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THE RlGHTS AND WRONGS OF LOIN-M7ASHING 

KAREN MIDDLETON 
Oxford. England 

Among the Karetr-ibola ol' southern Madagascar'. a woman is 
entitled to demand a sacrifice Lo purify her body when her husband 
slceps with a 'stranger', ;i woman unrelated to the wife. This paper 
describes some of the cuItui-a1 value5 that lle behind the practice of 
'loin-washing' (strsu vn lahc~ l i~ ) ,  and seeks ro ut~derstand why 
Karernbola rcpresent this sitnple rite in contradictory ways. It relates 
thesc contradictions lo broader paradoxes in Karernbola communities, 
and in so doing highlights the contr~bution women make to local 
political and social processes through their sexual politics and 
exchange rclatiot~ships. 

The contradictions in Karembola representations of  loin-washing 
are as follows. On the one hand, when 1 asked Karembola to explain 
why women seek lo wash their loins of other women, they explained 
that it is because they are nlpiruhut~lhafie, 'people of different kinds'. 
This, I shall show. aligns loin-washing with all that is posi!ive in local 
political culture bccau5e of the great value Karembola place on 
ancestry. Indeed, 1 argue that it is in no s~nall part through woman-lo- 
woman activites like loin-washing that Karembola give material 
expression to their belief that the world is constituted by 'kinds of 
people', that is, bounded desccnt-groups. 

On [he other hand, these ritual loin-washings are an exclusively 
female practice and are often charactensed 3c typical of  omen's spite. 
As such. the activity is negatively valucd : i t  is represented ac being 

1 The Kn~.cmbola live irl h e  arid south ol Madagascar 011 thr 111nzslcrrw plntcau that 
ruris sou111 from thc l~ttle arllninistrativc and marLrt town of Belol~a to the sea. Thcrc 
is n pl.cdotni~~antIy suhsistctlc.~ cconomy hasctl nli thc 110~  ;I~I-iaulture of tnanioc. 
tnai7c. and s n e d  potalocc and the hrl-dine of zcl>u cattlc and Fonts. Ycvcr one of' the 
of- f~cia l l  recogr~ised c thnic i t~t .~  of  h,Iudn,o:~uc:w. the Kartr1tbol:t t i n b u  much in crvnrrluil 

w i ~ h  1t1ei1 bcttcr-known neigttbuurs. thc 'Mahafale' to tllc wcst and the ''Ihnrlr'oy' t o  
thc tlclrth and cast. To elnpha<i<c tllcil- cultitral il~ld political inlers~iti:tlity. they define 
thcmac.l\ c..; ah 111~ 'in-betit-ccn pcoplr' ( o ~ i c l r l r t ,  r r ~ i r h ' o )  



driven by an antisocial. individuulistic sentirncnt M ~ I I ~ U I I  thrcatc~lr l o  
break the boncls bctuvccn Kuremholu village cnmmunities. and whicll 
 he counsel of wise men 1nu5i keep in check. 

1~ is of courw nor uncrmmon fc)r unthropologisls to uncover 
rnuIril;l!el~etI. often uot~tradi~tnty, oonctl-uct$ ol' sender in thc suc~uiiec 
they study. ?'llt uvay (hey respond to such cornplcxity, how eve^., diffcl-t, 
~liurkedly (cf. Sanday & Goodcnou~h. 1000). Sornc seek to order tllc 
nlultipIe ima2el.y they cncountcl riccorcling Lo a stsuctui-alist logic oi' 
hicr:~rch> ;tnd encompassrncni that oivcs much to Du~nont. Olhel-s 
suggest  hut the contr;tdictions rnight bc understood if they ~ C I - Y  

d~nivn to bc correlated with siynificant aspccrs of the political and 
ccnnotnic 5Iruciure ol  (he society concorned (C'ol1ie1- and Rn~aldo. 
198 I ). Yet olhci-s i 1 1 - p ~  thal confliuling reprcscn~;lrions oi- srndet. 
exist. and that i t  would be rnisrakcn to try to reconcile them in one 
unified cultural model (e.g.. Hloch. 1987: As~uti. 199.3). Finally. tllel-e 
are those who also r ~ d z  our thc possibilit! o f  l'inal resolution. but then  
focus o n  the dynamic rno1,cmcnI of actors a h  they ncgotintc the 
contl-adictions of their livcd in worlds (Comaroff. 1987). I t  is this loht 
approach that I have ftound most tlclpful in the ;unalysis of rny ficltf 
data rclatiilg to loin-washit~g. 

In  this paper. 1 argue that the contradictions in Karemhola 
constructs of women's role in loi 11-washing should be read asui~lst 
broader dialectical proccsscs at p l y  in the Karembola political 
commut~ity. and that the contradicr~on~ are irresolvable bccattcc 
hostility and peace-making are cqually necessary parts of Karernbola 
political life. To tnake tny argument. I draw on thohe scholars who. 
applying Suhlin's tlimous essay on the sociology of pri~nitive 
exchange to thc analysis of New Guinea uuItut.es. arguc that our 
discipline has tended tcl ncglcct the hosrilt.. oftell violent, side of 
cxchange dynamics (cf. Brown. 1979 : M'hitchcad. 1987). In his essay, 
Sahlins presents a continuum of  forrns of reciprocity that ty pically 
appear i n  tribal systt.ms : this ranges from rllrruistic hclping {sharing) 
arnong a close in-group throuyh carefully baIarlced giving arno~lg the 
not so closc to t h ~  types ol' negative reciprocity (chicancry, theft, 
sorcery accusations, vcndcrtas) that ubtain hetv-eet~ thoce whn arc rnost 
nlienated fro111 (or disappointed i n )  one  another ( I  9 7 2 ~  1972b). I n 
tlieory, the 'negative' reciprocity is ;IS much part o f  u system of  
reciprocities as is the 'positive'. I n  practice. however. as Whitehead 
oh~erves. '%ome of the best-known articulators of exchange theory - 

Lkvi-Strauss and even at points Sahlinc hi~nscll' - tend to confine their 
theoreticaI speculations to the peaccful sidc ol' exchange dynamics' 
( I987  : 256) .  The contribution of scholarc working on New Guinea 
co~nrni~rlitics has been 10 [real both etlds of the continuun~ ;IS equally 
t1ccessal.y parts of pulilical life (ul'. Schieftlin. 1976 : 1,emonnicr. 
1990). 



As in New Guinea. the formation of pu1itic;illy soljdary units and 
subuuits is one of the central dynamics in the formation of thc 
Karembola political community, and these are. in an important sensc. 
constitutod throit~h cxchunge. Those \vho definc themselves :is one  
kind are found pooling Ihcit resources i n  opposition to other "kinds". 
and this opposirinn lakes thc form of exchange relations : hastile, 
friendly, or oscillating betwccn the lwo (Whitehead, 1986: Schwiinmer. 
1973). The social process is essentially fluid : each point along the 
continuum rcpreseuts a i'orrn of rccil~rocity. and relations bettvccn any 
two social cntitieh can shift in either direction. Or as Brown ( 1  974) 
puts i r  in his siudy of  Polopa feasting and warfare. blows turn into sifts 
and gifts into blows in the  'f'lou7 of social lifc'. Contradictory constructs 
of Karembola women's role i n  loin-washing. I arpuc, make sense when 
vielsed i n  terms of their articulation with this fur;  and llow. 

I'he value o f  such an approach is that it moves beyond the 
documcntarior~ 01' contradictory imazery of gmder to look at action 
in the worid. thereby leading us to appreciate more fully tllc 
importance of the actor and of the individual social field. It1 turn. this 
approach highlights the agency of individual Karcmbola women 
positioned in contr;ldictory social ficlds (cf. Comaroff. 1987). From 
this perspective, narratives about wornen and how they manage their 
social bonds, etnergc as thc hasic stuff of Kacernbola politics. Just as 
the alternately peaceful and violent encounters of inen are said to be 
the essence of political life in New Ciuinea (cf. Collier and Kosaldo, 
1981). so Karembola women's acts of 'social creation' - some hostile, 
some co-operative - arc constitutive of the 'flow of social life'. 

To develop this model, I begin with the symbolism and politics 
of loin-washing as seen frorn onc woman's perspective 

Pengelina's Plaints1 

As we sat together shelling groundnuts in the clearing before her 
house, Pengetina catalogued her husband's inlidelities at length. Like 
mclst Karembola men, Manjo liked chasing women; in fact: he went 
nmith other woincn ill1 the time. Why. on ly  some weeks previous. 
Pengelina had caughl him i n  flagrante delicto with a wonlan from a 
village below the escarpment. far  away?. Pet~gelina had reported her 
discovery to her agnates, and they had gathered the elders together to 
hear the plaint. A long, often very heated, series of villase councils 

t 1 'I'hc names of v i l layc\  and pcr<or~s al-c p s r ~ ~ d n n y m s .  although the events tool, 

1ilac.c cxaully as dt.scribcd. 

