc wornan cats during pregnancy. The 
baby sits upright, its head at the height of the woman's chcst and its 
mouth wide open, ready to ingest what the mother swallo\vs, especially 
fat and tasly foods (tsiron-knn!). When a woman discovers that she is 
pr-cgnant (after two "moons" of missed periods), shc may consult a 
diviner; if things are expected to be difficult, for example because the 
woman has already had many miscm-riuges. the diviner may impose 
some special restrictions. which often take the Lorln of food  
prohibitions - the commonest I heard about is a ban on shark meat 
(fral! ukiu). lnrerestingly enough, howcvcr, t hesc prohibitions may in 
fact be disrcgardcd if rhc wornarl f e d 5  a craving for the banncd 
foodstuff. The rcason for this is that any cravings during pregnancy 
( t~rn,lovolyj  are thought to he due to the child's. rather than the 
u.om;infs, desire for  certain kinds 01' food. and the woman tnust a l i~nys  
fulfil the baby's recl~~est or else the foer11s will die. Thus. if the hahy 
craves shark meal which the diirincl- has forbidcIen. the mother will ckal 
il. in sccrct and u,ith lirrlc fuss. 

When the b a b  finds i t c  way o u t  of the woman's hndy, its hones 
i j ,  muscles (1ro:crr.s~~) and f'ontanelle ( I r c ~ ~ s o )  are still soii 
( t ~ ~ r / l ~ t r l i l ~ ~ ~ r z ? . ) .  They will get hi~rtlcr (I~ci l jrO as the baby is fed on i t s  
rnothcr's n l i l h :  breast f ccd ins  ic w o n  co~nt~ined with attempt$ to feed 



the baby other kinds of food - rice water, fish broth and so on. While 
responsibility for nurturing the child is shared by both parents 
increasingly over time. women emphasise their contribution durinp 
pregnancy and during the first months of the baby's life. 

The Vezo thus draw a shnrn contrast between the rolc of men and 
women i n  sexual reproduction : although men are the source of 
female pregnancy and arc rcspo~lsible for placing thc child inside the 
womb. they m;tke a lesser contribution to procreation than do women. 
Men, I was told. simply "throw away" ( ( / i - i (~J their semen inside the 
wornan's body: women instead bear the burdcn of housing thc baby 
and feeding it. activities that are desurihed 3s very hard work. It is for 
this reason, because of their physicul effort, that women are considered 
"the real source - origin - hcnce the owners o f  the children" (nrilpeln 
yo r c ~ l ~ l  toit~poity) '1. This claim. which establishes gender difference in  
procreation. clashes with the claim discussed above that parenthood is 
ungendcrcd. 

I n  one context this conflict leads to women being mothers. 
whereas men are prevented from being fathers. Young people, 1 w s  
once told. "makc love with no purpose" (~riorlrlru~rr~~ , f ihc l r r r~ l ! t ) .  I f  a 
wonIan becomes pregnant and does not want to rnarry her lover (or  
vice versa), the child will be an "outside child" (nrruky unlurlto), a term 
meaning that the child is outside tnarriage. Hccause it is women. rather 
than men, who are "the real source - origin - hence thc owners of the 
children", the "outside child" will have a mother but will lack a father 
(tsy n ~ m z c ~  hnhn). As a result, the child will only have kin on its 
tnother's side; this means that the child loscs one side o f  its potential 
kinship relations. In fact, very often such a child i s  effectively 
removed frotn its generation, and made to be a sibling of its mother, 
so that its maternaI grandparents become its parents. As a sibling of its 
mother, thc "outside child" has both a  noth her (its grandmother) and a 
father (its grandfather); as a result, it possesses kin on both sides just 
like its mottler. Thus, one may note that in a context in which 
mot herhood prevai 1s over fatherhood. motherhood itself is in some 
significant respect denied ar~d negated - i t  is as if parenthood cannot 
be at all, if i t  is nvt ungendered. 

Yet the fact remains that outside marriagc the child lacks a father 
(a~-id its father's kin): ant1 conversely that its father loses i t ,  his children 
and great-grandchildren as his clescendants. Only through marriage - 
when people make love "with a purposew- does ,filorlCqon grow 
bilaterally as people acquire kin on both their parents' nidcs: only in 
marriage does the difference betwccn women's hxrd labour in 
procreation and men's pleasurable throwing away of their scrncn, 

f The Ve7.0 vicw or1 t h i s  point ccrn1rasl.s with Illat rc l>ot~cd by Feeley-{la-nik 
( 199 1 : 2 18 L)I- S;th;~lava crmnioncrr i t ]  the An;~lulava rcg~r>n (nurlh\c8esIern 



make no sigttlficar~t difference; and only In marriage 1s parenthood 
ungendered. 

Man-iagc, therefore, appcars as the point at which the image of 
gender difference cla~hcs with the Image of ungendel-edncss. The 
source of this clash can be identifled it1 the drama that precedes 
marriage and in the ritual that re~olves i t .  

