
LA GROSSESSE, LA NAISSANCE 

PREGNANCY AND BIRTH 



ROYAL AFFAIRS AND THE POWER 
OF {FICTIVE) KIN : 

MEDIUhlSHIY, MArI'%RNI'L'Y, AND THE CONTEMPORARY 
POLITICS OF BEMAZAVA IDENTITY 

Lesley ,4. SHAKP 

Introduction : The problenls of migrant status 

This article addresses the problematics of identity in the context 
of migration. The setting is Arnba~i~ja, a booming migrant town in the 
northwest, which is the commercial center for the Sarnhirantl Valley, a 
lush  and prosperous plantation regionl. Over the past seventy years 
the Samhirano has cxperienced a steady influx of rnigrants from other 
regions of the island. Here insiders, who are the indigenuus Bemazava- 
Sakalava, and outsiders, nr other Malagasy speakers. vie for access to 
local resources and power structures. Tu accomplish this goal, 
migrants seek to become enmeshed in local networks and, ultimately, 
accepted as insiders (leru-furl,v) by local Bema~ava .  The Bemazava, 
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provided by a Fulhright-llaycs UIIRA Fellowship (No. G00864345), the Lowie Fund 
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t;lmily. arid thc rriany inf~>rrr\ants wilhin and hzyond the Sarnhirann Valley for their 
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llowever. are wary of strangers ( v c r l ~ i r r y ) [ .  As with other Malagasy. 
Berna7a~a couccpts of insider ~ t a t ~ i s  are defined through symbolic ties 
to local land and kinship. and this cr~ables them to exclude outsiders. 
~l'hus. friendship and even tnai-riage proviclc weak social links. There 
are. however. two Bem:iza\;a cultural institutions which have 
experienced si,gflificant cttar~ges in IIIC latter par1 of this cenrury, and 
rhcy now iacil~tate the incorporation o l  outsiders into the local 
cn~nmunity : these arc rron~bc~ spirit possession ancl post-partum 
practices. Complex forrns of fictive kinship associated with each 
enable ~nigrants to transfr~rm their identities. Both possession and 
pu51-parturn pi-actices are almost exclusively fcmale domains, and. 
intcrestit~gly, there are no comparable iristitutions for men. As a result. 
it is miyi-ant women who may mvrc readily cxperietlce the advantiiges 
of insider status. gaining acccss to land and other resources. 
Ultimately, they mu) bccome involved in important lop1 institutions 
dotninated by Bemazava. In this article I will elaborate a n  this 
dynmnic involviny women, migration. and power. 

The Sambirano rcveals pattcrns characteristic ol' other areas of . 

Franco- and An~lopbone Africa. where. since the turn of the century, 
colonial policies led to the forced relocation of indigenous peoples 
and the subscquent illigratiot~ of others to  foreign-owned plantations 
and industries. The analysis ol' the effects of forced relocation and 
labor migration has a long history in thc anthropology of Africa. 
Classics include rescarch conducted in central Africa during the 1940s 
and 1950s (Colson, 1971 ; Richards, 1951 : Epstein, 1958 ; 
Powdermaker, 1962). More recent studies from southern African, for 
example. continue lo explore the effects of urbanization, the 
difficulties of shantytown life, and the stacus of the migrant back home 
(Bozxoli, 199 1: Comaroff, 1985; Hansen, 1989; Mayer. 197 1 ; 
Meillassoux, 1968, 1982: Murray, 198 1) .  

Recurrent themes appear in the literature on migration. First, most 
notably they empl~asize migration's disruptive effects, exploring how i t  
undermines cultural institutions such as social organization, and 
threatens economic well-being and self-sufficiency. In thcse contexts 
migrarlts are portrayed as vulncrabIe, marginal. and victimized. In this 
same vein. in anthropology we give greater attention and weight to 
material conccrns than we do to the resilient aspects of culture. 
Kinship studics in pai+licular have  i'allcn to the wayside. .As 1 will show 
hcre, fictive kinship in northern Madaga5car has surprising integrative 
effects on social relations i n  a seemingly fragmented community. 
Second, although we may m;tke note of' sytnbolic institutions, we 
repeiitectly overlook thcir potenrial, long-lasting effects. 

Finally. wolllcn are ofwn left O U I  of the picture entirely: thcir 
absence in much of the literature leads us to assume that they do not 

1 The rr:isons fill- thih ;Ire cnn ip l~c ,~~ct i  a r ~ r l  w i l l  hc explail~cd bc l i~u .  
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define a significant portioil of tnigrants. or. if thcy are mentioned. they 
appear because they havc accompanied their migrating spous* (for 
notablc exceptions see Bozzoli. I991 Hansen, 19X9). More often, 
women are described as those lcft behind or as thusc active in what is - assumed tn be the Icss signil'icat~t inCormal econornic sector. In the Iasl 
twcl dccades, studies from l-atin A~nerica and Asia reveal that womcn 
now form a sigtlificant propor[iun of the world's inclusu-ial labor force 
(cf. Nash and Fernandcz-Kelly. eds.. 1983 ; Ong. 1987). Still. we know 
liitle about their cxperienues in the ~ n i g ~ ~ t i o n  proces~. C;ener;illy, 
wntnen and their children art. portrayed as the rnost vulnt.rable of the 
vulnerable, for thcy are sccn us dcpendenl on rnen lor their wcl1- 
being ; K .  Littlc { 1973) and B. Bozzuli ( 1  99 1 )  are among the few who 
havc written on the libcratin~ et'l'ccts of migration for Atrican women. 
In this same vein. inany Malagasy migrants are in fact womcn who 
I~uvc relocated o n  [heir o w n  to towns throuyhout the island. I n  
Anibanja. worrletl do indeed an-ive alonc. and lhcy are ol'ten more 

A likely to scttle perma~let~tly than  are ~ncn,  who generally bcar the 
burden of supporting cxtended networks of k i n  who live elsewhcrel. 

Given these limitations ha t  characterize authrol~ological writings, 
how might we begin to explore in greater dcpth the elasticity and 
resiliency of culture rather than its destruction '? What specifically does 
Madagascar have to offer to a scholarly understanding of migration '? 
How might we delve into the politics of culture and its empowering 
qualities ? As the Comaroffs have argued, in order to understand the 
dynamics of power we must grant legitimacy to the force of local 
determination (J. Cornaroff, 1988 ; J. and J .  Cornaroff, 1993). Thus, 
wherc mjgllt we find evidence of an indigenous understanding of the 
dynamics of migration and thc ability to cope wilh polyculturalism '! 
Can thcse processes he understood through symbolic systems ? 

I- 

Through kinship ? Haw might thesc factors have long-lasting effects 
on idcntity '? In what ways do they affect particular ethnic groups ? or 
women versus men '? 

To understand these issues in Amhailja, it is necessary to explore, 
first. Bema~ava  notions o f  idcntity to see how these the11 affect 
migrants and the dynamic of polyculIuralism. As Nigerian poet Wole 
Soyinka has stressed. the Yoruba havc three worlds. t h a ~  o f  the living, 
the dead. and the unborn (public adclrcsr. 1994). Simili~rly, Scmazava 
collective identify i s  defined by a continuum consisling of the 
ancestors, the living, and their yout~y progeny. Thesc three 
"generational" groups are i n  turn lirlked to  local notions of cirne and 

- 
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x r l d  fi~ndh r t gu ln l ' l  to their aging. u idaucd rnc>It~t.~,s i t )  ot l1~1- 111~~115 nl- v i l1;tges. 
Thcsc. ulder uorncr~ hear tl~c rcspol~sibi l i ty  of- I-aisirte thcir o ~ r l  gr'ar~dcliildren. k'ounp 
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space spccificully i n  refcre~~ce to the local territory of the Sarnhir;ul~o, 
where Remazava and thcir rulers (utrrpcr!<jok(lhc) arc or will bc 
enlornbcd. Spirit pocwssion and post-partutn practices define thc 
poles of this conti~luum: tro~nbu passession, on the one hand. invol\~es 
the spirits of dead Hctr-lazava (and. nioi-c genenilly. Sakalava) royally. 
and tl1i5 links thc li~,in:,r In the ariocrtot's uncl the land: post-purtutn 
priictices. o n  chc o ther  hand. tie rhc living and their offspring to the 
future use of the land. To illuctsate thc manner in u~hich lhcse two 
insritutions operate sytnl~olrcally to ii~curporate migranth, urc must  
explore three level5 uf this nmor-Id: rl~c community and ila icrritol-y : 
11-or~rbcr poqsession: and post-partum practices. As \viII he shown. ficlivc 
kit-iship i c  a key nlechanism that d c h e s  the dyn3mic of that process. 