2 Pe~igelinn had truckcd her errant hu~h;l~tb just as ntcri track cnltlc rhal stray. I was 
Taken aback hy how qu~ch ly  v~llag?~.k heunrnc familiar wi th  111y onn  (racks and coul(l 
~I-;IUZ out III~ [TIC)\ cmclit\. 



(zrikcr) had followcdr. as a result of which Pengelina hacl been awarded 
a cow to competlsatc her for her husband's adultery (~~r i ru lr~r)  and a 
goat 1 0  make thc sacrifice 'to w a ~ h  hcr thighs' ( ~ t ~ r r r ! r l . \ r i  ,fc)?. 

PcngeIin;~ had brougl~t two plaints to the village tribunal. The first 
had beer)  ha^ the other woman had 'stolen a husband' ( I I I C I I I ~ L I ~ ~ I ~ S C  I!* 
~ ~ r ~ l i ~ ~ - o ~ r c l ~ ~ / r ) .  ' I ' m  (he l~ushand-owncr' (totrrpoii-hrrl!.). she explai~lcd, 
'so I an1 entitled to compensation it1 thc case of thcft'. Ifer second 
pl;iint had been that 'thc s t u f f  oi- this foreign women tvas pollutiny' 
(r~rciflii .rr 0. r i ~ i l i ~  r - r r t ~ p r l r i  r-trhrrurhol?c~): contact with the alien vilyinal 
mucus carricd back hy her- husband's penis had made Pengclina 
unclean. 

To undcrstancl what Pengelina wi15 say i11g aI>out 11t.1. husband's 
activity and i t s  cffcct upcln her person, wc need to kno~v i1 llltle mol-c 
about how Karembola vicw acx and marriagc. Aa Collier attd Kosuldo 
( I98 I ) observe. met1 and women ellel-ywhere may iAehent their spouse's 
adultery but the terrns nn which [hey do so n7ilI differ. bctivcen 
cultures. '1'0 bcyin with. thcn. I should explain that fur Karemboln 111e 
ideal marriage is hetwecn agriatcs ( f i r ~ l c ~ t ~ t h c i l i r r i i P  ~ I I I C ~ ~ ' I I ~ ~ ) ~ ~ - ~ I I I C I I ~ ~ I I C .  
Iit.. the marriage of hrothcrs' cllilclre1-1). 'BrotherhoorI is marrying' 
(fi'r-c~lrmlulruip. ,fii~r~liuc>), K;~rernhol a say. 'brother and qister are hushand 
2nd wil'e' ( t > 1 p i m l ? . ,  11l~~ir-crIrcrlulrc.)3. Epitomized by thc uniotl of 
ctiildrcn of actual brothers, this ulso includcs 111e marriagc, more 
broadly. of 'people of one hamlct'. that is to say. clusc agnates. A m o n g  
the tnany reasons K;irembola praisc [his  txpe of marriage is the fact 
that it unites 'people oi' one kind'. 'Nothing different, nothin2 other,' 
they say. 'all arc of one kind.' 

While 'kind' or 'ancestry' ( k c ~ r - ( ~ z u r ~ r i )  has always figured 
promiricnlIy in the anthropological literature on Madagascar 
(Lavondes, 1067: Huntington, 1988 j, recent scholarship has moved 
away kom thc csscntialist models borrowcd from Africanists to more 
fluid. even performative. modelh of kinship ancI clescent. It is now said 
that hi- most Malagasy peaples. as i n  Austronesia generally 
(Fox, 19X7), descent idcul~ty is at most a possibility. created from vulu 

, , 
rcl:r~, n g h ~  sides', cognatic kinship (Southall, 197 I :  Blouh, 1 993: 

1 Karcmboln :oXtr - courlc~ls o r  n.;scmhlics  whirl^ trlzet rtl setllz diallutcs -art: robust. 

in ipassio~~er l ,  volatile 3fl'air.s. un l~he  rllc 11i;fi l y  fo~'rr~iilist:d irnd la~-gcly p~.ediclable 

X ( I / J ( J I ?  w h ~ c h  Rlirch ( 1075). ;III~ to a Ies~ct- e x t c ~ ~ t .  Keenn11 ( 1975). ricscribr for the 

2 In atlrliriun. kfnrdo I1;~l g i x t  ;I COW t i )  ~pt)Ir)gisc to I ' e n g e l i ~ i i ~ ' ~  fa111~1.. be~;ii~.se i t  

n a s  t ~ e  who 31 M~~IIJO'S I H  l1;12[ i r~l l t ' r i l rd hIa~?jo 3ftc1- M:ir!io's I'i~lhei- d i d  

tccordctl h)r other Malupasy ~~r:c~plcs. p i~ i ' l [ y  OII ;ICLOLIII~ of IT$ ng r~ i l ~ i c  ci~ht. One  tcarl~t-c 
of- this I &  tllc \r.;~y oppositc scx s~bl ings n r ~ d  oppohitr srh patrilatcl-ill ~~nr 'a l l t ' l  COLISIII> 

are tc~-~i ic( f  I I I / J I ~ - ~ ~ I ~ ( I ~ ( I I I ~ ~ ,  



Grneber, 199.5; I,ambck & Walsh. 1997). Indeed, it  has been argued 
for the Merina and the Vezr:, that a person is really only kinded, that is, 
grouped in  exclusive. boundcd ancestries. in the tomb (Bloch, 1 97 1 : 
Astuti. 1095). 

Karcmbola take a dif-ferent view of the person. sccing themselves 
as having cxclusivc. boundetl idenlilies based on agnatic dcsccnt. 
'Ancestry', they say. 'corner thrnugh fathcrs' (kor-~(:a,?~ r1i7!, m?;u tx 
) I .  moreover. shapes the iiving persnn in important 
ways : whcrc they reside. and how they marry. whom thcy rcspcct. and 
whn sacrificcc on their bch i~ l f .  ' 1 ' 1 ~  belief that there arc 'kirids of 
peo~~le '  (hit-~1:ri i ir crt~riu~c.) is basic to Karembole c1tltu1-a1 practice, arld 
a concern with docurnenring the 'kindcd~lcss ol' people' permeates thc 
]rituals Kal-emhola perform and thc narralives they tell ~ t h o u t  
rhcmsclves. including those ;iround loin-n;aching. as wc shall see. This 
is why 1 dt'sci-ihe (he Karemholu polity us a polity imagined around 
kind. As in many Middle Eusr cultures with agnatic ideologies 
(Roul-dieu. 1977: Abu-Lughod. 1986). this sense of being kindcd is 
both cxprcsscd and reaffirmed in marriages between close agr~aresl. 
Pengclina and Manjo had themselves 11inde such a rnarriagc as 
patrilateral paral lcl cousins, t tic childrcn of actual brothers. 

The v;llue Karerr~hola set on demonstrating the consubstantiality 
of aga tes  goes heyond their setting up house togcther as husbiind 
and wife. A s  in many parts of Madayascar. tertns like , f i ~ ~ r ~ l i ( ~ c  or 
t i  havc broadcr rcfcrenis than the Ens1 ish term 'marri agc'. 
denotiny sexual partnerings as much us formal un io~~s .  Sn when 
Karcmbola declare that 'brotherhood ic pairing', they mean not only 
that agnates should mun-y but that sets of agnatcs of the same 
get~eration should continuc to sleep to~ethel-. even after thcy are 
married, in the constant exchange of bodily substance. For us 
Karcmbola, Pen~elina explained, it  is at~cestral custom (lilirl-dra~crii~) 
that 'sisters. i.c.. kinswomen. share hush;lndsl (t~ritrrroke tlniy 
t~zl?iralicrvu~le) and 'bro~hers, i.c., kinsmen. share wives' (13litmokc~ valy 
trzpirdtulahe). A1 l are 'owt~crs of the spouse' (scil~rhr t o ~ ~ l y o r t ~ - b ( ~ l y ) .  
Thus, Pengelina continued, if her husband had slept with a 'sister'. i t . .  
an agnatic kit~swon-ian, it  wnuld not havc mattered for a sister's body 'is 
still o l  rhe self ( t . ~ y  ~troiial~e , f i r  ~l tbo L I I I - T C J ~ ~ C I ) .  In this instance. 
Pcngclina would have sought t ~ o  comper~sation nor would she have 
felt herscI1' polIuted in an\: way. Indeed. i n  thc indigenous cultural 
logic of dispute. she would 'have n o  grievance ro put to  the village 
council' (t,\-x t ~ l c ~ i ~ o r r - : i r k c i i i i c ~ ) .  For 'aznates own cach other'. They 'eat' 
o r  'consutnc onc anuther' ( t ~ r i f i ~ ~ ~ / p i l r o t i r ~ r l i r ) .  'l'hcy 'apouse-.chure' 
( r r ~ ~ i i k ~ r l r r i : a  ~ ~ i l ? ) .  

I ksun~,elr lrr~;u~rl~-t>ho ( 1980) nr j tcx  a .;imilnr rrl:lr~.iagr pref21-er1cc iot- thc Tcn i i l i lhc l~e 

~ ) f  tl~r Mnhnhlz 1'l;ttzau. 