Threatening food 

During the coursc of their lifc Ve7.0 men arc cxposed to the 
d a n ~ c r  of catching hcrrli~~l/>rili~, a w r y  unpleasant diseasc (a~- t~ / j . )  that 
only affucts men. Ilr~trirrihmk~~ literally means swollcr~lfull ( v o k ~ )  1 with 
I'ood (harl!,). A man ~ i c k  wit11 Il~rr~i~rrl~oky is unable to "shir and pcc" 
(rsy rnntrgci-J r,5:\7 171tr111rrlr!.), and this causos his stotnach lo swcll u p  
(triitotlrbo smrotsotry) rrrltil it resetnbles the be1 I y of :i pregnant woman 
(~rlutloh(~By srr!-oi .sot~'an~~~~lu hel,oko). The illness is caused hy foud 
that the niale kin  01' 3 scxuslly actii,c wntnan accept and eat from hcr. 
This food is said to bc dirty (ilnlly r~z~~lolr?) ,  fur i t  is assumed that the 
ivoman has acquii-ed i t  with rarlgx, the presents her lover gives hcr for 
having had sex wiih him. Cl'hen a tnat-i accepts food from one of his 
fernale kin, i t  is therefore as if he werc receiving foud from the 
woman's lover: if a illan accepted such food, he would be put in a very 
inferior position (nruiir~~~ll~cir~! n p  I I I ~ I - P ) .  This is hardly surprising, for 
to accept such food would bc tantamount to receiving rul~gy: and 
atthough this was never explicitly stated, it  would sccm that by 
accepting tallgj a woman's nlale kin would be put i n  the position ol' 
receiving a present for having had sex with their daughter's or sister's 
lover. As will become clear below, I-iowevcr, ho~lirtthobcq: does not 
concern the danger of sexual relations between men, bu( thc danger 
that rnen bc treated as women. 

Vezo women and men agree that hat~itrlbok~, only occur:, in men, 
because ea~ing rl~rlgx - like food does no[ affcct ii woman's female 
kin. For exarnpIe, a woman may use tr711~;l?.  to buy :i few, packets of 
chewing tobacco, sotne o f  which she may give to  her mother ; hut she 
will inform hcr uf the source so that rhe mother can cnsure that none 
of Iler daughter's male kin gets any. The only instance in which a 
woman should avoid ~ L I I I ~ !  - like food is during pregnancy, because 
if the baby is a boy hc will suffer. 

The reason women can cat food associated wirh otllcr women's 
tnrlg!, I was told, is that women are alikc (scrt~thiattrpci(a is! t~rarlcrl~y) 
bccause they have similar scxual organs : "they all have vaginas" 
(,\-lill!L)i/ily j~ / /? ,v ) ,  

I A f k r  a plrlr~riful meal. ~ h e  Vc70 S ; I ~  I h a ~  thcy are ~ , i r ~ t , s ~ .  f i l lcd and sa~isl'ied; t t ic 
tzrrn 1 , u A ~  i s  IIO~ norrr~ally used 111 {his cnntcxtc The term Ilrrtritirhok? would appear t o  

errlph;isiw (he h \ * e l l i ~ ~ f  o f  tlic ht t l [~>;~cI i  r ~ ~ t h r r  I~I;LI~ ~.q>Icti[ l l i .  



The reference to female sexual organs is worlh pursuing. I myself 
never thousht of asking why a man's body is prone to swclling with 
dirty stuf'i': in other words. why mcn cannot have babies. Howcver, a 
i'l-lend once took the initiative of explaining this. A man'? body, she 
said, has no place to collect "ivomen's semen" (~lernnht~rpeln).  that is 
the va~inal  mucus (which has the same narnc - rki~l-o - as malc 
semen)l.  'Femalc scmcn. therefore "fallc out" { U ! O I I I ~ ) U  i i r r ~ o i t l o j  and is 
loqt during sexual intercourse. A woman':, budy. un the contrary, has 
an openins and a pI;ice where i t  can retali1 nlale semen: the womb is a 
"st~.uw basket" (ji,isiu), which is small when empty and cxpnndf as i t  is 
filled - as we h a ~ e  seen earlier, thc womb is  called "the house of the 
child" ( tru~lo~l ';a:cr). 

Hrrnrnlbokv, thc illnesc that rr~akes a man's belly swell l ike that o f  
a pregnant woman, i s  thus a kind of male "pi-e_gnancy"?. Since men  
catmot have babies because they lack both an appropriutc opening in 
their body and a "b;isketV- that 1s to say, thcy lack the scxual organs 
that make women alike and render them immur~e from hrnrli~llbok?. - 
male pregnancy occurh Ihroi~gh mot hcr opening i n  thcir bodies. their 
mouth. and through the ingestion of food. Rut since the food they are 
fed by their ciaughtcrs or sisters. or rather by the latter's lovers, is 
"dirty". male pregnancy is dirty too - men swell up with excre~nent 
they are unable to expel. 

In conclusion. the reason why men are exposed to h ~ ~ t l i n r b o k ~  is 
111at men are 11ot the same as women. As we shall see, Ilur~ir~thoXy poses 
a serious threat to men because they are treated as if they were women 
by their dlu~ghter's or sister's lover. 