1. ,Vy oIo s j 7  12-v  tar!^ : The people and lhe land 

Hefore ivc can begin to rxplore tht  relationship between gender 
;md social integration. we mu\t  first cxamine local concep~ions (1 P 
territory. and how thesc shape identity. ?'he ter1-iloi-y of the Sarnbil-ano 
l'nllcy most certainly has a proble~liatic - and thur contradictory - 
qtatus. for i t  is simultaneously u prosperous plantation rcgion and a 
R e m a ~ a v a  kingdom. As rhc norrhcrnmost territory or Madapnscar's 
numerous Sakalava dynasties. lhc Sambiranr, has been the sacred 
ancestral land or rat~ir~dr(izniia for the Bcmazava since their arrival i n  
the area in 1820, the kingdom established hy theis foundit-ig ruler 
Andriat~tompoeniarivo who dicd a year later. As a plantalion rezion. it 
is also homc to a wide vai-icty of other mclre rccur~t settlers. 

Thc exploitatiot~ uml de~elupment of the S;unbirano inro a 5ite 01' 
largc scale ecoriornic production has its rouls i n  colunial policy. 
Following conquest in 18'35-6, French soldiers were given substantial 
plo~s of land as rewards for their servicc: when thcir attempts at 
farming failed, other foreign-horn planters (particularly from the 
Masciirc~lcs) quickly movcd it1 and bought u p  soldiers' holclings. As 
Paillard (1983-4 : 366) has argued. "la vallte clu Sambirano &ail la 
rkgion la plus rncnauee par I'intrusion dc la colonisation agricole". Cor 
between 1894 and 1904. over 600 000 hectares were alienated from 
the Bemuzava (Koerner 1968: 158. as cited in Bare. 1080 : 72). Withit1 
lhc first decade of this ceniury. tnuoh of the Valley was planted in 
pcpper, manioc and sugar cane. crops which more recently have given 
way to uoffcc. cocua, and perfume plar-its such as ylatlg-ylang. T h e  
ciaims ol' thcse plantcrs ~vei-c rendercd permanent ~hruugh systcmatiu 
iictivities of ~~rt!t'essioti;il sur-i,eq:ors. To f:~cilirate foreign controlled 
ccot~omic developtnen~. the Berna7,;iva were i'oi,czd to live o 11 

indigonous rzscri7es (I-cscrim indi'yPncs) thur wcrr luciitcd inland 
within the cramped. steep. ' l~illy regions of the uppcr Sambirano. 
f3cn1az;iva royalty. o~z the olhcr hanci, were ar first iaolated in \'illases 
ncar the scaconsr : later in the uenlury,  ho~c~cver, thcy were forced to 



relocate to the neivIy formed town of ,4mIxinja, where colonial officers 
could keep a close watch on the rtjyal residence ( : O I I I ~ ( J )  frotn a 
neiphbouring hilltop. Today thc early plarltations have grown into 
massij'e holdings genei-ally referred to as entreprises that spatially 

+ dominate much of the Valley's terrain (for more details on the history 
of the Sambiranu and neighbourit~y Sukalava territory scc Bark. 
1480 : Dalmond, 1840 ; Duruy, 1897 ; Gueunier. 199 1-2 : Mellis, 
1938 : Nod.  1843-4 : Paillard, 1083-3, 1991 -2 : Poiricr. 1939 ; and 
Raison-Jourdc. ed. 1083)l. 

As was the case throughoul Madayascar and, more generally. 
colonized Africa. the French colonial ~overnnicnt relied on taxation 
and corvke work to produce ready sour-ccc of surplus labour. 
Ironically. however-, as a result of local colonial policies, the Remazava 

! were ltble ro rctain access to some arable land. and thus avoid working 

I for despised foreign plantcrs. To pay taxes. for  example. they resorted 
to selling their prized cattle and turned to cash cropping. both of 

> which proved successful strategies lor generating income. As a i'csult, 
planters had to seek labor elsewhere: by the eitrly 1920s Antandroy 
prisoners were shipped frotn the south to  work these northern fields. 
The colonial govmernrnent also began a n  aggressive recruitment 
campaign. encouraging young men from jess fertile and prosperous 
areas t o  migrate north. Among the first migrants to arrive o t ~  their own 
were Antairnoto and Betsileo. Sincc then [his fertile Valley has 
attracted ever-increasing numbers of migrants. l'oday Ambai~ja has a 
population of just under 30,000, and its size has doubled every ten 
years since 1950 (Andriainihamina er 211.. 1987:21). making it in many 
ways a svcial microcosm of Madagascar as a whole. Migrants come 
here to "seek their fortunes" (hiburly Iruruilu). some travelling on foot 
for 1000 kiIometcrs or more. These non-Bemazava migrants cornprise 
approximately 50 % of the town's populatiot~, and today nearly every 

I ethnic group (including Malagasy- and non-Malagasy speakers) are 

I represented here, each having carved out arcas of economic 
specialization for themselves. If grossly generalized, Antandroy. for 

I example, often work as gu;~rdians, cattle hcrdcrs. atld vegetable 
merchant5; Betsileo and Vakinankaratra are travelling inerchants 
(mpivr~rc1tr~-nrc111ri'~i1a); Tsimihety are seasonal 1;lhorers: educated 
Bctsileo and Mcritia dominak the positions as directors of cnterprises 

i and local banks; and Comorcans, Chinese, Yemenis, and Indians make 
1 up the bulk of the town's nicrchants. Nevertheless, when groups are 

distinguished individu;~lly hy ethnic origin they are I'ar outnumbered 
by the Bemazava, who define the other 50 c7~ of the town's population. 

1 In  1987. whcn the bulk of thc darit repurtcd hcre were uollecrcd, thc t , i lr l .c , l~t- ive.~ 

(or. as 1 wi l l  WI-ile [his in Enylish. "cntcrprise.sH) ursc statc-run farrrls, as wits 

characteristic u( the D c u x i Z ~ r ~ e  HCpubliquc under f ~ > ~ ' t n c r  President K;ltsirnka. IJndt-I- 
Presidrnt Z:IC~ Albcrt. many. nrluc ag:IIn. hecariw p r i ~  ati7ed 



Hcmazava continue to dotninute access lo privulc land holdings: the 
Firaisana and Fivondronuna: and, through royal prcrogativc, rhcy 
shape the direction of any further devcloprnctlt oT much coveted lands 
that lie within the hoi-ders of this kingdom (Sharp. I993 : 165 ff). 

A s  Chrrrlcc Kcyci ( I98 1 ) has noted. ethnic identity is often 
Jcfincd in reference tn a shared historical pas[ and ihc uccuparion oT 
common territory. and this is [rue [or rhc Hc1na7avrl. The Sambir-ano ic 
the , ~ ! ~ I ~ / ~ C I , - I . I ; C I , G I  for the i~ortlici-ti H C I I I ~ Z ~ L : ~ .  a claim legitirr~ated h\: 
the placement of rtjyul anccstriil torn bs on the hmalIer offshore island 
of Nosy Faly. From u Ucrnazava point of view. the local enterprises 
and evei--incre;l~ing intlux nf migra~~ts are a yrowiny threat to this 
sacred rcn-itory artd ultimately to Bzmuzava uolltlctive identity. As 
both a fci-tile plantation reyion and ancestral territory. thc Vallq's 
land is the most \;aluablt. resource both in cconornic atld symbolic 
tcl-rns. Whereas national policy enables Bcmazava to maintain cotlrrol 
ovcr rcti~aining cultivable plols l h m u ~ h  auccstral clai~nc. land 
col~tinucs to be n source 01' 21-e:1r conllict: in rhe local courts. for 
instancc, approximately 75 peruen~ of all cascs filed cach ycar involve 
lard disputes. 

Thus. lhere is considernblc tension hetweet1 different social 
groups. As  he I3em;lz;lva of thc Samhirano often state. in contrast lo 
migrants. they arc "pcoplc t ~ h o  do not I I I O V ~ "  {o l y  IS! I I I U I I ( ~ P / I O )  I .  
Allhough one's ethnicity. reyion o f  origin, ancl rcligion scrvc as 
important markcrs of difference. far more iniportant is thc distinction 
drawn bctwcen inciders (tercr-tcrr~y) and outsiders (i~mlzitr~), or 
i ndi pennus Bemnznvu ;und nun-Bemazava migrants. To be Bernazava 
in this uom~nunity is important. since. as mentioned above. il is 
Berna~ava w h o  cor~trol access to remaining lmd and the be~lcr (non- 
cntcrprisc) jobs; they also hoId sway in the local government and 
courts. Migrants strugsle for  access to thcsc power structures and their 
associated local services and resources. Typical of the migrant 
cxperience worldwide, in order to accornpl is11 thew goals they must 
becorne enmeshed in strong and cxtcnsivc local networks. 