'Phc problem with M;tnjo, however, was that he refused to confine 
his attentions to fcmule a~na tes  and agnates' wives. Hc went with 'other 
women', beyond the hamlet. This could only cause difficulties for 
Pengelitla. For i f  ngnateh 'kno~v how to  swop partners bcciiuse they ;we 
consubstantial' ( ~ ~ l r r h u j  ntifirnalir~ vulx fic rrrhcr rrrihu cfi.rro), the 
corollary is that those who arc strangcl-s 'knuw not how to sharc' ( t s j .  
i~ ta l ru~  ~~iihcjro). This is why Karembola expect hostiii~y of' women like 
Pengeli~la and her husband's lovei-(s) i'rom beyond thc hilmIct. Such 
wumen, they say. are rivals ( t ~ i / ~ i t . ( ~ ~ ' ~ f l n )  because they are of different 
kinds. 

Being kinded means more to Karcmbola rhan simply belunging 
to named. corporilte groups, with conscquc~lt j urill rights, fo  l- 
snrnething happened to Fengelina's body when hcr husband went with 
the stt.anger-. 'I'hc filth b rou~ht  lxtck by Mxnjo upon his penis had 
defiled her body. and made her sick. This is why a goat had been 
slaughtered, and husband and wife had ti-udden upon the blood. Like 
vl11t.i- sacrifices performed to cffccl the sfparation ( ~ j 2 1 ~ l i i ~ )  of things 
which ought not to mix. this had 'puriLied their hodies' ( h i f i k i f i k ~  rx 
~lcrtir'c), while reiterating for thc public record [hat 'lhey atld the otticr 
n.oman were of different kinds' ( t . ~  t~lil~oro kuruzatle r1t7lrr'r)l. 

Afterwards, Tarutasy explained. the husband is no longer free to 'visit' 
the other worncn, that ia, have sexual relatiotls with her. In effecl. the 
rite illarks out the boundaries between kin and stranger by creating a 
kind of taboo ( fb ly ) .  Besides, she added. a sense ul' pride would rnake 
his erstwhile partner and her. kin shun him becausc, by agreeing to the 
loin-washing, he has 'rejected their very self (rrlullrin-ulrteiilr). Sensing 
that I was ftnding i l  hard to grasp the connections Karcmbola make 
between sex and kinship, Taralasy explained again. 'Wouldn't you bc 
insulted tu learn that a lover had made a sacrifice t o  purify his thighs 
of you ? Kin don't ~.eviIz one another; so to treat a pcrsun's substance 
as live ('polluting') is to say they're not kin?.' 

Already, then, local discourse on loin-washitlg conjoiris both 
ends of Sahlin's continuum of different types of exchange. A t  onc 
end. there is the positive typc of reciprocity, conceptualized b y  
Karcmbola as the sharing of partners, ancl thus of bodily substance, 
that characterises relations between 'pcoplc oT one kind'. 'people who 

1 As :I 1rs111t. the Irwai is idinled ;lnd has c i t l i r r  to l>c discarded or pi  yen au ;IF When 
pcoplc want to cat the gnu meal. they suhst~ t i~ tc  ;j ch~ckcn in the lo in -wash ing 

sx ' r~ f icc .  and tl1t.o~- BW3)' i ls carL';ISc.t.. and lhen k11l thc goat i t1 n 'blcssir~g' s;tc.rifice 

2 The u ~ c  nf turltlr l ike r , j r l r i i , , r r  ('lr, nuahe ~~nc lzan ' .  ' to iicfilc'. 'lo d ~ s ~ c r n ~ e ' ) .  rlr;luii 

l ro ln llir pari-i\il;llngns! vounbul;~i~p oT flier-;ti-uhg. iinplizs tllar the cnnrrasr Knl.e~i~t)ola 

<I~.n\r t>elivc.t.el~ s l i i~ l -~ng arid not rhntinp rrtntcs tlnl si t~~plq.  to d i l l ! -znce ot ar iccstp but 
also ciirries corj~jot;~lir,n> ot d~Rb~-c.nti;rl 1.3nL. Tll is i.;<uc is dibuussed at l c ~ i _ c t l ~  i n  
M i ~ I d I c t c ~ ~ i .  11.d.. 



are typically close' ( t ~ l p i f o l ~ ~ ) .  At the olher cnd. there is the negative 
type of reciprocity. derined a5 the refusal or inability to share partncrs 
;und bodily substance. that chatacterises relations between non-agnatcs. 
Ah elcments it1 a cullurally uonstiluled valuc system, lhese oppositions, 
are vital to the construction ol' dccccnt identities in thc Karernbola 
bccause. as in many parts of Ncw Ciuinea. the kindcdncss of  people is 
creared as much through l~etfol-manccs i n  the present st]-essing 
contrast with othcr hirids as hy rei'crcncc to the piisll. Describing the 
fcmnatio1-1 and 1-tsolution of r~ppositions. both t'rienclly u~ld hostile. as 
the ptr)ces> of Kaluli stjciul lifc. Schiei'jklin obsoi-vcs that 'it is not 
groups tha~ produce oppoqitiot-is so rnucli as oppositions rllar 
crystulliht. proups' ( 1976 : 223 j. I,ike\t-ist.. Karcrnbnla politics arc thc 
h i ~ h l y  vvlatilc politics oi  cotif~.ontation. 'l'he difference. hrmcver. is 
rhat whereas the politici of positive and negative recipsocitics are 
p~,cdominately the dornain o f  men in N c ~ v  Guine:~ (cl'. C'oIlier and 
Kosaldo, 1 qX 1 ). Karcmholu \vorncnis tnanagemenr of tt~cir exchange 
I-clat ionships lo orhet. ivornen. bnrh hostile and ii-icndlj'. play a primary 
part i n  the l lcnv of political l i k .  

n(rdy, Gender, and Kind 

I want t~ow to begin to document Ihc contradictions in Karcmbolu 
rcpresetltatio~ls oT loin-washiny. by looking at how ttlc practice relates 
to sameness and difference belwcun women ant1 mcn. In  keeping iv i th 
a yrealer emphasis on complexity and multiplicity in constructs of 
yendcr. recent contributions to 'gondcrcd at~tliropology ' have 
highlighted the imporli~ncc nf studying ,san.iutless ac well as diffcrer~ce 
bctween women and rnetl ( e . ~ . .  Atki nson. 1990; Y anagisako and 
Collier. 1987: Moore 19'33: Asluti, 1993). Taking this ar,oument onc 
step iurlhcr, Howell and Mclhuus (1993 : 45? suggest it is equally 
illiportarlt to look ior differences belwccn women. Since gendcr ic  as 
much about same-sex relation\ ax i t  is about cross-sex relations, they 
;irgue. 'within any onc society. i i c .  ~tiust be open t o  the possibility that 
pcrsorls of' the same sex are no1 r~ccessarily o f  a kind'. What will 
becurne clear as M'C explore loin-~vrlching fro111 this pc~,spcctii:e is the 
complex. iluid interplay of K;II-ernbola construct?, of gcndcr and kind 
even around this apparently simple rite (cf'. Midtileton i n  press). 

1 In llrl- as tltc! l~ictllrc. t he l~~se l \uc  : ~ r ~ . ~ n g c d  in I I J ~ I I L ' ~  pa~~.ilincal li~ic:iyes. 
cti\ iwged as 111e st~h-utl~ts of cl;~ris. the fortri:~l modt.1 ti;~~,ertlbol;i 1il)lri 01 t l ic~r .coc'it't! 

II;I\ 11111~11 ill C I > I T ~ I I I O ~ ~  wit11 I ~ I ; I ~  Cir~cl-ihcd t i l r  L I I ~  ,Afoll~;~[~ol;it~y. ;I l 'al~clr(~y :I-0~11). b 4  
Hzr~i~tchizc ( IqXhl. 1 1 0 1 3  2\ 21.. u I i c r c ;~~  A t~111;i1~1~1;1114 ~ ~ T ; L I -  to  d ~ ; i \ v  pri 11liil.i I\: 11 11 

g c n c ; ~ l t > y  111 1i1z c o r ~ ~ [ ~ - ~ ~ c ' t i r r ~ l  o f  agn;ttiz ~Iesc.~nt idcntiltes. ttle K;11-errlbola. ;I.; th is  
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I n  its most obvious sense, Karcmbula discourse o n  loin-washing 
stresses the prim;tcy of kind. According to this discourse, people have 
ancestries and this ancestry encompasses their bodies toil. It is because 
bodies and bodily products are kinded, that [hey are inassirnilable, and 
rnutualiy hostile. Or as Pcngclina expressed it, 'the stuff of other 
people, ol' those who are t-iot k i n .  is polluting because it is not o f  the 
self whereas a sister's [substance] doesn't matter because i t  is still one's 
own, my body''. Fur K;lrernboIa. descent idcnlity permeates the living 
body, 1111ki1ly togcthei- those of one sllbst;lnce and separating tilose o t  
different kinds'. 