Every night V e ~ o  villages arc alive with thc soft movements of 
young men, wrapped up i n  blankets, who knock, when all is safe, at 
their lover's door and are silently let in. Early i n  the morning, well 
before dawn, they leave as secretly as thcy came. Sccrccy is ncccssary, 
for as long as the woman's male kin are kept uninformed about the 
relationship. as long as "they do not see i t  with their eyes" ( t s ~ t  Ilitn 
~ l ~ u s u ) ,  no affinal links are established between the man ;i~ld 111s I O V ~ I - ' S  

I \Iqin;l l  Inucux is alstl 1-ef-rr1-ed 10 HS tliil~-lit\.. lit. vagina ' s  excretiori. The [act that  
vaginal mucus is I-egarded h\ (he Vzzo as t11e same sort of fluid as male semen may 
seem less surprising when we corlsider that in t l ~ c  wcstern tradition thc malc ntld 

frniale seed were riot inm~i l lec i  as sex~~a l lp  spccific unti l  'thc disco~crp of thc scxcs' i n  

the eighleentl~ century (see Laquctu. 1990). 

2 Male p r e y a ~ ~ c y '  has beet, rrportcd b, Mcigs (1970) for Ihc Hua'of Pnpua Ncw 
Gt~irlea. ftor which krrprt i< 'thc condit ion ot  h z ~ n g  PI-epnant hul ~~n;thlz lo give b i r t h '  
( 1976 : 397):  acco~ -d~ r~g l y ,  women wllo evptrierloe c t> r~uep t ion  rll~tsidt. I l ~ e  ummb 
also hecome victims of krtprr. Auct>rdir~g 10 Meigs. Hu:l r r lu~l  npprnr to posst'ss a w i l l  
10 believe tl lnl  he! are fertile: as w i l l  I,eccrmc cleal- 111 what tollr,lvh. I ~ ~ ~ t ~ i t r i h n X ~ ~  
arnotlg Vczo docs rlot rctlcct SIICII :I ~3 ill o n  t l i ~  rnrri'5 parl. 



kin. Conversely, as the V e ~ o  say. a father- or brother-in-law only 
beuclmcs such on being informed about an affair between a 
kinswoman and her lover (Irihcr I?I/?O rLsx hclin!, r~lho tsy rofo:u ip; I u f ~ r  
hrninyJ(1 rqfoyu, citcro r-r~fuzo, nrcro ~ ~ c . l r ~ l ~ ? . ,  if he doesn'l know yet, he is 
not yet a faher-in-law: when hc knows, he is your father-in-law, you 
say father-in-law. you hay bl-other-in-law). Now, it is when the woman's 
male kin do not know. h e n c e  when they have not becon~e the 
lover's in-laws. that they are in danger of Ircrrlinhokv, 

1 must make i~ clear ar this point that what t nakes  a man 111 with 
Iirr~li~nbnk\. is not a daughter's or sisler's secret sexu;tl activities as 
.such : men fall ill only whcn they are t'ccl by therl- dauphrer's or sister's 
lovcr. 'l'he wom;un's rndc kin are not threatened because a daughter o r  
sister- is sexually active, but because they are In danger- of bein? 
invnlked in her sexual life without beiry recognised as indsviduals 
separate from her. When the lover feeds them turlcy?', he treats all his 
lover's kin as if they were mcrely an extension of the hornan hc has 
sex with. In other woi-ds. he treats rhern as if they were women'.  We 
now u~~de r s t and  why this poscs no problem for the woman's female 
kin. for they are treated for what they are : women. By contrast her 
malc k i n  fall ill with hm~riniboky, a kind of pregnancy caused by the 
fact that men are not the same as women but are treated as if they 
were. 

Dirty food made healthy 

Hunitllboky is like an illrless for which a reli;tble vaccinc exists. 
Before vauc~nation. onc should avoid catching the discasc by shunning 
food that coines from one's sexually active female kin. Those peoplc 
who may cause one to become i l l  are expected to be equally careful 
with thcir use of tatzgy, thcn, the time come5 when one is administered 
the vaccine and onc becomes immune from the disease. 

The fact that a vaccine for Izurtit~tboky is available means that I 
know about thc disease wilhour knowing of anyone becoming ill with 
i t .  I know about the fear and the threat oC ho~~inlbok,~, and how people 
can overcome them. The Ve7o told me that the) marry because 

I The pos i~ io r i  i t ,  which the vornnn's kin tind thernselvcs with respec1 to t l ~ c  
I~II-i~cler can bc hcst described with thc image of  a l i t t lc  hoy ,  who falls ill w i th  

i~clrrir)~hoA\ bccau~e  l lz sleeps \ \ i t11 tiis mot t~zr  v m l ~ i l u  she has sex m.it11 sommnc other 

tti;ir~ thc boy'% f~ t l ie j - :  ill s i~c l i  n casc the boy i s  ncar-ly l i lel-ally at o11c \vith lhe  

 orn nun''; I,odp. l i ~ r  he slccl,~ cu~-lt.cl IIII Ixhind hi> r ~ ~ o ~ l ~ c r ' s  back (ri2iro1-o 
r/rrli)r 'Irrtirhosir~'tieriiti~-j. I t  is ~-c~iia~-h;lblz that i r i  this case tlic p r r ~ x i  [nit y h t .1~   err^ thc 
~voma~ i ' s  31111 tlit' c l ~ i l d ' s  hod! is such that thcrt  is no necd cvcn of- 'dirly fi,url' tiw t l ~ c  
boy l o  Call ill wit11 Irrrtiirirho~ A,: i t  is  as' il- the lo \  cr's spcrm direclly i~np~xgn; i tcd the 
lit~lc boy. As w i ~ h  'dirty food'. l i o x r \ r ~ - .  i f thc uornan slepl u ' i th n daughter hehind 
11cr back. 'IL WOIII~III'I ~ ~ ~ : i t t c r '  ( r n  ri1(/1i,111\ 1 t11t i1 1 1 ~ ~ 1 1 ~ 1 ~ 1 1 ~ 0 ~ ~ ~  M,OLIICI t ~ o t  c~ isuc  



murriuge puts an end to the danger of falling ill with Irntritlzhoky. 
Man-iagc, in other wurds. is the v~iccine against male prcgnancy 1 .  