L;und provides the icliorn for distinguishing insidel-s from 
outsiders. The term trrrr-torz! specifies insider status: it .  along with its 
otllel- local equivalents (including rorlrpon-rcrrl!8. rscril;\. rl?' tcrrl?;, tsrriky 
11)' Sanlhirwrlo). dcsignarc [hat one is ;I "mastt.r": "possessor", or "child 
ol' lhc soil". 111 thc strictest sense. these lerms rcfcr cxclusivcly to 
i~ldipenuus Berna~ava .  As is true t h r o u ~ h o u ~  M:iclagnscniA. tllc tcrm 
"~~crllirl!~" mcans "~yc51". 01- "visitor": in  the ~lorthwcst. though, it ic  
upplicd mor-c spcc~tically to migrants. As Cohcn ( 14hC)) h;ls ar-gucd i n  



his study of thr: Hausa ol' northern Nigeria, migrants may have 
dii'ferent statuses depending on their lenglh of stay and senti mental 
ties to their rlcw horn?. In lhcl Snmbirano. to some cxtcrit Icnpth of stay 
and niatci-iaI weaIth may i~f fcct  one's pusition in local arenas of 
infuence. yet. ultininlcly, indi~enous Hcrnazava notions ol' poiilul- 
requite that onc bc symbolicully rooted to the I;und. Thus, here i n  
Arnha~~ja. tllc cate~ory of i.c~hirr,v i q  ;~ppliecI equally to short-term 
n~igrants. permanent sertlcrs, and n i ig l~~n~s '  children who were horn in 
the rcgion. The label ol' " ~ ~ r r l ~ i r / > , "  frustrt?(cs many lung-term niigrunts 
or scttlul-s. for even surucontl whose kin have been established in thc 
Sarnbirano for us much a5 three generatinns (and who have chosen to 
build their lontbs locally. thus claiming the Samb~rano as their 
~rrriirrrlra:rriir~) are still unable to shake the lahel of "~.rrl~irl? ". From a 
B z ~ n a ~ a v a  poirir of vieu. all iwhirzy remain (emporary visitors who 
have no legitimate claim to the land, since their ori9inal ancestors are 
1oc;ited in tombs in other parts of the i$land. 

B e m a ~ w a  ideritity also hirlgcs on kinship: in thc past. affinal and 
consanguinal lies guaranteed the continuance of Bematava culture. As 
Bloch (1994 1 197 1 If has illustratcd for the Meriua. cthriic cndugamy 
is the rulc. and the same may br: caid for the Bcrna7ava. Thus. contra]-y 
lo ~r~Ilat [,hi-Strauss (1969) has ;irgued in refererlce to alliance thcory, 
for. the Bemazava. to marry out  is-to die out. Today, the process of  
reckotling Bcrnaxava identity through kinship has become 
increasingly problematic. The constant influx ol' migrants, paired with 
sexuul liaison5 and marriages with nun-Dernazava result in  what 
Bemazava thetnselves label as mktisization. making it increasingly 
difficult to  distinguisti le)-~r-tcrtr)* from vulri)~?.. Nevertheless. two 
itldige~lous institutinns -- trotr~Aa posscssion and post-partuni practices 
- providc ingenious ways to assert the dominant position of Bemazava 
culturc while sirnullancously integrating outsiders illto local power 
structures. 

11. h'y razafin I l'he ancestors 

For thc Hcrna7ava, as with othcr Malagasy, ancestors play a 
central role in dcfining collective iclcntity. Bemuzava differ from other 
Malagasy. hoivevet, in that tllcy focus not so much on perconal 
ancestors, but on their- royal clcad. or the tro~~rbc~ spirits (also referred 
to as rr~:crnrbp. cllr&, and troflrbr, 111o\'~rltihej. As 1 haw argued in 
detail cisewtiere (Sharp. 1903). possession by these royi11 spirits is - the 
defining principle ot' Bemazava identily. Tjnnrbu rrlarks the 
prugrcssion of Sakalava Ilisrory over titne. (he spiri~s thcmreIver beit12 
clocumented pel-son;jlities wl~ose geneulogies cxtet-id at Ienst as Par 
back as thu aixtcctith cerltury (Kcut. 1068. 1979: R;uinamonjisoa, 
198.1). 11' pkrascd in the extreme. itrithout {I-or~rba. Bernazuva culturc 
would ccacc to exisi. As sl~cti. p;u.ricipation in trorlrbo poswssion 



activities signifies Bemazavn status (for other stuclies o n  Sakalava 
t r o ~ t b n  see €st]-ade. 1977 : Jaovelo-D7.ao. 1983 ; Ottino, 1'36511. In 
addition. it is through the honouring of the trurrlhm spirits that 
indigenous B c m a ~ a v a  ciin lily lesitimate claims to the local kingdoln 
of the Siunbirano. which i c  rheir r r ~ ~ l i r ~ d ~ . r ~ z n i i c ~ .  

Trot~lhci spirits address the living through mcdiuma: (he majority 
of whom are I'emale. In pre-uolonia! times there was only a I~andi'ul o f  
mediums who scrvcd as coi~nselors lo members of the local royal 
l i~~eage.  Within thc last tu'cl~ty to tl~irty )ears, however, there has bccn 
;L virtiuill explosion in thc incidcncc ol' ir-o~ll>n possession. Frorn data 
collected i n  1987 1 have estirrlated that approximiitely 50 percent of 
u l l  women i11 this town are possessed by ~ t - o t ~ l h r r  spir~ts. Out of neatly 
onc hunclred mediums I interviewed. approrcimatcly 11ali- were 
miorants, pariicipatinp in  ha^ is viewed as un essentral Bcmaz;iva *. 
inst~tution. ?'he questions of course. are why i111d how '? -1.0 uncover 
the ariswcrs wc rnust look more careLully at Be111a7.ava idcas about 
relationships defirlecl by u11oestor.s. kindlip. and identity. 

Whcrcas ancestors (that is. rhe dead) establish ties belween the 
living ar~d thc land, by extension kinship is the operating prirlciple [hat 
links the living to one anothcr. 'I'his is an issue that is especially 
pertinent for the migrant: new arrivals in Ainbailja oftetl find 
thcmsclves i n  desperate pursuit o f  close or distant kin. In u 
polycultural community like Ambanja, ethtlic identity is of uimost 
importance, yet to ask outright what is one's ethnic group {cthnic, 
knr-u:c~,?u) is consiclcrcd rude. 'Thus, the question "uiu I ~ X  
taltitldt-aznrlcro ?" ("wherc is your ancestral land ?") serves as a polite 
yet roundabout way to  inquire about the ethnic idcnlity of strangers. 
Ultitnately, the goal is tu trace ii link to  other livitlg persons through 
the dead, nr commonly sharcd ancestors. In terms of ideas about 
social obliyntions and reciprocity. one owes nothing to stningers, but 
must give potentially everything to k i n  when they arc in need. As ;I 

rcsult, migrants may find themselves i n  precarious positions when they 
arc far from home: if one has no kin. otle is nothing or no une. Once 
migrants bccon~e illembers of est;ihl ished local nccworks they can 
begin to find housing, work. etc. 

As non-Bemazai;a, however, lnany are frustrated by their inability 
tc! break itlto, essentially, the Bernnzav:~ power structures that arc 
dolninated by locall!-rooted royalty. goverilment officials, and lcgal 
authorities. A generation ago in Arrlbanja an institutionalized form of 
ficti\.e kinship allowed for thc incorpuralion of sr~ch outsiders into the 
Bemazava community. This was thc praut~ue o f  hlood sihli ngship 

1 1.I1z ce~l l~a l i ry  (11 i ~ . o , u h ~  pr,xsc.ssion to Clr rrl;iz;i\ n CLIIIUI-e I-~111s COII~I-;LI-~ t o  \kc1 1- 
Ltlr>wrl rhco~,ics ab~rut posszs.sion and ma]-sinill it! (Sh;~r.p I q93) .  I-01 I l l o re  details o n  

~ro~~-c i1 l tu1-111 r c c ~ n l u n t i r ~ ~ ~ s  n C  illis idea set. (iilzs ( 10871 : I I ~  I .c\ris. 31-F'aTi. ; t r d  
I [LII-~~~/. cds, (1'4'41 ) ,  



(filtidrrr); through the cctemonial exchansc of blood, men and women 
bec;unc "bro(hc1.s" and "sisters" to one ;unother, and this tic carried with 
i t  the obligurions of- kinship. Althcti~gh this praclice conlint~cs in othel- 
parts of Madupascar, it  has essentially ceased i l l  i\n~bar!ja within the 
last decade or t ~ o l .  