The cmphasiq Karembola place up011 anccslry has crucial 
consequences for Karcmbola cnnstruclions of gcnder hecause i t l  

many irnpoitanl ways i t  rrlcuns that kind cil~nes betwccn peoplc ol' the 
same sex. 'Althouyh they IPcngeIina anii her rival] arc both worncn, 
thcy are divided by kinds' (sclnlhe nrrzprlr~ ,fci'r S L I I I Z ~ C J  I I ~ ~ ~ Z I I I Z  ' t! 
Purl/zuP, lit., 'each has her kind'). W11;lt they have i n  cv~nmon as 
worncn becotnes thc orher's 'filthy, alien substance' becausc they are 
not agrlales @ 1 % ~  ~arrlhc t~toit-uv, 'nut related through fatt~crs')-~. They 
cannot tolerilte that which makus them alike. As a mattcr of fact. 
beliefs in the kindedness of women. and the power o f  bodily 
difference to pollute. extend far heyond exchanges ol' vaginal mucus 
to encompass bodily products of all kinds. All the bodily fluids - thc 
menstrual flow, breast-milk, port-partum tluids, excrement, and urine - 
are said by KaremboIa to 'be kinded' (~?~anun-kurnzarle. 'to have 
ancestries') because they are 'rooted' or 'owned' (nzurlun-ro~npo'e, lit. 
each has its owner). This essential 'kindedncss' of bodily substance has 
importance for cveryday because i t  makes unrelated women reluctant 
to assist each other in childbirth or to nurse cach other's child. As 
rnpirulrilnlbuii~. peopl': belonging to opposed kinds. these women 
know not how to exchange bodily substances. They simply cannol 
incorporate aspects of the othcr into the self. 

1t is without doubt the grcat emphasis Karcmbol;~ place upon the 
kindedncss of worncn that gives Karembola women their central and 
cuIturally rccognised role in the public domain. For if, as I noted, 

1 KUITO O I U ~ ( ~ [ P  / i ~ ! f i ~ ,  r ~ l v t  11)- 101,go r ~ f i o ,  r i ~ ,  w t o  f i ~  rdt(i t )-! (HI -tcti(t: /i%~ 1 J- 

r(dtfn.ul,~, f~pfiii, J ~ I P I I ~ L I ~ ~ ~ J ~ I P  ft1 n h o  ~ ; ~ ~ . t v ~ i o .  tttbo 1-(1/(1Lo u~.(!o. 

2 The ohvlous c u r ~ ~ r a s l  licrc is w i ~ h  thr V C ~ I )  described by i \s t t~t i  (1905) who sce 
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atlccslry is the focus of Karernhola political activity. and if the 
kindedness of people is constantly created through performances that 
emphasise otherness. loin-washins is hut one of innurnel-abIe instances 
when women appear in inter-communal disputes as thc embodiment 
of kind {Middleton. n.d.)l. Fernalc rivalry figures strongly in the 
Karembola social imasinary. with narratives about the seemingly 
interpersonal cncilunters of 'kinded' women forming rhe corc of thc 
narratives KarernboIa tell about themselves. In this way, idioms of 
kindedness inforrn and shape the interactions of individual wonlen. 
while the rivalry of  individual women in turn sives material form to 
the notion of kind. 

If Karernboln acccnluate differences betwccn unrcluted women in 
order- to heighten a sense of kind, a correspor~ciing feature of their 
culture is that they often piny down difference betwccn malc and 
female agnatec. 'Iheir keen11e.c~ to link together men and worncn ;IS 

people of one kind is clearly implicit in the practice of 'eating one  
another', i.e.. sleeping and marrying togethor. It is also evident in the 
way that menstrual taboos, for instance, arc felt co be lcss t~rolret-~8 
(maleficent) between male and female agnates than becween strangers. 
I n  this sense, loin-washing is part of a broader cultural practice which 
holds women tu be more at risk from contact with bodily fluids of 
atranger-women than men are from their female agnates. 

It would not be true, however, to say that oendcr has no  
signiiicance for 'pcople of one kind'. To begin wiih. it would be 
important to take account of the fact that loin-washing rituals are an 
exclusively female practice. peculiar to the claims and counter-claims 
of women. Whilc men also seek competlsation when they discover or 
suspect thcir partner's adultery with a stranger, they clo not 'wash the 
Inins' of their adulterous wives. At first sight, this asymmetry appears 
to suggest that Karernbolu men art: concerned solely with property 
rights in adultery disputes with outsiders, and that their bodies are 
impervious t o  sexual pclllution hy foreign substance. This, however, is 
pu~zling given that Karembola explain the practice of loin-washing in 
terms of the antipathy of people of difrerent kinds. If loin-washing is 
grounded in the  kindedness of bodies and bodily products. why do 
men, who surely arc the epitome of kinded peopIe (i.e.. agnates). not 
also seek to wash their loins of the filthy substance of stranger men ? 
Why was Manjo able to go with the unrelated woman whiIe Pengelina 

I My dxta cor~l l~cl  w - ~ t h  Uzcary's (1033 : 2211 repor-r t h a ~  thc husband's adulttry i s  
( 1 1 ,  n o  corlsrqilcrlot.. arid oug111 i r i  p r i ~ ~ c i p l e  11) I ~ C  tolrl-atcd h!: a \vnnlnl\. 
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felt herself polluted by his acl '! Does it mean that Karcmbola wo~nen's 
bodies are more bounded or lcss bounded than men's bodies1 :' Or 
that female bodily products are more kinded or less kinded than  
men's '! What tnakes for this differcncc bclween male and fcmalc 
agllatrls ? 

Actually. when I asked Ka1.ernhoIa to explain w11y only \+omen 
seek to loin-wash, rhcy seldom, il ever. invoked gendcrcc-l budily 
diitt.1-ence. Rather they turned to the ct~aractcrislics ot women's minds. 
Loin-w;ishiny is  omen's husinesc. onc man commt.nted. hecausc 
wonicn are ~r~osiokr. 'spiteful'. 'unsr'y'. 'jealous'. 'malicious'. 01 course, 
this vicw of Kui-e~nbola wornetl as 'bad-tnindcd' ( 1 1 c r ~ ~ 1 1 - k i 1 i ~ i t i ~  
I I P I . ~ ' I I  '(i~?lprltr, lit. 'Ici'~-sided') runs co~illter to  the pr-irnaty cl i suourhe  
that Karcrnbola carry out on loin-washins. viz., that ivotncn wash (he 
loins o f  other. wornen bccuusc rtlcy arc of different kitlds. a discourse 
which, as I noted, align5 thcir activity will1 uI1 (ha1 is ?nod and noblc 
because of the h i ~ h  value Karernbola put on kiud. I sl~all suhsequentl?; 
say more about this ;~mbivalence. 

Focusin? for the moment on the body. howcvcr. let us truce o u t  a 
pardlel gendel- asymmetry in body pl-actice. As marly ini'orm;~nts 
pointcd out. the lerm I?la/rrrsu r s c ~ l c ~ h ~ ~ r l c ~  ('to wash the loins') actually 
has two rncanings because. ill ;~ddition to  the ritual loin-washings, i t  
descril~es the every day gcnitaI ablu~ions women perform. Sirnilar 
practices. I understand, are obscrvcd by women throughout 
Madagascar?. although Karembola practice seems singular in one 
respect. Even now that the wells creiited under the first Ralsirnka 
government have made water more freely available-?, Karembulu 
women fear- that using only water will nuke their loins slack and cold. 
As a matter of fact. Karernbola wotncn feel rather anxious about their 
vaginas. dreadins they will he found sloppy and too wet (nrulcrlcike, hu 

In tact, Ka~-e~nhr)l;j mcn arc r ~ o t  cur~cer~~er l  simply n. i th PI-oprrty i s ~ u t s  in  thcir  
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I-arlo). Thcy know and use all kinds of tlerbal treatments, gartlered 
froin thc xcropt-lilous forest, to lightcn the vagina ( r t j , y ) .  making i t  dry 
( 1 7 1 a i k p )  and hard (go). This is supposed to give a woman advantages 
over potential rivals f o r  u husband's or Inverts affections. by pleasing 
the man. At the same tirnc. it appears ti> involve an element of 
mascuIinizin2 what is fcmale. by making w h a ~  is wet anti soft, hard and 
dry.  