The thl-cat oT h c ~ ~ ~ i t ~ l h o k y  is averred when the secret lovcr dccidcs 
to "come out i n  front of his fathcr-in-law" (rrlihoaky crt~~-rlifij:ci) and to 
"beg" ( n l u ~ l , ~ ~ r i r r k ~ )  for the woman. When he "cumcs o u ~ " :  he makes 
l~irnself i l isiblc and. whal is more. lie sees his lo\~es's kin; instcad of 
isnoring thern ;is he  has done u p  to then, he rccognist.:, them as his in- 
laws. The titual that follows this "corning out" is said lo "rendel- 
hcalthy" rhe "dirty fi~od" that had previously posed such a thre;~t to (he 
woman's male kin. 

When pcoplt: a ~ l i  whe~htll- ;1 couple has under~one marriage, thcy 
mean to ask ivhetllcr thc ri~ual of sot-it.\(. has been performed. S o t - i i s ~  
(which literally means "t~.acing") takcs place a1 rhc liouae of the eldest 
o l  the wife's kin. when vertical lines of "whirc earth" (tr,!rv f i m ,  chalk) 
are (raced by Froom ;ind h r ~ d e  on the stomacl~ and rightlhand arm oT 
all Ihe woman':, male kin, including classific;itory Tone and her own 
male ch~ldien born from other tnen. Since the purpose of thc tracing 
is ro put an cnd to the danger of l~rnl~itirboky, women do not nced to bc 
smearcd; t h y  are traced only i f  they are pregnant, o n  the grounds that 
the child might be a male. 

After dissol~ ing the chalk in a llttle water i n  the woman's palm. Ihe 
nlall traces a Iine on the me11's stomachs and the woman traces a line 
on thcir arms. At thc samc (imc the couple recites n formula, either 
"that you trlay qhit, that you may puc" (1~1bll hrnlg19ry. ~ ~ b u  Izirnrm~ry) or 
"that the food coming frotn my hand {nay bring you good" (IznAason 
huhcrr.\arcr UIIOO try snkc!fo bcikc~ try rcrilnko). When everyone has been 
marked, the mcn on thc woman's sidc may for the first titne accept 
food - in this instance rum. beer and soft drinks - from the woman's 
lover, who has now become a so1-t- or brother-in-law or classiiicacory 
father. Although the drinks brougllt by the huband- to -he  have been 
in full display throughout thc ritual, thc woman's elders ignore them, 

1 I t  a marl-icd woman has at) extra-1n:lrital affair artd feeds her hushand wirh 'd i r ty 

food' associated H i th l lcr lnvcr'.< i(ttrg!-, tlic liu.;band u ill gct hr~rlir~rhoX?. The reahon 
is 111;11 ;~n exlr i t -mari t i~ l  1ovt.1- tl-eats ttlc wolnan's hushand i t )  thc snlno umay 3s n 
hustlarjd-10-be lrzats the wtmian's kin (lie 'doc\ 11ot xcc h im'  and treats I i i t t~ as ari 
exrer~siun of  his loher). ?I'he~-e i s .  hc>wei,er. an important diffcl-cncc I>ctwccr~ tllc two 

situ:ttiuni. 111 the cilse of the \\olnar~'s male hir~.  the danyzl- of' lrt~)rir)rbnX! can hc 
tcrtr l ir~;~tcd by perfol . rn i~~g the ~rlar,l,ia;r 1.ilual. B j  COIII~;ISI llie h ~ I ~ - a y ~ d  hushand i s  
r lc fcncclc~s rrpainsr h i s  ~ v i f c ' s  'di~,t! fimd': his OIII! n! ;tilnblt. dzft.13c.r i s  to d ~ s \ o I v r  t t l ~  
rn;l~-!-iaye hetol-c catching thc d l l c ~ s c  I t  i\ p~ -nb ;~h l y  bccatlsc a 'vacciljt.' HY;I~ r~bt  

tlillli)rlh(l~!~ e ~ i s t s  in l l ~ e  I irxl inhliuicr. ~ v h ~ [ c  if docs ~ i o t  111 rhc < C C O I I ~ .  and btcause 
pcople ale trlul.t. iruzl-ester1 ill 111e ' \  auciilz' Ihan in  the disei~sc. ~txcl f .  that rri y 
~l~tr)~.rnar i ts dixctlwcd I l t r~r~~)/bol! ,  ill thc cotltelit nf tl~t: cl.entiolj ni' ;~fl in;~l ~-t. lal ic~nh 
1raI1iz~- tli:111 ill thc C ~ ) I I ~ C Y ~  of im;~l-ir;ll hi't~-:~!,.ll\ 



for none of the woman's male relations date consume anything 
offcrcd by the former lover befurc the tracing is complete. Only after 
having been smeared do the woman's eiders accept an envelope with 
sotne money from their ncw son-in-law and drink his rum. The 
Inoney is no longcr- like rotrg!., and the food is no longer dirty. 