Fiulivc kinship docc ~ippcar. ~C)M;L'V~I- .  it1 ; ~ n u t h ~ ' ~ .  form : it is B 
ripnii'icant aspect of rrort~hlr pussession, pro~iding. as ;i result. u 
cre;irive soluriun for the social i ncorpol-ation ot' rrligr;unta. [n 111c 
uvrt(cxt of t r .n~~~hir .  tile ~najoritq of mcrliurns arc fenlalc. u l ~ c r c ~ ~ s  the 
spiritc ;ire generally iuale royalty. Marriagc provides the idiom 
tllrouyh which rllis rel;~tionship is dct'i tled: that is, nicdium and spirit 
ul-c said t o  be tn;~rncd ( / t ~ ( / ~ > c r ~ ~ / h i r ( l ~ ~ )  or spouscc i!mc~(l~.j ol one 
another. When a married \r7nm;un becomcs u tr-r~rrlbct rncdiurn. her 
living spousc is redct'ined ;IS her "little husband" (vo~.i!. X-r/x), thc spirit 
aqaulziing tllc 1.ol.e of the " b i ~ "  01- donlinate apouxe (1xr1,i. I I ~ C I I ' P I Z I J .  

1.rrdibr.f. In addition. one spirit ]nay possess more than one rncdium 
(bill the spirit can otily ;~ppcar i l l  one ;11 ;1 t i ~ m t ' ) .  Since 311 of a ~pirir's 
mediums ;II-t. his wives. these r~ludiulnr in turn arc defirlcd in 
relutionship to onc ano~hcr as co-wivcs or sisters (~lrit ,cr\,rn,~: also 
lrrpit.uruv1). Finally, spirits at-e organized itltu geneidogjcai hicraruhics, 
and so  medii~tns possessed by rrlatcd spirits become linkcd to one 
another as. for cx;unplc, ~nurliers a~ td  d;ulgIitet.s. Marriaye as an idiom 
for describing the relationship hetween a medium and her spirits is nor 
unique to Mad;~sascar: parallels cxist in a multitude of ciilturcs that 
arc of Al'rican origin (sec. for example, Hastidc, 1978 : Roddy, 1989 ; 
Brown. 199 1 : Crap;un~ano, 1983 : Dcren 1970 ; Rasmusscn. 1995 ; 
Wafer, 1991). 'l'he I3cmaz;iva case is unusual. however. i n  that its 
effects are permanent. These structural principlcs of ir-onlhrt hclp to 
create special bonds betwcen rncdiums, -. 
In utliel- words, a tenuous relationshio is strenutherlcd into otle with 
rno1.s siqnifioont rrhligationi, defined 'by s vari;ly of institutionaliled 
f'nms ot reciprocity atid mutual aid. 

Thus, women who form networks o f  mediums may often, over 
time, relocale i n  ordcr to livc close to onc another, occupy in:! houcec 
in lhc same ~~eiyhbciul.hood or- evcn close cno~ ig l~  to appcar as if they 
inhabit a distinct compound. Thcy rely upon one another t'ur daily 
su~~por t :  one may allo~i, hcr spiritual sisters tcl draw frorn her private 
well: ;ind caoh may takc turns caring for oue a~- i r ) t l~c~- '~  uhilclren. or 
yuarding cad] ottlcrs' houces ao they may go to markc(. T h y  may 

1 Of ilie 1 1 ~ ~ 1 ~ ~ 1 r c d ~  ur ~ I I ~ ~ I - T I I L I I I ~ S  I I ~ L L V ~  ~ ~ ~ C I - I I L W C L <  { W ~ I -  t l~c p ~ d  tight ~ C ~ I I - 5 .  I I i i i b e  

UI~I!, c n c o ~ i ~ t ~ ~ - e d  1timo I \ , I I O  h : ~ l  hluod l11-0111?1.< 01- \i%1<,1 5: b(ilt~ C L I \ C \  i t ~ \ o I \ e ~ l  
Hctna~av;~ w h o  ll:ld ott21-ed t h i \  i ~ i s l i t u t ~ c u t i  ah  n \\;IF In rletrlrmstl.atc ;I pci-marwllt 
r c l :~ t i c>r~sh~p  wilt1 xonlzrmc ot lljiprnnl s1;irus. Krnsnrls g i ~ o n  by ;I n ~ r ~ l t i ~ t l d t .  nf 
inf i )~, t~i i~r i ts  f i ~ '   tot l,r;~utjcin;,fr~firl~-n ;I]-e L113t i t  i s  Inn cuperlcivc. (71- 1h;it the? s i m p l y  
drl rlclt kntrlr h o u  t r )  do i t .  



share cooking and t-iousckeeping responsibilities; takc turns running a 
market stall; and, most importantly, lend money to one another in 
times of financial hardship. These supporti ve 11etworks are often 
csscnrinl to the survival of siiiglc women who habe no blood kin living 
nearby. When thcy Call i l l .  they care for one anolher: when one is 
faced with the cuddcn iind unexpectcd death of a loved one, her 
spiritual sistcrs will assist with fu11el.al arrangements and mourn the 
death will1 her as if they. too. werc close kin of thc deceased. 

Since tro~~tbrr is a key defining principle of i3em;izava culrure. 
participation i n  lro~lrbcr possession confirms torr~-tcrrr!. status. Put 
;inott-ier- way. since it  is ancestors that arc pivotal to defining Bemazava 
(and, rnore generally. Malagasy) identiry. i t  is tt-lrough trortrhu that 
outsiders eventually may bc recognized structurally as Bemazavn. For 
those who havc only recently arrived in Ambanj;i, fronrbu is an 
exclusive and unl'ami1i;ir institution. Over  timc, however. it  is possible 
for rnip~ints to becclme intepratcd. this beir~g cleter~nined by [heir 
length of' stay ; desire to join thc Irlcal Bernazava uo~nrnunity; their 
compatibility with Bemazava : economic constraiilts : and their ability 
to build strong social net\x!orks. Becoming involved in troulba 
pclssession is a long-term process that involves rnuch investment of 
time and, often, economic sacrifice. Pdrticipants often begin as 
observers or musicians (men typically play the accordion and vcrliha, 
whcrcas wotnen take turns with bamboo seed rattles or Jc (P*u~) .  Migrant 
women slowly bccome familiar with the sequencc of events that typify 
a rrulrlbu ceremony (rorlrba try ~mn?bu) .  As they develop friendships 
with mediums, they may be called upon to assist thesc friends as they 
fall into trance, or they may work as interpreters (ruilgul1g) fur spirits 
when they conilcrse with clients. If a womatl devclops the symptoms of 
the serious ailments associated with trombr~ possession, she rnust invest 
much of her income into hosting elaborate ceretnnnies designed to 
instate a spirit per~nanently within her. She musr also have a large 
cnouph network of friends who are mediums who can help her 
arrange and run her instatement ceremonies. As an established 
mcdium, ;L wotnan may occupy the elevated status of the healer, 
possibly receiving a substantial number of ctients in the privacy of her 
home. 

Thus, rrotrzhu creates a sense of bclonping. a social cohesiveness 
th;it is unmn~ched by other Irjci~l cultural institutions. In  essence. a 
mediutn joins an "old girls" network that cnables her to strengthen and 
enhance hcr local social tics. I 1  she is a migrant. her ethnic identity is 
altered by her participation in ~ro~llbrr. Ultimately. she will be 
recoynized by her fellow tncdiums ;is bcirq Bemazava bccause she 
horiours and. while in trance. cntbodies Hcma~ava ancustors. A 
medium also fills an impurta~lt cnrnrnunily role. for, as a healcr, she 
assists both ~)crlri~rj, and te l - r~ - tmty  clients in (heir efforts r o  cope with 
and controI thc events i n  thcir l i b e u .  Furthci.morc. slle might even play 



a significant role in mail-itaining the stability of the kingdom. During 
Madagascar's socialist era of the 1970s and 1980s. the national poiicy 
of tnalagasization, for example, emphasized the itnportance of 
stressing local custom:, over national or foreign beliefs and practices. 
In the Sambirano, this scricd to elevate local royalty--and mediums 
for the nlost powelful r t - ( j~~ thc~  spirits--to a new level. Women who are 
medium< for important spirits can even becomc the advisors to living 
rulers: under malagasizatiun. (hey often weilded considerable power 
over deuisrot~s involving thc acldirional use and deveiopmenl of Iocal 
ancestl-;tl land (again, sec Sharp, 1990, 1093 : 165 ff. i n  prcss). 