'l'he 'genderins' of female agnates in cultures with patrilineal 
ideologies, especiaily those that, by the practice of endopamy. scek to 
encompass ayares  of both sexes i n  11 male kind. generally makes for 
fasuinatiny cultural practice precixly  because it tnvolvcs articulating 
two conlradic~ory pulls : the fetnaleness of womcn as wornen and their 
muleneas as asnates (cf. Ahu-Lughod. 1986: Hour-dieu. 1977). I n  
many cultures, one finds that this tcnsion is worked out in hod!! 
pracricc. Among Somalis. f o r  instance. the female body is si~bjeuted lo 
particularly h;ush treatment as people seek to tr;instr)rm women into 
'pure' agnutes (T;ille. 1993). From this perspeclive. ir is lemprirlg to 
1-cad the everyday genital ablutions of K;uemhola women as an (albcit 
'soft') ~ractice by which they strive to 'musculinize' ('kind') their bodies 
by ridding themselves of female wetness. This suggests sornc kind of 
parallel between thc two kinds of' loin-washings. Just as women 
e~nphasise thcir identity ;IS agnates by purifying their bodies of other 
women's vagitlal mucus in thc ritual loi1-t-washings. so in their 
everyday loin-washings they seek to rid the~nselves of their own 
femule wetness. However, this alst) highlights rhc elernent of 
uncertainty in worn en'^ agnatic identity becausc. while the ritual loitl- 
washings evidence a strong dislastc for incorporating the female 
bodily suhstatlce of non-agnntes. in their daily ablutions they turn 
their attention on a female bodily substance that lies within rhemscIvcs. 

To untangle the many paradoxes that lie behind thc gender 
asymmetry in loitl-wast-iing and. more broadly. in the ways the female 
body is used by Karembol;~ as a kcy site i n  which political struggles 
and the crnbodiment of local idcals arc prayed out. would take us far 
bcyond the scope of this paper. 1 shall make o n l y  two points here. 
Fir5t. whatever the t;mgled logic that lies hehind the asymmetry i n  
loin-warhing. the pracrical consequence is that  the female body scr~cs  
i n  inter-comtnund disputes as the embodied symbol of boundcd, 
agnatic groups. But secondly, the fact that the loin-washrug sacrificc is 
peculiar to women also means that it  is not simply about kind.  
0ste11sihIy a b o u ~  how pcoplc are Litlded. loin-washing is, more subtly, 
about gender : sarucncss and difference bctwccn agnatcs. I t  
simullancously cxprcsses both the \/;llued kindcdncss of wornen and 
what makes them uometl rather than mcn. 

Of course this double cntcndrc makes sense for Karembola 
cannot fully negate pendcl- in frlvout of kind because the way 
Karembola are kindcd dcpcnd.; 11po11 yt.ndt.~- diffP1-encc sincc 'ancestry 



lies on the father's slde'. Karembola, I argue (M~ddlcton it1 prcss). 
experience considerable d~fficu Ity in balancit~g thc avowed 
coilsubstantiality o f  men and women as 'people related th rough  
Lithers' ( S C ~ I I I ~ P  I I I J ? ~ I - C ~ P ) ,  the 'dcsct.nd:~nt$ of men' (erlir~ t i .  I c ih~) .  
against the gender- difference that is implied in an ideology of 
p t r i  lincal descent. Thus, while gender 15 supposed to make little 01- no 
difference bctween agnate5 in  man!! contexts. in certain kcy dotnains 
for the production uf descent identities. notab]). suur~ficc and 
pricsthoocl. the drft'c~cnce hetween rncn and womcn is fundarncnral 
and absolute. 

'l'he power to speak 

Another contcxt i n  which gcndcr 1naLe.s a sjnil'icant diffcrcnue is 
in the dispute process itself. I indicated that KaretnboIa envisage (heir 
,-.crko primarily as thu confrontation of opposed kinds of peo1.d~. a n d  
that many of these conl'rontations rest 011 cases arising fi-o~n conflicts 
between women. It is, therefore. doubly curious that thc nrpi:rrkr~ - tile 
elders who debate and settle matters of inter-community interest - arc 
always rncn. KaretnboIa give a number of reasons for this asymmetry. 
First, peoplc said that women do not becornc nlpiznka because they 
have not learned the lily, thc histories of the KaremboIa clans. 
Actually, tnany Karembola woman possess detailed knowledge of  
ancestries. and tnen often consult their wives un a point: but hecause 
wotnen cannot be nrpizuku, they are unable to display this knowledge 
in a public context. Secondly, people said that women's trlinds make 
them unsuitabic to be tnpiz lrkr~.  They are too immature, too 
irresponsible and too quick to  judge without weighing thc evidence to 
he charged with settling disputes. Indeed. one way m c r ~  have of  
miking light of an opponent's speech-making is to dub it 'the wurds 
of children, thc words of women' (~~olrnit 'ujc~jrr, 1.01nrr h t r l p ~ I ( / ) .  

meaning that thcir oppol-ient's words are superficial and ill-judged. 
'Women's talk has little power' (IS! nlr~?lurl-kery). Karembola say. 'it's 
just talk' (volcirtt-bulmfie m~ao).  

Thc inability of women to speak in public oratory (nri;lr~kn) has 
other imporrant irt~plications for gendered participation in  the jural 
process because it means that women cannot bring ciises on their own. 
For instance. ro vhtuitl cornpcnsation for her husband's adultery and to 
secure rhc loin-washing. Pengelinii had been obligcd to enlist thc help 
of her agnates. This may sccrrl somewhat paradoxical siven that her 
entitlement is said to be enshrined in the ii1111-Jrtrzuiic ('the ancestral 
commands'), bul i t  corresponds to olher ways in which Knrern bola 
wonlen are defincd as jural minors. For inatunce, accnrdi~lg to local 
cultural u~~detstandings. Karembola women are not hcld fully 
responsible for their rnistlemea~~ours: instcad il  is their trlalc agnaLes 
who are hcld cu1p;~ble. This axynlmetr~~ in the allocation o f  blame is 



ubvious in the scllle~nent of adultery cases bccause when a nloinan 
sleeps ivith a stranger, her husband seeks compensation ol' her lover; 
but when a miin slccps wit11 a stranger, il is he. and not his lover, the 
other woman. who must makc the trrl~u payment to his wife. This, 
Karcmbola explain. is bccause mcn are thc active p;lnnet.s in sexual 
encouniers. 'Is it not trlen M ! ~ O  20 cour~ing '?' 'Since when did wollien 
take men '?' Of course. this cunlradiutc Pcngelina's view of the 'other 
ivornatl' as having actively stolen hcr hushantI; but i t  is typical of thc 
ways i n  \vt~ictl Karemboia wotnen arc defined as jural mi~lors. 

'I'llus. Karcrrtbola i n1age1-y of tendered parlici par ion in the j ur;il 
process dibcloscs a curious rnix of female passivity and active agcncy. 
oi- enti tlcment and dependency . This reinforces the strong bonds 
between women and their agnatcs by ensuring thcir co-opcriition in 
dispules. '1'0 display their knowtcdye i n  oratory, men depcrtd upon 
ivun1t.n to quarrel. Conversely, women depend upon their menfolk to 
pl-escnt  heir ~~ la in t s .  However. i t  rcvcals yet further paradoxes i n  the 
relationship of gender and kind. While disputes sternming from the 
kindcdness of women form the core subject rr-latter of village tribunals, 
these clisputes cannot be ruled on by women. Difference of kind is 
held to overrule the likeness of wotnen when village elders rule on 
luin-washings: hut the organizalion of the jural process discloses 
profound diKl'erences between male and female agnatcs. 

It is worth noting thlt~ the explanations Karembola pivc uf  
gendcrcd differences i n  jural status - that womcn are quick to anger. 
and lack the wisdom. self-control and rnaturity of men - are the very 
same reasons K;irernboI~ give for why otlly women loin-wash. And yet 
thc l'act rerr~ains lhat the predominani explanation Karcmbola give of  
loin-washing is that i t  is about kind. 

Cutting the trailing stems of n~elons 

Thus far, our study of loin-washing has shown Karembola to be a 
peoplc intent on patrolling bctundarics: a people driven to classify 
others as either kin or stranger a n  account of the emphasis thcir 
culture places on the creation ol' discrete, bounded descent identities. 1 
shill1 r~ow show how this pull towards producing exclusive desccnt 
identities rrleets with opposing social ~~roclivities that accentuate the 
amhiguitics around loin-wash~ng. and most notably. the tensioils i n  
how Kar-cmboIn view women and men. 

The plaint broughl by Pengclina had been relatively sirllple to 
scttIt. becausc i~ i~lvolvcd a tnnn. his sister-wife. and a woman who was 
ctrangei- to both. Pet~gelina had wi tr~cssed the aclultery in person. and 



since no-one disputed hcr testimony 1. hcr rights i n  thc mattcr wrrc 
vcry clear. As hcr father observed tartly. when she had marriccl her 
'brother' (FBS). shc had not agreed l o  share hu~bands wit11 strangers : 
shc had agreed only to shal-c him with their own kin. 'Do stranger a n d  
kin talIy ?' (nlirlrit-L! 11110 r!. r~~hrrrlrl~uric, rltrho r! i o ~ r g o  ?): he asked thc 
assernbly rhetorically. Since no-one would challenge this basic 
cultural premiss, t l ~ i ~  'anccsti-a1 dictate', i t  remained otlly to settlc the 
si7c of' the fines. 