'I'he ritual of sorirsc averts thc danger of Iznrlitlrhok~. The 
formulas uttered while the couple traces the white lirlcs on thc men's 
belly (Ihc belly that was it1 danyer of swelling up) and o t ~  their right- 
hand arm (the arrn with which "dirty food" would have been received) 
refcr explicitly to the causes and symptntns of itntrinrhok~. The lines 
of  "white earth". I JIQS once told. are like a medicine ( f i , ) j r ! f i ) f i ) ,  
because they transi'orin food that was once dirly ( h r ~ ~ r y  J I I L I I O ~ O J  illto 
"fc)od made healthy. that has been cured" (hmrly vorr tu l~~~) .  Once the 
ritual has bccn performed. the woman's male k i n  will be able to eat 
any food offcred by their son- or brother-in-law with no fear of 
becoming pregnant. The food will now be considered a "gift" 
(fi~rlvtlrrzu); what used to put thc wornan's male kin in a position of 
infcriority vi.r-ri-vis the  woman's lover is now received as a token of 
rcspcct from a dutiful son-in-law. 

I suggested above that i n  the marriage ritual and the drama that 
precedes it. the image of gender dif'ferencc clashes with the image o f  
ungenderedness. The first image, gender difference, is implied by Ihe 
aetiology of hcrrlitrzbok~ and is created in the ritual itself; the second 
image. ungenderedness, also emerges through the titual, which 
establishes the identity of men and women in filorigoa. It is time to  
look more closely at these two proccsscs. in order to show how each 
onc is implicated in the other. 

Let us first consider how gender difference is construed in the 
ritual. We have seen that Ilu~titrahok~ is a gender-selective illness, for it 
only bcfalls men. We also know that the reason for this is that men arc 
different from women. for they lack what women possess, a space to 
house the baby during pregnancy. From this perspective, the 
difference between men and wotnen appears to be categorical, a given 
fact of human physiology. In the context of I~uiti~llboky, ]lowever, the 
Vezo do somethit~g more than simply acknowledge the physiological 
difference betweet1 men and womcn. They appear to question the 
difference o n  two grounds : firstly, by itnagining that women could 
make tnetl pregnant i n  sexual intercourse with their senten, thc vaginal 
mucus: secondly, by imagining that by treating a nun as if hc were a 
woman, the man could becotr-ie pregnimt. In korh cases. the Vezo posit 
an essential idcntity between men ancI womcn. H;ivitlg l~ushed  
di fierence to the limit of idenlit y,  however, hu~li~~lhok! reasserts the 
difference. by establishing tliat men's pregn:uncy is other lhan that of 
women. and is a deadly disease. Hrrtrirtrl~vk!. and the ritual that cures it 
provide their own terrns f(u. defining gencIer difference, namely that 
mcn and wnmen are dit'l'ei-tiit bcc~u~sc  only men hill ill with 



Iraninzboky. Thus, while the drama of l ~ a t t i t ~ ~ h o k ~  plays on available 
and fami I iar ideas of gcnder undifferentiation, it also establishes 
gender differentiation. Most ~igniticantly. the difference established 
by hcrrlinrhoky is mediated by feeding, and therefore no longer 
depends sutcly on physiological: characteristics of' male and female 
sexual organs. 

There is a second way i n  which the marriage ritual creates gender 
difference, and that is through an aspect of the ritual which I have not 
yet discussed. Son~ething 1 did not mention above is that the woman's 
female kin are present throughout the ritual. They sit ncxt to and 
mingle with the men: they are usually very talkative and appe;ir far 
from marginal to the procedure. Yet, they are not smeared. The reason 
for this is ostensibly quite simple : women do not need to  be traced for 
they are immune frotn h r r n i ~ ~ ~ b u k ~ .  There is:however. another aspect 
of women's exclu51ot1 fmm the tracing, which is that during the ritual 
men are sorted out from women. In other words, the tracit~g 
establishes difference by attributing gender : men arc rccogn~sed to he 
men because of the two white lines on lhelr body; wotnen are 
recognised to be women because they retnaiti unmarked. 
Significantly, this distinction is enacted after a period in w h ~ c h  
Izatlir~aboky had threatened to treat mcn as if they were the same as 
women. 

Yet the same act that re-ewblishes the differcnce between men 
and women also re-creates their identity. The couple which sorts men 
out from women in the crowd, does so as an ungendered unit : for as a 
married couple. they are the source of ungendered filortxou. 

Let us look more closely at the process whereby identity is 
created out of difference; or. what is the same, at how ungelldered 
f i lot lgon is created through marriage. Like other people i n  
Madagascar, the Vezo say that marriage is an exchange of a woman 
for a man ( a n l p ~ l n  takulo jahur>.). The two sides of the exchange say 
to each other : "here is my child, it is not my child but is your child" 
(rruakn ty 1.7.~ anuko, fu u~tnkirlao). The exchange renders the two 
sides equal: as the Vezo say. "no one is below. no one is above" (rsy 
tn i .~y  nnzbmly, rsy misy nnthot l~ ) .  The two sets o f  parents-in-law are 
said to be like siblings (notwithstanding that if they were, their 
children could [lot have married), because, as I was told, they arc equal 
as siblings are. Their equality simply reflects the identity of what they 
have exchanged ;I child for a child[. And ye[. il' wc look at the two 
movements that constitute the exchange, thc movetnent fro111 the 
woman's side to thc man's iund vice versa. we find that they both 
original i n  the difference between men and wornetl. 