111. Tsaiky ny vafrirly / Migrants' children1 

I would now Iike to turn to a discussion of post-parturn practices. 
at1 institution which provides yet another ~rlgcr~ious way for felnrtle 
migrants to bccotnc incorporated into the local Bemazava co~nmunity. 

The proccss of delermi~~ing ethnic identity i n  Amhanja has 
become ~ncrcasingly co~nplex throughout this century as a result of 
the paired forces of immigration by non-Bemazava and subsequent 
marrii~ges acrosq ethnic lines (and, thus, mkt iq17ation). Today, h y 
national, semi-legal (and what I wilI call bureaucratic) rules of 
affiliation of colonial origit~, a father's idenlity determine5 the 
"official" cthnic label chat is applied to offspring. Individual kin 
groups. howcvcr, may have different ways of defining who they are, 
based on their sentimcntal ties to a region. For example, as noted 
earlier. Iong-term migrants who settle permanently i n  the Sambirano 
generally prefer to  think of themselves as r ~ r a - t n r l ~ ;  their children as 
well, who were born i n  the area, identify more slrongIy with local 
Bemazava culture than with that of their migrant parents (and thus 
they are Iaheled as "tsciiky rry S~ztubirarlo", or "children of the 
Sambirano", for example). Matrilineally vs. patrilineally-biased 
systems of different Malagasy groups also confound understandings 
of ethnic affi1i;ttion. In  the past. these forms of social organization 
determined cIan membership. Today, thcir significance has been 
forgotten, and so newer innovations have sprung forth to cope with the 
cotlfusmn associaled with determining identity. For example, within 
one  k i n  group whosc members 1 know well, all daughters are given a 
surn;ime derived frorn thcir molher's female Bemazava kin, whereas 
sons cmry a different surname which they share with palei-n;11 non- 
Bemazava relatives. 'I'his is a creative embellishment on a 
bureaucrutically-defincd rule, since many Bemazava do not have more 

I Much of n ha1 is described in t h i q  scction i s  a brief summal-y and updatc of a more 
detailcd iinalysis thal appears elsewhere : .;cc Sllai-p (1993 : uhaptel- 4. cxpccially 
pp  108-112 ) .  



than one name. This system helps to define sentimental lies to fetniilt: 
versus male kit1 ; it also shapes patterns o f  inheritance. 

It is oftcn difficult to determine the ethnic identity of a child horn  
of a inixcd union. an issue that deeply troubles Bema7ava, who are 
conccrned that ever increasing rates ol' tnitisization herald the ultjinate 
demise o f  their own  culture. Accordin? to rules instituted by tht. 
French. children sharc their father's ethnic identity. As a result. census 
and voting recorcls, nei~hbourhood residence logs. identity cards. a n d  
school rostera label uhildien exclusively in accordance with this 
hurcaucratic rule of paternal affi I ia~ion. Nevertheless. Inan y 
inhabitants of rhe Sambirano offer different answers when asked who 
or what they are. As I slowly leiirncd during the course of rr~y initial 
year of fieldwork in 1987. post-partum practices ol'l'cr a metl~od to 
alter onc's sense of identity, working in such a wily as to incorporate 
outsiders--pruticularry womcn and their children--into the Bemazava 
community. In other words. post-parturn practices that are distinctly 
Bemazava help insure th;.d children born of inixcd unions arc clearly 
desi~natcd as Bemaza~a.  This shapes local perceptions of tlleii- idcntity 
in  daily life as wcll as their future rights tu inheritance. In turn, 
~nigrant women wl~o  bear children by Beinazava men also. at least 
temporarily and symbolically. become Bemazava through post-part urn 
practices. 

Thc manner in which this process operates is relatively complex. 
and is linked 10 localized notions of well-being and healing. Ar the 
Bemazava explain, they arc unlike other Malagasy groups. 11earIy all 
of whom observe "hot" post-parturn practices (i~tufuncr being the term 
used eIsewhere on the island)t. Following the birth of a child, the ncw 
mother and her infant are confined indoors for approxitnately forty 
days or six wecks. If the mother practices j~lifurlci (or ~ ~ i u f i ~ ~ r u ) ,  ahc 
must keep herself and her inf;iint wsrtl-i, so that she will heal quickly 
and the baby wilI rcmain healthy and strot~g'. Thc afterbirlh and 
umbilical cord are placed in a warrrl locution (in a container undcr the 
bed, for exatnple) lo further insure the child's safety from harm. The 
mother must take care to balhc herself and her infant several tittles a 
day, using otlly hor water. and she must cat only warm o r  hot food. 

Among the northern Bcmazava of the Sa~nbirano. post-partum 
practices are very tnuch the same as describcd above, yet they arc 
significantly diffurent in one respect: Bemuzava say that thuy alone arc 

1 Specifically ill  Sakala i ;~  urlu ray, rurrrJrtr ,  ~r,if:ill<r (that i \ .  that or~c "doe\ 101. 

prnc'tizcsl ~r~(fil~rrr") 01- ) l~ j f i r r~rr  rzi- / i:c~lm r r r i / i r r ~ ~ t  ("slje is I I am l ) l i ( i r r~c t") .  Thc sarnc 

c o r ~ r t ~ - u c ~ i o r ~ r  al,c I I F C ~  w i ~ h  f - t ~ ~ ~ , y j j ~ ~ r l ~ i  (.FCC ~ ~ I ( I x . ) .  

2 This plac1ic.c rcveals Mndaga\uar's link to  suutt~cilst h i a n  cultul-cs, several of- 
which pmcticc nhar is commonly ~e tk~-~-ed  ro i13 "tnorllzr tua>ting" (scc fiarl. 
Rajad11011. a11d ('oy111111. 1905 1 ,  



ran~irlalol .  In other words, they follow post-partum restrictions that 
cmphasite cold oker hot. 'Thus. thc umbilical cord is put in ;1 cool 
place. along with the placenta, both of which are eventually buried in a 
cool, shadcd spot i n  thc household courtyard. Furthermure, Ille 

, mother and child must be bathed th~.oughout the day using cold water; 
and the mother may eat only cold food. 

A union that procluccs offspring betwuen two pcoplc of similar 
origin (and \vho follow the same post-parturn practice) poces no 
problem5 to  a new tnother. Unions involving Betnazava and nc7ri- 
Bemalava are another story entirely. however. Bemazava stress that 
m)lgirlrrln 01. "cold" is stronger { ~ r ~ c r h c ~ t - y )  than and thus outweigl~s 
r!lifi-rtrn or "hor" practices oT all other groupsl. A mother who 
disregards the importance of ralrgilr(/lo risks placing herself and her 
newborn i n  grcat danger. More generally, thic notion of "cold" or 
"coolness" (where i~rtr~rirt~s?' i ?  the word employed in dally dlscoursc) is 
associated w~th health in Betnazava cultul.e, where another Rernazava 
ivord for "qick" i~ tlr(~trlu,y, which also means "hot". Cool~iess promotes 
healing, a concept represented by the water and white kaolin (~lrr lv 

I I I U I L ~ I I ~ V )  that are pervasive i1-i ~r t>~ i lhn  he;iIing rituals. both of which 
possess cooling pkperties. Coolness and heat are also dominant 
idioms that express wel1-bemg and danger in such royal rituals as the 
bathing of royal rclics Cfitcrnlyuhc~). and at funerals (j5rlolr1po~iiir1). 
whereby work associated with the latter 1s considered dangerouq 
because the earth is "hot" ( f?~c ! fu~ ln )  from death (see Chazan-Gillic, 
1983 : Dandouau. 19 1 1 ; Decary, 1962; Feeley -Harnik. 199 1 ; Jiel, 

1 In LICI. I l ~ r o i ~ y l ~ o ~ ~ [  Sukul ; rv ;~  territory one firids individuals uid FI-OLIP~ ~ 1 1 0  L~IT 

"hot" iersus "coltl." 1 t~;ivz also beer1 told by snrne At~tarthn[.n~i;j irjfc)rnjan~s t h a ~  they. 
too. practicc r - r r ~ r g l i r r t l o .  F i ~ ~ a l l y .  111)t all Sakalava qpcnkcrs ale r ~ r r r ~ , y i r ~ i r l o .  