Owing to (heir clori~y, cascs like that brought by Pen~elina against 
the unnamed stranser-woman fi_eure as prototypical in local discourse 
on spouse ownership. We could describe the111 as cxpres~ing the 
'norms' of Karcnibola culture. Or. i n  the simpler la~~guage advocated 
by Bloch (1992). we could say thar Pengelina was describin~ what a 
'sister' is like: what a 'st~ingcr'  is l i  kc. As logi-sentential pl-oposi tions. 
these are thc 'rules' that are invoked durin? the ~irku that settle disputes 
{cf. Comaroff & Roberts. 198 l ) .  Few oC the plaints that Karernhola 
havc to determine i n  practice. however, ;ire as cIea1.-cut. There arc 
innumerable other scripts to follow because of thc lnultiplc ways 
Karembola are related amongst themselves. ?'he case I shali now 
describc is morc typical of the ma,jority of cases that worncn bring. 

Thc quarrel between Endeza'c and her husband had started when. 
lcarning of Botoringa's adultery with 'another wornan', Endeza'e had 
refused to cook for three days. Even so Botoringa had persisted in 
'roaming', so collecting together her dowry, Endcza'e had marched off 
home to her  father's (r~tclndcl~a ie.fir), cooking-pot upon her head. and  
mats rolled under her arms. Absconding to their natal hamlets is a 
recognised part of the 'script' that Karembola warnen follow when 
angered by their husband's behaviour. Its rationale is partly to 
underscore that a woman's good will is held by Kare~nhola to bc vitd 
to the success of a marriage arld partly to cmphasise that. however far 
they travel i n  marriage, Karembola women always retain their 
ancestry. 'A woman always has tithers; her root is never broken; shc 
can always draw on the support of hcr agnatcs'. The errant husband 
then follows to retrievc her, but her 'father people' refi~sc to let her g o  
until he 'apologizes' ( ~ ~ r i f a h n )  with a handsome present, usually a cow 
or goats. By the lime Botoringa showed up, however. Endeza'e was no  
longer content with a present. however handsome, hut was insisting 
that he 'taboo' his lover far good with ;I ritual lain-washing. 

The elders whl) set about determining Endc~a'e's plaint soon 
uncovered a problem. Although Endeza'e and the other won1;in wcre 
unrelated. the other wolnan and Botoringa were kin.  While they were 

.4 woman tvllr, suspects licr husb;~~jd's adulterg with :I st~-;ll~gcr.. but has rjo PI-ool' 
can. if. as sornctimes happcns. the) dctly it. sub-jcct them to an ordeal Irtrrig?). Thew 
co~l~pl icat i r~g f;actol.s is i~nothct rexson u h y  Ki~rcr t~bol :~  eldcrs claim to find adulterq 
dispules ' trt>uhIrsoniu' .  
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not agtlates - he was Tumbala. shc was tAavaheloke - they were distant 
cousins on their ruothcrs' side 0~l1)ircrlrcrlnlre rrrr-tc/i~urle. related , A 

throuyh women s[cmrning from one t-iatnlet). A loin-w;ishing would 
re;dl'irm tlic diffcl-ence ot ancestry that existed belween Endeza'e and 
the w,oman hut i t  would involve Botorii~ga tabooing a kinswotnan. 'It's 
taboo to W;ISII the loins o f  a woman with wtiom one shares ancertors,' 
Bntnrinpa pi-olesltd. 'Loin-washing is somethi 112 otle does to stl-;ingers, 
ivomen far ailray. IF i t  not ancectral practice anlong us Karen~bola [hat 
a marl can sleep tv i th  k in  ?' His agnates sympathised. If Endcza'e fcels 
jcalous of her 'co-wifi 'l.  one ~oolhless, old won-ian from his village 
muttered. she xhouIcI vent her angel- in the way we all do : by sleeping 
with her huhbund in tui-11. 

The plaint brouglir by E ~ ~ d e z a ' e  had touched on a basic 
courradiction i 11 thc picti11.e K:u.emhola hvld ol' lhen~selves as one 
peopIc dividcd into Iiitlds. Karembola believe themselves to h a w  
exclusive. bounded identities h;~sed on agnaric dcsccnt. but the fact is. 
as the village elders reminded the assembly, that rnost Karembola are 
related ( I I I J > ~ ~ O I I K ( I )  bec;iuse tlit.iiA Fdmilics have intermarried over time 
{~~t i f i rn tor~~prn ie~sr ) .  The constant rnovemcnt of wotnen it1 marriaye 
between the various Karernbola hamlets over the uener;itions has 

L 

created 'long. trailing stcrns of melons' (i~oa:ni.o l a i ~ u l n l ~ )  between 
theill all. As a rcsult, it  could he said that a11 Karembola 'sharc 
ancestors' (trli;(it.ci:cirrr mznrlr). and to the extent that they share 
ancestors. they c:un be described as 'pcople of one kind' (o~ldmtr 
ku,-cl:a,?e raike). Mand~nibe stressed the lotlg duration of the ties that 
made KaremboIa 'onc pcople'. Had the various Karembola ancestries 
(Tatnhuln, Lu~,uhr.loke, ?'etriatrc~ke. . . .) not shared 'onc word, one 
spear' in battles against the 'Mahai'aIe', long before the foreigners had 
come ? (i.e., In pre-colonial times), he asked. Farezoke summed up the 
dilemtna : ' I  can only say. yes. all the KaremboIa ancestries are one 
people, one kind. but cach of u5 also has its kind'?. 

For the cldcrs. then. charged with settling the plaints of wotnen. 
the boundary between   kit^' and 'srranger' is seldom as clear-cut as 

1 The tcrm rafc is ilscd hy K;u.ernbola nut only of cn-wlvca in a polygynous irnibrl. 
but of a l l  unrelated women who are expectcd tu sluire hush~nds. including brothers' 
wivcs u~licrc thc wives ru-r: 1\01 ngrlales. 

;(I l ~ r ~ ? . .  Mboo t ) ~ p i l n ~ r g o  trrlr~lrrl: r!frrl-rr I.+-?, ~ r l p i l o r ~ g o .  Colnparing ou r  data to Cole's 
( 1  997, ~tud! ot Rzlsirrli.snraLa sacr i f ic ia l  n21-rativc.;. w r  rr~igli~ hay 111" 111z cn~rlpetitlg 
n ;~ r~ - i i l i~  es produczrl it1 t t~c ;oX(r f o l h l ~  illy p la in~s  111ilde by uomctl rcflccl the 
~ ( ~ l n p l e ~ i t y  O C  t.xpel.ier~cc. tlic tanrlrd bonds wt~ic l )  prutluce conflic.ring rulcs f o r  h ( m  
people ~h(7111d hchnic. w l i ~ l r  thr clal-ity of the bricf rl>cccli that precedes the lo in-  
\~.a<hiiig .-Iio\v~ Iiow petlple have selcctcd onc alnong tlitse n;~rrati \es to l~e-ulde~. 



Iric;ll discourse on kindedness makes out. When peoplc described 
Botoringa a5 'seeking another woman' (tniln a!rlpelrn Iiofu), the 
expression was intrinsically atnbiguous. I t  might mean that he had 
slept with a complete stranFer or simply a distant kinswoman in 
another harnlel. Bcyond clvse agnates, 'peoplc of one hamlct', the 
referents ol' Icrms like lotrgo  k kit^'), 1-al1ai~r~1re ('sister'). and t - c ~ h ~ r l c r h ~  
('brother') are always uncertain and mallcable. Thus. when Kurembola 
insist that 'kin sharc spouses' (~~rirr-uo-hal! ~ ~ r p i l u r l ~ o ) .  it is unclear 
whcthet they mean that Boioringa should slccp with all Karemhrila 
wotnen, or siniply with worncn of his own hatntet '? How about his 
clanxwomcn ? Or woincn of his wife's clan '? Tu a great extenr. 
'kinship' for Karembola crystallizes around people of one hamlet, bur 
to keep strictly to this definition of kinship would rnean washing the 
loins of women in other hamlets. wotnen with whom one shares 
ancestors. bur umho ate not close agnates. If. on the other hand, these 
terms were Lo bc given a bilateral (cognatic) definition. extending 
relatedness beyond the hamlet indiscriminately, wh;it umou?d happen lo 
the value put on kind ? 

I11 ei'fcct. the sin~plicity of local discourse on loin-washing, with its 
transparent. unambiguous distinctions between kin and stranger, bclies 
an enormous element of personal choice in the constitution of kinship 
bonds. For this reason. demanding and securing a loin-washing is 
almost always at1 intricatc. negotiated process, whose outcome is 
seldom predetermined but inevitably of great significance to those 
concerned. Between those who are truly strangers, like Penpelina and 
che stranger below the escarpment, Inin-washing simply reaffirms a 
pre-existing social distance. But in the majority of cases, the ritual 
marks the end of kinship, turning erstwhile kin into strangers. Loin- 
washing. as one  man put it. 'alters ancestry' (Izaiio~,uiie ruzaiic) because 
it freque~~tly involves 'disowning kin' (niunusa rc~zniie, lit., 'wash 
ancestly'). 'Beforchatld both sides recognisc their kinship: afterwards 
they do not'. As highly charged acts of taboo-making (cf. Lambek, 
1992) that redefine inierpcrsonal and inter-communal connections, 
loin-washi ng sacrifices also set important precedents for the settlement 
of disputes in the future on matters as diverse as mortuary payment?, 
or the compensation that can be demanded when stray cattle damage 
crops. In  effect. dccisiot~s arouncl loin-washing bccotne part of the lily, 
the body of traclitions which subsequent zakcr must take into account. . . I hus, although kindedness is supposed to be a fixed. essential attribute 
of the person, that is 1-ecorded i n  the l i l ~ .  a form of knowledge 
monopolized by tnen, ir is i n  fact shaped througll aclivities defined as 
the province of 'jeaiuus wotnen'. Ir is because loin-washings effect 
inlportatlt metamorphoses in socio-political relationships, that they, 
like all other acts of washing. rcquite u sacrilicc witnessed by thc wider 
cotnmunity (fukoiloio). if they are to lakc proper effecl. 