1 Scc Astuti. 1991 : ch. 3 fur a discussion of the t~iernrct~ical dimcnsirm rlt 
rnarriagr exchange. 



Let u s  first considcr the movement from the wornan's side to the 
man's. the nature of ivhich is rathcr simple. We have seen that the man  
who sneaks into his lover's housc at night is nut going to be a Father 
unless hc reveals himself to his lover's kil l  arid transforms them into 
in-laws. This is because "women are the real sourcc - origin - hence 
owners of the children". Whcn he asks for and receives thc woman, he 
is also give11 the wotnan's offspring, who would otherwise tmt bc his .  
Eve11 it the woman subsequently leaves him or is scnt away, his 
fatherhood will not bc ~tascd.  Wllatever happens. the children possess 
his side of'jifi'lntrgou as well as thcir rnother'sl and when as an oIcI man 
he looks down u t  his descendants, hc will bc able tn includc thesc 
children. their children and grand children umilhin his vision?. In sum, 
the reason why the mat1 enters the rnarriagc exchange is that m e n  
differ frorn womcn. for i t  is women who do the hard work oC bearin2 
children and arc thcrcfr>re tlle children's real "owners". 

Turning now to thc other movement. l'l-om the man's sidc to the 
woman's, we find that things are rather more complex. Ct'hcn rhe 
woman's elders are approachcd by the wo~nan's lover. their position 
v i s -Lvi s  the 1nat1 is the sarne as that of tlleir daiigl~tel- or. 5ister - 

namely they are, ;is she is, "the real source - origin - hence owtlers of 
thc children". For this reason, even if the woman docs not enter the 
exchange. she and her elclers will no~letlleless retain the childrcn: these, 
as "outside children" will only have their morher's side of Jilutzgoii. 
Ilowever, retainit-ig the children by refusing to agree to the marriage is 
very dangerous because of' flrr~ri~rrhoky; quite simply, if a daughter 01. 

sister does not marry, she. her lover and his dirty food will ncver cease 
to be u threat to her male kin. Frorn lhis perspective. when the woman's 
elders agree to the marriage, they agree to Ict go what they could 
retain only al great danger - they let go the childrcn of nlen who 

1 Although Vezo marriage is cxr l -c~i ic ly unstnblc (Asttlti. 1991 : ch. 3).  ~rclat ions 

of a f f i n i ~ y  created by mal-riagc are f ~ r  stronger. hccn~.ding to a p:Itlrrn found 
t h rn t~g l i ou~  Madagascar (Soi~thull. 1Y8h: 419). it- c l~ i l d r cn  arc born in wedlock. 

affincs who tlave become Iorrgo of the children rzjnain nftincs (rltbo rr/uo I-c!fi~:rr, ~ ) ~ h n  
r ~ r o ( ?  i ~ , l r ~ l t y .  'they'rc st i l l  called pa~~erils-. or siblings in  law') cvcn i f the rnarriage 

breaks up. 

2 Among thc Vczo. Irletl becorrle m:Is1ers of the childl-en as a ~rcsult o f  n r itual Ihey 

must 17ert01-1n ( r r l l r ~ r r  'rr~trricl for their. f i r s~ -bo r r~  chi Id. As 31-gucd in Aqtt~ti 19'4 1 . 
throirgl~ thc ritu31 nf ror-o a P~tlict. at'qui~.es Ille children'\ boric.<. I-;~thcr t l lnr~ the 
c l~i ldren's flesli 01- tlieil- n x > u  t l ~  (!+>, 1 1 1 1  ! , i l l -  I , ~ I ~ . ( I I I \  , t , \ ~ ,  1 1 7 i \ , i ! ~  )I(!#OI \ill!, f i t  1oo1(1 
rrl t r i r . r l i r ~ ' c ~ l ~ ~ ,  une doesn't buy 111e child'\ 1110uth ur  tlic child's Ile~11: ~ h ; ~ l  c l r l r  h u ~ s  

iirc tlic c l~ i l d ' s  bulles). W11iIt. t l l roug l~  l11e ~ritilal of r r ~ r r )  a fiirhi-r ncrjr1i1.r.5 111~. 1-igh1 to  

hury Ills ch i l d r r t~  i r ~  his to~nb.  .lor-o does tiot al-lrul hr)w chi lrlrcti cxpcricricc J' i lor~gorr  
as l i v iny  persons (sort, and dcsccr~t among thc V ' e ~ u  are discuswd In Asruri. 

lLlq I : cI1. 6 ) .  



threaten to 111ake them pregnant. Ultitnately. the woman's side enters 
the marriage exchange because, as h u ~ l i ~ ~ r h o k ~ ~  proves, men are nut the 
same as women. 

'The problem with letting go of somerhing that is too dangerous to 
retain entirely for one5elf, is that onc tnay he left with nothing at all. 
The woman's elders. who could retain the chilclrcn but itlstead give 
them to their son-in-law, could lose them altogether as a result. In 
tertns oi'the children's.fi'ln~r,~nc~. this wm~ld mean that bcforc marriage 
the children arc the wornall's children only, while afrcr marriage they 
would become the man's children only. ~tudji lor~gmi~ would be. in borh 
instances, getldered. 