Bcninzava corltrasl thcmscl\.cs to all nthcr Malagasy s1~cnkcr.s. as well as people 
of torcign orlzin. Con1o1-cans. I l ~ d i ~ ~ n s .  C:hinzse. and Eul-opeans arc al l  ars~~nicd to hc 
/ 1 1 1 ~ ~ / 1 1 1 ~ .  



1995 : Nirine Botokely, 1983 : Rah;irijaona and Valcttc. 1959 ; Sharp. 
1997)l. 

Over the course of the past eisht years 1 havc cor~ducted over fifty 
interviews with women of ;issorted backgrounds who have borne 
children from mixed unions: aII but three chose to practice hot over 
cold. I n  two of these cases thc women felt more secure in cloirlg what 
their mothers had donc. One had had a child by a Hcrnazava man but 
she was living in her mother's home when she gave hirth. and together 
they fclt safer practicit~p what was fi~rnilirll. to them. The second was a 
Tsimihety woman who followed the advice of Iler sister. The third was 
a Bemazava woman whose husband was o f  foreiyn (Cornorean-Arab) 
descent: not wiching to offend hcr mother-in-law. she practiced 1ilifii11(1 
at first. All three women told similar stories: lhcy soori fell i l l :  
following the advicc of k i n  or friends, thcy switched to r ~ ~ t l g i i ~ r t l o .  
after which their health improved. As one informant explained, "if you 
have to make a ctloicc, go with cold [ra?lxirlrilol, because i t  is the 
stmnger of the Iwo". 

The choice to obscrvc rntrgitzrrln over ~lrifiiuc~ bcats with i t  
interesting and long-tcrm structural repercussions. From the point o f  
view of a male Betnazava parent, its effects are fairly clear. If the 
child's mother follows ru-a,rgirlnlo. this practice works to assert thc 
man's paternal rights, since it symbolically illustrales that the child ic  
both his and is Bemazava (thus hlling in line with bureaucratic rules 
of ethnic affiliation). As the rnother practices rlr?igirlcrlo, she assists in 
tnarking her chiidren (and future generations as well) as Bemazava. 
She, too. shows her respect for Bema~ava  custom by altering her own 
behaviour to assure the well being of her child. 

If it is the mother who is Hemazava. however, and thc father is not. 
the effect is quite different. In such cases. r r~ r l g i~ ia lo  again marks the 
child as Bemazava. but in a way that runs contrary to the bureaucr~tic 
rule of affiliation. As a result, here ru~z~irlulo asserts the inaternal l i n k  
to ~ h c  child over that of the father. In other words. it distinguishes the 
child from its father. When such children mature and have children of 
their own. they, too, will be expected to insist that rrr?lgitllllo be 
practiccd since their stronger Bcmazava side wins out. 

Thus. the post-partum practice of ~-utrgirlcrio al'lccts mothers it1 

ways that it does not affect fathers. 111 unions bt.i\k,cen Hema7.ava men  
and migrant women, r-lc~~girtcrln provides yct another way tu  
incorporate i'uhirl!. worncn into the Beinarava community. This 
- .- 

1 Blnch. in h is  tl-eatrnents of Mcrirla mortuai-y ( I O N ? )  arid U ~ I . C I I I T I C ~ S ~ ~ I I  ( 1 q X O 1  
rituals, also speaks O K  this uppositinn between hot n r ~ d  cold. Ht)t i s  awociatcd 15 it11 

women, w h o  are pollutin~ and disl-uptibr t c ~  the harmut~y of ttlc c n l l c c t ~ ~ c  (11- d r l~ je :  
cold i s  ;~sst~cia~.ed wirh harmony. cullectivi~y. and thc tomb. Althoir~h Bloct~ 
r+cknowlzdges that hcnt is assouiatzd w , i t l ~  childbirth tor t he  Mzrinu. 112 o~er' looks thc 
heulirjg powers of heat thal c I i ~ r ~ - a c r i i ~ i ~ r ~  ~>ost-l':i~-t~~~ll PI-acticzs. 



happens each time a migrant woman has a child by a Belnazavs m a n .  
At these moments in her life she participates in w important 
Bema~avu institution, gcnerally under the guidance of other better 
inforrnccI Bernazava women. InteiAestingly. rcrttgi~rnlo may work to 
exclude mcn: nevertheless. for wornen, it always wjrks to incorporate 
the111 illto the Bcrna~av;~  community. since as they take action to 
protccr (he health of their children. they. too. must follow the same 
restrictions. mnrki~~g their bodies--through bathins and the ingestion 
of food - as those of Rr i~ ta , i~ l~r t  women. 

This in turn aff'euts a woman's acccss to local resources. Whereas 
first generation male miyrants will never be considered Rernazava. 
niigant wurncn can become incorporated as insiders tilllowing the 
hirths of any children whose Cuthers are I r ~ - c ~ - t c r t r ~ .  The children of 
thcse mixed unions are eridowcd for life with a quality that is distinctly 
Bcrna~ava.  Taken a step furthcr, even after post-partum pruu~ices have  
bccn terminated. a child's own idcntity can have a lasting effect on th;it 
of its morher. A child's uterinc o r i ~ i n s  are important for Berna~ava as 
they sort out individual idcrltities (siblings. for example. are often 
asked if they ;Ire offspring nf thc "same belly" or Lib0 i r l ~ i k ~ ) .  As a 
result, thc morht.1- of n Bemiizava child is herself* oftetl as~urncd to be 
Bernazava as well. Thuh, quillities that define what i t  means to be 
Bernazava are not altogether lost through the effects of 
po!ycultur;ilism and mktisization. as r(111gitlnlo can affccl the identity 
of a multitude of generations. ?'hc ol'fspring of mixed frm-rcrr~l; and 
~ ~ r ~ l r i r l ? .  unions hecome embedded i n  local Bernazava networks; as they 
grow oldcr, they may gain access to land and other important 
resources from thcir rcra-rarrjJ kin. 

IV. Fontba ny amnpanjaku I Royal affairs 

At  tirncs, post-partum practices mark the first step in allowing a 
child to havc future access to the most significant local power 
structures, This occurs when a chiId '~ tnother, for example, is \)altirly 
but the father is of royal descent or an ontpu~<jlrk(l. In such cases the 
mother must not only practice mtlgi~~nlo .  but $he must also make sure 
that her child undergoes a scries of other rituals rescrvcd exclusively 
for royal children. Atnong the most significant are thc first hair 
cutting. and, for boyc. circumcision (collectively these cercrnonies are 
rcfcrred to as jr;olra: when they occur. they include performances o f  
thc gfi1m"fd rrehiky dance that cclcbrates - and marks the prcscnce o f  
- royal power). EquivaIents of thcsc two are practiced by Bcma~ava  
comrnoncrs. bur f'or royalty they arc far more elaborate celebrations 
that serve to ~narh  this child's h i ~ h  status. I f  the mother wishes to assert 
hcr child's paternal origins, it is esse11tiaI that she bccome well-versed 
i n  r l~c  custotns of royalty. As  such. shc becomes an authority on royal 
ritual. Over time. this opens 1111 IICW r>pportunities for bnth her and her 



ofl'spring, who stand to gain access to the resources [hat are the 
exclusive privilege of royalty. 

Conclusion 

To return to the beg~nnit~g of ~ h i q  article, in ;inthropology we 
have become well versed in the disruptive effects of migration. Ye( we 
need to delve further into Iocal underctandings of its associated 
problems. As shown for the Sar~~birano, on the onc hancl, Beniazava 
express concern for and ever1 alarm in thcir responses t o  
~wlyculturalism and, more spccificully, tnetisi~ation. Mipraurs. on the 
other hand, struggle to feel content (tururrtlcr) in a community whose 
members inslst that. regardle~s of how [.outed they may feel, they arc 
forever regarded as unwelcome strangers. How are thcse problems and 
sentiments confronted--and cven per~nat~ently altered--lhrough 
symbolic cxpressions of identity '? 