I noted earlier that. arked lo explain why only Momen seek loin- 
washings, Karcmbola replied that i t  is because women arc* tlltr.$iakr, 
jealous or spiteful. Wc now can see that one reason why women like 
Endeza'e are seen as ~tlasirike> is because with their ~ c s t  for loin- 
washing (hey o k n  make enemies of kin. From this pcrspec~ivc, the 
practicc of loin-washing is pertlaps inevitably seen as an autisncial 
activity that is typical of womcn's bad-mindedness and their lack of 
self-controi. As one man put it .  men do not bother with loin-w;~shinz 
because 'they're superior and therefore in chargc' (Icrlriicrhj 9' 
crnrbolle; Irzlrilr~h~ 1)' rrlitorrclrci). breaking the bonds between village 
con~munities, loin-washiny becornes a ggcndered activity which men as 
t~lpirokcr must keep in check. 

And yet, as I indicated, Kal-embola also present loin-washing as 
stemming from a highly valued acrlsu of kind. Indeed. Pengelina was 
also described to me ;is rlitrxiokc; but in her case / r r c r s i r rX~  rneanl more 
i n  the way of a righteous anFer than ~nalice and spite. Her 'jealousy' 
W;LS upheld by the elders as a manifest expression ot' 'ancesri-a1 
cusrom'. Her 'fie1,ceness' (Irctsicr ) i n  taking action against the 'striungcr' 
fnadt. her a 'person of worth'. Perhaps more to the point. huwcver, even 
Endeza'e's hosia againct her hush:md's kinswoman could be Feel1 as a 
justified anger, at least from her ailcl her own agnates' perspective. For 
i n  refusing to share her husbatld with a stranger., she loo was acting o n  
a sense of kind. 

What is clear is that the category ul~~l>c ia  ~lrrrsirlkc>, 'i'icrce, jealous 
women': is a highly ambiguous catcgory that fluctuates betwcct~ a 
positive and negative inlerpretution of womcn's zest for loin-washingl, 
and that this is partly because of the irrcsolvable contradictions tha~  
permeate Karembola irnagery, not only of malc and i'emalc agualcs 
but o f  themselves as a people divided into kinds. Docume~lting 
kindedness may be thc essence of socio-political activity. ye t  
Karernbola in search of 'many kin' (n~uro i ~ n ~ g n )  also value cognatic 
honds, There is a danger, however. is that too much cognatic kinship 
will leave everyone unkinded. creating an undifferentiated world wi~h 
no place for the special bonds between agtlates. Indeed, in a sense, thc 
closer Karernbola bccntne by marriage. the louder they nced to shout 
about kind, This is why the greater part of Karembola ritual is 
oriented to the produciion of difference betiveen hamlets that are 
otherwise indisringuishable. 

Disputes beiween wornen co~lstitute onc very important ele~ucnt in 
this ongoing process ol' tut.tlinp lhose who are in dangut. of bccoming 
'r~nc (undifferentiated) people' back into opposed kinds. Signific;intly. 

I The (l~forri  I)iu(iot~nry l ikewise give< ;t r.;ttlgc of  n ~ e ; ~ r l i n g s  f01- 
' ] c . a l t>u~y '  : 'mlicitous fur prt .~e~-\ ,nt inn oI' (rights rlc..) ; ~ , e j c n t i i ~ l  I r w a r d s  anorhcr o n  
accorlrlr ( i f  hnrw n or crr<prcLrd rivall-y: r l ~ v i o u a  (of (IcIson. his ndvanr;~ges. crc.) ; 
{ Bil7l.. of  ( i r ~ d )  intulcranr ot' unf ;~ i~ l i l  ulr>r-.;\. 



people arc said to n r i t ~ i c  r~r:tr,ic. when they make a loin-washing. a 
tcnn which has the sense of sortin2 out. disentanyliny. separatins. and 
rc-ordcr-ing ancestrie~ that are hecoming indistinct. In this sense. it i s  
the 11rr. l ir l  of worr-letl that helps keep Kai-ernbola kinded amongst 
themselves. Creating difi-erenct: wlicrc ~hcrc is only likcncss. rcstotinp 
boundaries that :ire bccoming blurred, masiake wornen literally patrol 
the borders. nctivcly consrituring, deconstitutin~ and reconstitutin~ the 
'kindr' that form the 'hot~es' o f  this imzlgincd polity. 

And yet even as ikmaIt. agnaIes cnact this positilc valuc. thcir 
hehaviour is oftell conslructl as antisocial, typical of the w a y  i n  which 
women. evt.n as agnatcs. d i f f c~  from men. The politics of loi11-washing 
therefore spciik both to the deep ;~mhivulence Karemholu experience 
abuut samcncss and difference between male and fznialt: aynnteh and 
to thc paradoxes i n  Karembolu imagery of thcrnsclvch as one peoplc 
co~nl~nsed of opposed kindh. We can scc how onc tcnsion plays 
poignant]? to the other as kindccl worncn arc blamed for scvcring thc 
trailing sterns o f  m e l o ~ ~ s  that thcir' rnnvernent between hamlets creates. 

Sisters and Wives 

1 h w e  ~ h u s  far explored the positive and ncgulive aspects of 
worncn's hcr.viu hl; focusing 011 disputes that arise when wornen 
respond to their husbands chasing worncn f r o m  other hamlets. I want 
now to  explore this tension further by focusing on the situatiot~ o i  
unrelated women who rnarry into one 11;lmlet. 

In ccrtain respects. the prohlems of balancing kindedncss againFt 
cogriatic kinship affects both sexes bccausc Karcmbola men aIso have 
to work o u t  how ro handle thcir wives' 'brothers', men who 111;ty 110t be 
related to themselvcs. tlowcver. there is one reason why the tensions 
are exagemated in worncn's lives. This i s  because while the ideal is for 
ugnates of both sexes to stay in the hamlet by marrying together. i n  
practicc thc majority of m;u-riage:, take place between hamlets. and 
whcn marriage takes place between hamlets. i t  is generally the woman 
who moves. This makes post-marital rcsidet~ce another coi~text in 
which the difference betwccn rnale and female aguarcs is oftcn 
marked. It also, a+ Karembola cxplain. puts in-marrying w u m c ~ ~  in a 
dilemma. As the wives of Incn who are  'brothers'. they arc cxpected to 
'share husbands' on thc pattern of 'sisters'. yet bccausc thcy are 
unrelated. they find il difficult to behave like agnatcs. They are not 
suplmsed to 'laboo' each other with loin-wastlingx because theit- 
husbands. bcing 'brothet~'. ;Ire expectrd to sharc wives. Yet sharing 
husbands with tiTomen from other l i ~ ~ ~ ~ l c t s  rnrlkzs them angry. and 
inclined to fight. because as s~i-augcrs thcy ' k n o i ~ ;  t~ot how to sharc'. 

I n  anothel. paper: 1 dcscribe how Kurembola elaborate this 
paradox - women who musl sharc husbands beczlusc they are married 
to  brothel-5 hut firld t h i c  difficult heuausu rhcy are not rhemselves 



agnatcs- into rl core metaphor for their ceretnonial exchange sy stcrn 
(Middleton, n.d.1. 1 show how Karembolu weddings arc in no srnall 
part structured around the confrontation of 111,vir(~i'~tvu, women of 
different ancestries marrying into one hamlet, and how the h ide  and 
her sisters-in-law act out their inability as kinded people to incorporate 
aspects of thc other duriny thc wedding ceremony. I [hen show how 
the rivalry of in-marrying women subsequently providcs a organisins 
paradigm for the ccrcmonial exchanges that are hosted seql~entiallp 
by KarernboIu hamlets during Cr~ncmls and spirit-curing rites. 

In their ccremnnial exchii~zgo system, Karernbula cmphasizc the 
sexual rivalry of in-marrying women of dit'l'erent kinds to rhe point 
that it becomes u positive, energizing force. Ttlc boasting of kinded 
wotnen generates wcalth and prestige for kcy participants. and helps to 
'make Kareinbola feasts ripe' (~rlahri~lzusukt~ Ituv(ir-in). I ina~ery of 
female rivalry aild fernale efficacy in this context is positive partly 
bec:ulse thc ritual encounter (it' rival ancestries is seen as appropriate to 
fas ts .  Feasts are therefore another context in which thc positive 
aspe'cts of women's ilnsirr arc highlighted. 