Wc know, however, that af~et. marriagc,filo~~~qocr is ungendered. This 
mcans that the marriage ritual  nus st accomplish both the inclusion ot' 
the father's side - i n  one direction of the exch;unye - and the retention 
of the mother's sidc - it1 the other direction. The tracing of white lines 
and the gift of healthy food offered to the woman's elders move in this 
second direction. hy creating what we can imagine to he a form of 
"male pregnancy", that nvnethcless is very diffcrcnt from I~u~ri~r~boA-?:. 

In the marriage riiuaI the men o n  the woman's side musr for tile 
first time acknowledee thcir daughter's or sister's sexual life ("they see 
i t" ) .  The food displayed i n  fronl of them is food  hat, if they were 
being treated like wornetl, woulct make them ill with huninlhnk!. But 
the lover who is becotning a son- or brother-in-law does not treal them 
like women, like an appcndix of the womatl's body, because he 
recognises them as his in-laws - as men respected as men. Thus, when 
the couple perlbrms the tracing, the woman's male kin are reassured 
that they will not become pregnant : the food they receive will do 
them good; they will eat. and then shit and pee. 

There is, however, a sense in which these men do, in a new and 
safe way becomc "pregn;lnt". This is because their daughter's or sister's 
children will also be their children, even afrer they let them go; these 
children and their desccrrdants will be part of their vision of f i l o ~ r ~ o r ~ .  
As a result of the tracing, the woman's rnale kin become "pregnant" 
illroiiglr her instead of like her. The healthy food [hat thc rnen wiIl 
consume and digest will flow freely through them: in the same 
manner, the links of Ji'lor~goa created by the children of their 
kinswoman will also freely "f low" through them. Ungcndered filo)lgoa 
is crrated by this free tlowing of fond and childrcn. 

Marriage creates the identity between man and wornan thal rnakcs 
their cxchange an equal cxchange, one in which the two sides are 
ncithcl- below ntlr abovc. No dif'ferencc exists in fiior~goi-I betwcen 
rnen and women. sons and daughrers. mothers and fathers: ,filnrrg/~cr is 
created through marriage. It \vould he temptins ro conclude on these 
srounds that thr: mal-riu~e ritual creates the image of ungenderedness 
o u t  of ~ h c  image o f  gender difference: this would irnply that thk rilual 
transforms 31-1 inherent, basic difference betweell men and wo~ncrl i r~to 



their identity. In fact. a transformation occurs in both 
directions : while the image of ungenderedness is created out of  
difference, the itnagc of gender difference is also created out of 
ungenderedness. The strongest claim for gender difference. that tncli 
are not like women hecause they cannot havc babies, is sustained 
through a similarly powerful claitn of gender identity, which is that 
Vezo Inen can become pregnant. even if only by eating dirty food and 
through feeding. 

The clash between difference and identity that wc fi11d at the 11e;u-t 
of the ritual is not - as we rni_ght wish - ever sotved, but is acted out in 
circles. Among thc Vczo. the ritual tells us: gender is  rlnr a diifcrence 
and i . ~  a difference; gcndcr i s  and is not an altl-ibute of Vezo persons. 
The images that emerge from the ritual - genderedness and 
ungenderedness - are both available and arc equally powerful; they  
reinforce rather than contradict each othcr. 

1 stated at the be~inning of this paper that it was meant as a 
contribution to reflectin2 on gender through notions of mulliplicily 
and contradiclion. By way of conclusion, I wish briefly to return to 
Yanagisako and CoIlier (1987) and to their reference to "the next 
puzzle we must generate and then solve". namely "the c l i f f i l - c ~ r l r . ~  
betweet1 men and women". '1'0 approach this puzzle, they suggest that 
"rather than taking for granted that "malc" and "female" are two 
natural categories of human beings whme relations are everywhere 
structured by their difference, we ask whether this is indeed the case in 
each society we study and, if so, what specific soci;il and cultural 
processes cause men and women to uppeor diffcrcnc from eadl other" 
(1987 : 15). In particular. they argue that "Instead of asking how the  
categories of "male" and "female" are endowed with culturally specific 
characters [as Ortner and Whitehead (198 1) did]. thus taking the 
difference between then1 for granted, wc nccd to ask huw particular 
societies define difference" (1 987 : 35).  

Yanagisako and ColIier's chief preoccupation is rightly to 
"question whcthcr the particular biological difference in  reproductive 
function that our culture defines as the basis of difference between 
males and females ... is used by othcr societies to constitute the 
cultural categories of male arid fernalc" ( 1987 : 48). In  other words, 
we are asked to abandon what Erringtorl (1990) has called "the yender 
systein of the West". 