My purpose here has been to etnphasize the symbolic 
mechanisms that allow for ;i breakdown of boundaries between ~ r r - n -  
trlIry and vahitrg that, iron~cally, also work to preserve Betnazavu 
identlty over rirnc. This brief discussion has outlined a few of Ihc 
creative strategies employed by resettled people, exploring how 
symbolic systems might permanently empower the vu1ner;lble. The 
Sarnbirano Valley provides a sctting in which to explore the dynatr~ics 
and politics of this issue. In this setting, identity 1s at stake. 
confounded and complicated by polyculturallsm. The two institutions 
I have discussed here--tmn~bcr possession and post-partum practices-- 
allow indigenous Bemazava to assert their cultural supremacy in this 
region while si~nultaneously facilitating the incorporation of migrants 
into an indigenous community. This occurs in scveral ways. First, both 
possession and po~t-parturn practices link thc ancestors, the living, and 
their progeny in a contirluum of time and space, insuring the 
resiliency of Bemazava culturc amid social change. Second, it is 
importanr to recognize rhat bo~h  temporary as well as permanent 
changes occur, affecting Bemazava us well as non-Bemazava. ?'ronabn 
possession converts outsldcrs into insiders, allowing these new 
mediums to join networks of Bemazava women. They thus can 
become respected healers and important spokeswomen on economic 
;md poiitical issues of local import. Po~t-partum practices, on the othcr 
hand, assert the supremacy of Bernazava culture: because thcse 
practices endow new mothers ancl children ~ri th Bernazava traits, they 
insure the continuation of Bemazava identity. Finally, these shlt'ts in 
identity are empowering because they link l i v ~ n g  [era-trr~l! and vn/ri)lj. 
alike to the anceslors and the territory of this local i(111ittdrazriiin. By 
converting outsiders into Insiders, tror~lbu possession ;md port-parturn 
practices enable mediums, mothers. and their children to gait1 access to 
local living and dead royalty, as well as to others who control the 



power struclures i n  thc Valley. Through them, they acquire rights over 
the most valuable resource: arable land. 

I n  the contexts framed by qpirit possession and post-parturn 
practices, fictive kinship is pivotal to these redefinitions uf identity. 
Insti~utionalizud forms of fic~ivc kinship cxpose possibilities for 
structuraI fexihility over potential cunst~iint. Fictive kinship is 
flexible because it ;illoivs for the inuIusior1 of non-Rcmazava; on thc 
other hand, it is constr;lining because shifts in identity can occur on1 y 
under very particular ci~cumstat~ccs. Not ali migrants can be involved. 
for example. Furthermore. both rra~rlha possession arid maternity 
favor the participation oi' women ovcr men. I 'hus,  fictive kinship  
mediates 01- regulates the incorporation ol' outsiders inlo the Hcma~avu  
comlnuni ty. To use A ,  F. Robertso1-i'~ expression. segments of this 
"community of stniingers" { 1978) establish sub-cotnn~unities of k i n .  
Since these two Bemaz;lva institutions solely affect womcn's lives. it  is 
no[ migrant womcn who reruin marginal and dependent; instead. it  is 
they who, ultimately. must assist their tnalc counterparts. In the 
Sambirano. such is the story of women, migration. and power. 
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'['his arliolc' txplores the dyn:oniu of ~ertdzr. tilip ration. alld powcr. More 
slruifival I ) .  i t  addressee ho\v inslilulions w h ~ c h  ty pif? conlcr11poril1-y Bon~uava- 
S;ikalavil culture in a no1-1h\tcster11 ul.l-rat1 I-egir~n ri~\.r)r the inteyiation of migrant 
women over nicn. I n  ;I cornn-lut~ity tvhcrc pol yculturalisti~ and subseqiton~ 
rnktrsization conrotund local urtderstandings c!- identity. tictiire kinship opcritcs in 
spcciiic contexts t o  ~ I - C . C C I ~ ~ : C  a cohesive scnsc of' what i t  mean? to be 13elna/a\a. 
These contexts include in~rrlhrr spirit posscusioil and the post-p:~rtum PI-actiuc of 
,arigir~nlu. 111 each UJSC. forms of fictive kinship work to incorpora~c misr;tnt 
wometi in iii~lo\.a~i\ o way? whi lc si 1nr111;in~ousl y preserr ing--by I-cshaping-- 
not~ons of Bcnia~iva identity. As n rcsult, these two xocial inslilulioris 
incnrporatc miyrant ~vrhiri~ women (ill~d. at t i  tnes. thei I- uhilcli.ci~) mtlrc rtndil! 
than men inlo 111c Iota1 corntnunity of Bcriia~ava i r t - ( I - r t r r l ~ .  

KESUME 

Ida valldc dtt Sarnb~rano est uilc r6gion fertile el prosNre tlu Yord-Ourst 
Malgacho. Cclre vallee est aussi If tu~;iirtlr-rcrr~icr du groupe Bernaznva. la b r~~ ichc  
le plus ait Nord des royaumcs saknlava qui r'dtcndcnt sur toute 1a cbte ouest d. 
I'iIt. Dcpuis le debut du sikclc. ce paysaye saui-d a L.ti dornir~i par tes ct>nces';ions. 
gl~indcs et petites. kLthlics lors de la colonisation tranqaise. A partir d c ~  ann6c.s 
1920. ces concessions raisaient ;ippel h unc nlijin d'oeuvre 3 jirandc kchullc. ul dt3 
irninigr6s snnt vcnus cn grand nomhrc pour des s6jo~u.s COLII -~S  ou longs. Quarlt 
~ U X  : ~ U ~ U C ~ ~ O I ~ C S  sahalw;~,  les prt~prielaircs originauk d t  la rkgiun de Sarnblrano. 
dits "cnrants dt: la tene" (rrrn-turly), ils ont tou,ioi~rs refuse cle s'en; " d ~ r r  , aux 
uonccssions. En condq~~cncu. presyue la rnoili& dr la population de la i i l l c  
dtAmhanja est constituSc dcs inltnigrks noii-sakalavn. d ~ t  "r*rrhi~l,v". qui y >on1 
vcnus chercher fortune (hitrrrly Irrrr-r>~tct). A cause de cette "in\ asion" dc Itiir 
terriloirc. des sakalava urhains se mifienl dcs &trnngers. Pourtant, ils ont itrlr 

longuc tradition historiquu d'assin~iler des no~nbreux grouper; - malgauhcs aitssi 
hicn clii'tt~~angets - qui <'iiistallent che7 cux et prenrlent leurr; rilles comrne 
6pouscs. Etant dotin-6 cc ut~nlcxto. trnis qucsrions se posent: par qucls mtycns ces 
inlmigr6s sont-ils assimilCs dails l e ~  communnutes sakalavn '? Conimen~ 
I'idcnlitk autochtone sakalava. ~ilrdz-t-elk son intkprite face 2 cettc "in\asionV nu 
licu dc 51: tl-aprnentet- ? Quols snnr Izs tictours c r ~  clehors de I'ethnicit6 - tcl I'igc 
ol lc gonrc - qui rniciisent I'inco~~,otntiun? 

Cct article e.raminv lcs dyr~an~iq~les ~ L I  gcrlre, &,la ti~igra~io~,. SI dii p r ~ ~ i  oil- 
dans cette repicln plul-i-cul~ilrt.llz. Il'apri.:, ~-rlort ntl;~l?se. lc\ fonl1~1c.s i111111igrPt.s 
iii-rivent 3 accdclo~r ail slatul de rrr-c:-l(un plus kicilemcnl qilc I n  Iioii~tne?. lhms 
cette communaut~, oil l i .  ~ ~ l ~ ~ ~ - i - c ~ ~ ~ l ~ ~ ~ ~ - i t l i ~ r t l e  ?t I C  111C:ti~~iigt C O I I ~ O I I ~ C I ~ L  &A 



definitions locales dc I'idcnlilL. la pi-cntd fictive se prkse~ite comnie un tnoycn 
important dc pr2scrvc.r un scr~s coh6sii' dc cc ~ L I C  c'rc;t d'St1.e Hetn;imv;) ~rrrr-mrix. 
Deux institi~lions son1 parliculiL:rtmcnl inldi-cssantcs h cet epard : In premiere esl 
le rt-onlh~r. la posscssioi~ par dus and11-oh rtlyailx sali~lava. 0 t 1  peut cornpter clans 
ue cuIte quelques rn@diums m5Ies. rnais la plupart son1 dcs femmes. Ilans la 
ville-1nC1ne d'Amba~ija. le t r u ~ i r b r r  est Ires r i[~ar~do et la plupart dcs fcm~nus y 
pai,~icipcnl (con~nic je I'ai teinoigni en 1987, voir Sliatp 1993). Mais poui- 
~~articipcr ail f~;)nrhn. i l  Faul tin iiuuPs ;tux rdsc~~ux ~ C ' F  ~nediu~ns  les plus itnbl is : 
c-lonc ce n'est pas 13 por~L:~' dcs nouvuaux vciius. C'er;t ititeressant de nutel. que 
qui111d une ternmc dc slalul " ~ . l r l l i r l ~ "  cu iniu~:u~-Cc uo1nlne midiurn, el le est 
ttiinsfurrnkc en ~~r.rr-ruri~~: cn incamanl dcs i~nui.lrcs I-oyaux. elle cieirietit sakalavn. 

Line deuxii.iiic inslilu~ion qui r';lvoi-isu Its r~'nili1cs sur  l e ~  horntnes est le 
dumnine des pratiques post-pnrtiim. L L ' ~  ~ i ik i l l i~~a  d i ~  Nord sont unique$ dins 
IretRnographie nialgache darls It. sens ou ils pia~itl i~cnl Ic ,nr~gitr(rlo, des pratiques 
post-parturn "fl.oitles". Daris It. Yord, on uruit quc L O U \  los autl-er; groupes 
malgacties (et Crranyc1.s) suivcnl Ies tridilions du r r r~f i~rrc~ t~~! f i~~~n  "uhaudes". 
Quand 1111 enthnt est  nC tl'unc union triixtc saliala~a ct non-rakalava, c'est h la 
trlPre de cchoisir cntrc Its dcux traditioris. Ic "chiu~d" ou Ic "froid". C:omme le 
disent les Sa kalava. le rrrngirvrlo est plus furt ( i r m h ~ n )  quc le t ~ z i f ~ r ~ n / , r ~ ~ f u ~ i u .  
I lonc ~ W L W  mizux pi-otigzt. la sante de l'enfant. des mires optcnl souvcnl pour le 
rcrr?gi~znlo. En le chuisissant, une fe~nnie devient mornet~tanCtnent sakalava: son 
cnlhnt pir contrc, csl marqut: uommc sakalava pour la vie, du fait que sa mkre a 
suivi le ru~rgi~iulo a p r k  sa naissancc.. En cuilclusion, ue< deux insti tuttons aident 
;i une integration plus Sacilc pour dcs fcnimus immigrdus i8rrlrirl,v (et aussi leurs 
enF~nts} dans des cotntnunautis Bemarava tcw-tmiy quc pour lcs hom~nes. 11 en 
rgsulte que des fenimes ont plus de possibilltCs de se transronncr c i ~  sakalava. 
landis quc Ics hoin~ncs tendent ii rester dzs "itrar~gers" dans le Sarnbirnno. 

Faritra iray rnannn-knrcna sy niamokillra tokoa ao av;iratm andrei'an'i 
Madapasikara ny f'i~ritry Sarnbirino. Ao ng tanindrazan'ny foko Hernazava. tanka 
farany avaratra arnin'ny fi~njakana Saka1ai.a izay mol-iina amiti'11y hritra attdszfatln. 
Hatmrnin'ny t'i;tnlombohan'ny ~aon-jalo Faha-roapt)lo, io faritn "masinn" io dia 
natijnknn'ny tariinthoa11-jo - lchihc na kcly - nalaon'nq. mpsltijrlr~;i-tany frantsay. 
N;inornbokn tnmin'ny taona 1910 hny ho iuny, dia nitaciy ~npiasa tnnro ireny 
vonnjn ireny. a1.y bctsaka ny nipifindi-it-inonin 11 iavy ~n ba hipztrakn na ela na 
vrtivzty itiany. Ny era- any S;lhalavi~. lo~npon'ny tdny ao Sambirano din tsy 
nanaiky mihitsy ny hiasa ~arnin'ircny ~atii~-ri-hr~anjo ircny. Piolio izatiy. ny 
antsasak? ny mpunina ao ~r~-taniir~~ri ' .4rl1hi111~ji1 diii rnpi:ii.y - tsy Sakalavn - 
vahiny, tnitady hiirenil. Notiu io fibuseschaiia ao arnin'ny fitrilra misy a7y io, dia 
tsp dia ~naloky luatr;~ 11y v;~hitiy jtzo S;lk;iliiv;~ rliponina an-canin-dchihe. I;antatra 



anefa fa eo amin'ny lafii-ly am-tantala dia nanana fbmba fandlaivana sy 
frlmpiraisarn-bolo irco mpiavy - na Malagasy na w h i n y  - izay ronga noiiina tan 
arniny ka naka ny  zanaku ua\:iii'izy ireo hu vady, ny Saknlnva. Eo nnoloan'izany 
7ava-misy izany. t-iinontaniana tclu n o  inipetl-aka : ahoana no furnba iihafahan'i~eo 
mpiavy ireo tniditrii amin'ny Larillla-nionina Sak:ilava ? Ahoarla no fomha 
hitazoiian'ny Sakalavn ny rnaha-izy s ~ y .  nnoloan'ny fihososchana sly ahoarla no 
Isy hipal-itahany '? Inona ireo toe-javatra a n k u a t ~ i  ny fitokoana - ohatri~ ny taona. 
ny tnaha-lahy na vavy - izay tsy ahafahana lniditra e o  arnin'n;: flariiha-rnt~nina. 

Mnndihady ny fihr~~rnnil analiii'ny fifindw-mnninn. ny fahci'ana ai-y 114' 

mahn-lahy na vavy amin ' i~y  hritl-a hivolal-an'iiy kolon-tsair~n maromaro ily 
laRatsor;ltra ity. Araka ny Fandinihana nalaoko. inora kokoa ho a n ' n y  v c h i v a ~ y  
mpiavy ny rnitli1r;i h n  ICI-a-[any noho ny Ichilahy. Ao anntin'iu tiaraha-rno~~ina 
in. ny fahamaroan'ny lolon-tsaina hy ny risinn'ny 7:~findriony dia manatangnro 
ny f;~rn;iritnna eo an-loaana rnomba ny nlaha-i1.y ii7.y ny tena. Ny tihnvnnann 
namboi~rina dia hevitri~ iray lchibr: atlafahana mi~ana  n! maha-Bemaznv;~ tzla-tany. 
Fotnb;i roa no ahitana iu : ny trornha, iray ahilana ny fipetlahatl'ireu nmna 
mpnnjaka Sakalavn nruin'ny d o n a .  M c ~ y  ahilal-la saha lehilahy amin'iu fotnba io. 
fa ny ankamaronny dia vt. t l i \  avy. Ao an-lu~llniiil 'A~nhanja dia mihanak;l tokoa ny 
t rnmba. ary ny anknbeazan'ny \.chivavy dia nlmdi~iy an,ja~-a a n ~ i  n'io (araka ny 
hitako tan-lin'ny 1087. jeseo Sharp 1993). Mba ithaihhana n~andrily a~ijara amin'ny 
~ r o n ~ h a  anefa. dia tsy maintsy mahafantatta treo trumha et'a maty hanina. izany 
hot  Is! ho an'ny inpiavy vao haingana ny trolnha. ~l'srtta ny rnanamarika Fa rthcra 
vehivavy "\.ahinyVii-ay no lasa tromha, dia rilisiiia liu tera-tany izy: lasa Snkalava 
izy rehefa miha~ijaka nnliny ny raLaila mpanjaka Sakalai:a. 

Ny fornba faharoa i ~ a y  Inanalnpy b e k  kokoa ny vehivavy noho ny  
lehilahy dia rehefa avy miteraka. Ny Sakalavn avy any avaraink ihiuiy no fantatra 
ca arninhy kolontsaiiia gasy arnin'ny ranginalo. izany hoc L~mpiasana ny 
hatsiaka rchefii :ivy initcraka. Any avaratra. ny fokona olona hnfa - nn agasy nil 
vnhi11y - rlia ruanaraka ny foinha inifanalmafana. Kaha misy zaza iray teriiky ng 
ray atnan-d~rtny Sakalava uy tsy Sakalava. dia ny reniny t ~ o  rnat~apa-kevitm na 
hanaraka ny fbmba i~arilnii na ny foinha "n~angatsiaka". Arakn n y  tilaznn'ny 
SnkaIava. dia mahcry kukoa n y rangilialo noho n y  mifana/rn;~fnna. Mba 
hahnsaIarna liokoa ny razii, alcon'ny I-ciig 1naletil;a nlifidy ny ranginaIo. Rnhn 
mifidy iu ny rcny, dia lasi~ Sakalava vctivety i7y. ny  7anany kosa anefa tlin 
Snkalava tanteraka ruandra-pahafi~ti~~y satria nanilcl ny ranginalo ny reniny teu arn- 
piterahnna nzy. Ho fchin'iranq. irro fomha I-oa irco di:~ lnanampy bebe kokoa ny 
mpiavy vahiny vehivavy (sy I-ty ~raniuly) ho t~~fidi t ra  moralnora lioko;l eo arni~l'ny 
fiatah;i-rnnnina B t r n ~ ~ ~ a v i ~  nolio ny luhili~hy. Ny teliivavy ban! di ;~ met? ho 
Sal;;~lav;~. fi ny lel~ilahy din rnijallona ho " \  ahiny" ao iunin'ii? f~lritla Si~mbirann. 