My ;m;ilysis i n  this paper expands and somewhat modifies 
Y anagisako and Collier's argument1 . Through V c ~ o  kinship, Vezo 
ideas on procreation, the fear that men may becornc prcgnal~t with 
food, and the ritual that overcomes this fear, 1 have shown that i n  VCLO 

I See El.ring~on ( l9'lO : ?Off.) f o r  n crit~qi lc  o f  Ynnngisako :~rtd Collier's allelrjpl l r ,  

dissociate the study of gender h-om srz 
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discourse and experience difference co-exists with undifferentiation. 
Mare significantly, I have shown [hat difference and undiffercntiation 
are mutually constituted. I n  this context it would bc mistaken to ask 
what specific social and cultural processes cause V e ~ o  men and 
wurnetl to appear diffcrcnt, if we do not also ask what causes them to 

appear the 7arne"I. 
What I am suggesting, therefore. is that to take difference as o u r  

next pi177-IC can be mistaken. if we do not also make undifferentiation 
a part of thc question. When we approach thc study of gender we 
should be a5kin.g if. when. to what degrce, and in which contexts men 
and women appear lo be the same. By combinitlg these questions we 
may be able to grasp the complexity of a world i n  which difference 
creatcs its absence, and in which undifferentiation creatcs its opposite. 

1 Af thou~h sartleriess may Ix more difficult to sh~dy than dil'rerence. as suggested 
by Atkinson 1982 at~d 1990, thc rwo must hc cxilrrjinzd th~.ough their tccipmcal 
artivulatiot~ and ct~nstitutio~~. (eds.). Powrr rrrrrl il~~fffr~rrrrr~r. I;crld<,r 11; Islrirrd Sorr~hrrrst 
rl t i l l .  Stanford : S~;~nfr )~ -d  LJni rel'sil! Prc\s. 
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ABSTRACT 

The a~ticlu discusses [he Vcro. n group uf fishing proplu who livc 011 rhc 
weslcrn coaTt of Madagascar. and their fear that men inny kcome  prcpnant 
thron~h a special act feedin:. Throuyh analysis of V e ~ o  kinship. of V e ~ o  ideas 
ahout procreation. and of how the tear of male pregnancy is elahornicd ad 
everitually overcome through the marriage rritiid. two co-existirlp images emerge: 
the image o f  ungcnrlt.~-cdtiess, which stresses people's samencss and ignores 
gtnder differences. and the image of~gunda.cdness. in ~l hich gendcl- is a diffktcnce 
of greal signiricdncu. T l ~ o  two imagus arc shown to he mutually constituted, 
rather than con~radiclory. It is argued in the conclusion that tu t;~kc diffi'rence 
the ~ O X U S  or gerldur arialysis is rr~ihlcading if one dws nor at thc  same timc also 
include undifferen~iation. 

RESUME 

On discute ici Ia oririntc qu'ont les Vezo - sociite de Ncheurs de la catc 
rxcidcntale de Madagascar - dc voir leur popuIation masculine "ungrosske" 1 la 
suite d'une prise particuliere dc nourriture. L'analyse dc la pa~wntt. uellc des idks 
qi~i  s'nttachent B la pmcrCation, les ctlnstruutions ct les repr6sentalions affircntes 
i cctte frayeur de la g-rossessc masculine qu'elnbore el dotnine la d r ~ r n o n i e  du 
mariage d'ou surgissen t duux images conjoi ntes : la ntln rccorlnaissnnce d'une 
dislinction dts sexcs ou la  a i m i l i ~ ~ d e  dc tot15 ignore la diffkrencc, et la 
difffirenciation scxuolle ou les gcnres du masculin et du fkminin (K-cupunt tine 
place de prelniere impel-l:~nce. On inontrc c i ~ ~ i i ~ n e n l  ces deuh iiniiges se 
constituent I'une pal- i'ili~tre S ~ I I I F  jiirna~s 2tre contradictoircs. La conclusion 
snuticnt ]'id& qnc toirtc ;111;1lysc ilcs dictinclic~ns dc rcxes qui s'appuizr.;ti~ sur la 
scule notion de diff2rencc s'cngagcri~it dans u t i t  impasse si ellc n'inul uait pas eri 
r~~i.me Icmps I'idt:~ d'~t~diffel.cnuiation. 



FAMINTINANA 

Manadihady njl mikasika ny Vezo, foko n~panjono amin'ny faritra 
arnorontsiraka andrefan'i Mdagasiliara sy ny tahotr' izy irco n y  mety haha- 
kevohoka ny lehilahy. arnin'ny aIalan'ny "asa fampihinanar~a manokana", ity 
lahatsoratra ity. 

Ami n ' ny alalan'ny fanadi hadiana ny fihavnnana eo amin'n y VCLO. ny 
heviny inikasika ny fananahana. ary ny heviny arnin'ny mcty haha-bevohoka ny 
lehilahy. izay volavoIainy ary alnhoaritly ao anatin'ny fomba hifanatnbadiana, dia 
misy endi-ika roa samihafa hita lniavaka ao : ny endriky ny fitov~an'ny Iahy sy 
ny vavy, i ~ a y  tnanarnafy ny riloviatl'ny olona rchctm ary  tsy mijery ny inilha- 
sunihafa ny Iahy sy  ny vsvy,  ary eo ihany k r ~ a  ny cndriky ny fahasamihafan'ny 
lahy sy ny vavy. ahitana f a  ttna n ~ i s y  dikany Icllibe io fahi~samihafana io. Im) 
endrika roa ireo dia miaraka ary tsy mifangill-ika. Au arnin'ny feliin-teny Faany 
no ampisehoana fa I-aha iu  fahasamihafana io no raisina hituildrana ny 
faniidihadiana dia mety ho diso ny tljery 1-aha loa ka tsy hampidirina ao n y  tsy 
fiinavnhana. 