However, the hostility between in-marrying womcti always has the 
potential to move in other. less appropriate directions, sometimes 
corning between a man and his agnates, and on occasion spilling ovcr 
into physical or ~nctaphysical violcncc. Let tne begin with a case wt~ere 
an in-marrying woman's llusiu threatened the valued bond between a 
man and his agniites. 

Following the path to Lavapoty early one morning, I met Taratasp 
looking very tense. She had been accused by Soatabiry, she told me in 
a whisper, of planting mecticines i n  Soatabiry's manioc field. She 
vehemently denied the allegation. Soalabiry had persisted with the 
charge, however, so that in the end to demonstrate her innocence 
Taratasy had agreed to undergo an ordeal. One o f  her brothers had 
supplied the goat for  the orclcal. while Lahiboto. Soatabiry's husband, 
had provided another to fced all the people who had gathered t o  
witness this serious even[. 'The goat's feel had been tied together, ils 
head turned to the east, and Iavimasy had struck it with a stick, calling 
on Ndriaiia~rnlruru to give power lo the oath he  pt.ot~ounced. li' in a 
week Taralasy was still alive, she would be proved innocent. If, 
however, she was guilty, then lavimasy called down all kinds of dire 
punishments. 

Let mc explain a little ol' rhe background to this incident. to show 
how it is related to loinivastiing. Soatahiry, a woman from ivane, is 
married to Lahibolo. She is of the s;une clan as Lahiboto but of u 
different lineage and local hamlet. Taratasy. by contrast, is Lahibotu's 
actu;~l FBD. that is, a 'sister-wife': indecd, hcr younger sister was orlcc 
married to Lahiboto iund bore him four children. He had divorccd h e r  
in ordcr to marry Soutabiry. amidst many hitter recriminations from 
his agnates. This. according tn vill;i?ers. had IeCI a history of endul.i~lg 



i I .  , , ,  I)CIM.CI'II ihc 1ivo Wc)rncrI, 01. i\.hictl lhtl surcei-y accusation 
. ;;.I I:!ti.~( tn;~nifcstation. .A key elcmcnt in this narrative W;L$ that 

, ,  , . . ; , I  \ thcforc. Suatabiry had persuaded 1.atiiboio to w;~sh their 
8 ( b !  '!':~rutus>.l. I h;ul been told ahout this incident vcry early i l l  

I i ' , ,  k hy u number of infor~nanlh .  Ion2 before 1 knew what i t  
- , , -  . ,  - !llj-rlrlth botheretI to uxpl;lin i t  bcu;~ust. they assutned that I 
( , ; : .i!*\4, lioit' s l ~ ~ ~ c h i n g  i i  i~ to turn a man af;iinsl I~is aynaleh. 

I ' . :#. !:en the accusation of sorcery susf;lced. the loin-washing 
i , .  ; ,  i !  i. : IS  agiii11 remembered by everyone in the village ;is a way 12f 
8 , 1 1 1  . ,  ,; 8 3 1 - i n ~  hoi i  trlrrcirrkc Soaruhir was. n1asiuh.e in this instance 
I.: I; ; I !  , ~-\ ,rt .cci \c  cpiicl. 

' 3 q !  i t l - ~ ~ ~ ; i ~ - r y i ~ l n  wife oftcr~ rcccnts thc long-srancling. cul(ural1y 
: : I  1 ~ ~ ~ c r i  intimacy r t i ; ~ r  zkistc bcttvecn her tiuchand and his \is~er-\\rives; 

1 111 : ; . I > I - ~  \\,it11 her own a~nates '  hxk i  ng she will not firid i t  easy to 
I I , ( I?  her. hushand to wash her loins o f  them. Thc fact tt~ar 
I .?: I  ( 1 - 6 )  h:id yone ;11(mg with his wifk's wishes was seen :ic part of a 
f ::: -.>I : : l ~ c l ~ n y  pat(t.1-n in w h ~ c h  Lahibolo 'neglected his i~gnates in 
I i ~ ~ . : l ~ -  (:I- h ~ s  i v i f l '  (1). ~.rrly ~ri'cro t ~ .  Ilrry). The sist of their n;~rr.utivec 
i ! I; ;:I I .:~hihvto \v;is weak ( n ~ c t l c ~ ~ r ~ )  ancl Soaiubii-\; strony (nrcrhcf i * ) .  
1 , + ;\ c.l~ar~actci-iscd as a tilati n h n  'followed the wifc' (rrlrriiorih-c 
, ::,;, , '(: I c.. like 311 uxurilocal rnan), nverly undcr hcr control. 

! !, t l i r n i n s  ttn accu~at ions of sorcery. Soatabiry had sought to 
! r j : : , . t  : i l l ]  public perceptionuof herself. Her plaint was n o  longer. that 
- I \  \* ;1:1tcd to ~ , a h h  her hushand's loins oi' a FED; but rather that 
: ;I:-,,!.I\., 11;icl sough[ to kill her. a brother's u.it'c. No longer the spiteful 
.#I . ;;. ctotning bctween agnates, Soatahir-y now portrayed herself as 
! - : .(,in of Tarataqy's unbridled Ilostility. She had phrased her pIaint 
I . !: , with local perceptio~ls of  unl-elated women us people who iire 
! I ! ' :  : , i ' . t ~ ! ~ .  to practice sorcery on one another because oC their rivalry. 
' 

, 5 ,  t o~11d make (he ch;irse stick, she would bc cntit1c.d to claim at 
; , : I % :  1 1  o f  thc cuslnmnry blood-wealth of thirty cattlu because 
h , 7 m  1.. !: c.r>untc ac culpablc homicide. Where Soatahiry misjudged the 
: 1 , :  1. N L I ~  in  persuading 1,ahiboto. rather tha11 her own agnates, to 
r , k  L i3 her. plaint. That 1,at-lihoto a ~ a i t l  uyreed to take his wife's part 
, , ! 1 : , 1 n 6  1. i;th 'sister' o111y confirmed in e v e ~ o n e ' s  upinion how closely 
i i .)I ir:u ed his w i k .  



One week Iater I IIICI Tar-atasy ayain. 'You scc. I was innocent.' I i .  

told me. 'the day has returned. I'm still living. my crops ; ;-I <,: : 
standing, my chilcli-cn a1.e unharmecl.' '1'0 rn:tke urnencis. !~c*r 1 8  

noted, the nrpi:riko would makc. Lahiboto 'susrendrr' ;I goocl goc  , 
to Tuheza and anotl~er lo I'ccd the people ul' I.,;i\,;ipol! \+-t:!? ,:;- , 

'saliv;lling. cager to  feas~' .  Wc can be sure. howcvcr. that tt-ri:, ~ c :  ti ld ~ i :  - ,  

be the cnd of the rr.orncnis rivalry. For ~ h c  u.holz point :~bour 1 0 ; i i  - 

washin? is that i t  i c  hut one of m;lny strategies upon 1~~11ict1 ! '~\ I : : . I I , ,  
rival$ seize. Wi~at  began as ;I loin-washins and ~llcrl mc~vc.;l 1 7 1  : 

sorcery. or alleged sorcery. w ~ ~ u l d  soonel. or latciA find ; i t ~ o t I : ~ ~  I T , ) ! !  # .  

Even whcn they h:i\.c pushed their relationship into the mo>t 1 7 ; : ~ ;  i i  , .  

typcs of reciprocity (orde~ils, sorcer-y), ~ v h c r e  nutliin~ is c l ~ : i ~ - ~ d .  ; I ! !  : ,  
I;~bon. skirmishes bctwccn Soulahiry artd Tal.atasy will c o 1 1 : ~ i i . ~ ~  I : :  

dominate the narratives people of Lavapoty tell about rt~c~u.cl\ i, ,. 
jealousy oi' umollicn in this instance acting as coun~erl'uil 10 ~ h c  ;$:,I! .ii , 

ideal. As Brown (1979) ohsel-vet;, blotvc as much as sil'tc t;~kc' tl-12 f - , , l - r : l  

o f  symrnctrical partnerships. 
I shall suhsequentl\: cIocu~ncnt a case whcrc 1~il~~111-y t > ~ ' l \ :  m L c ~ ~  : ~1 , 

women rcsident i n  one hamlet tnoved into actual phq'siC;tl \ , i o l ~ , ! : , , t  . 
First, ho~\~eves. I wail( lo pick up on Brown's point ahout hlo\\ 5 LLI:-I I r i  r 
into gifts by hhowing how ;~uts ol' ncgativc reciprocity :I:. i ,c!- .11 , 

women's wealth. 

Jealous in the RelIy, Cattle in the Pens 

As Pengelina told me o f  her battlcs wit11 the unnan-led > ; I  ;:,I t .  1 

who had 'slolcn' her husband, hcr words conveyed Ihu grc;il :!l.nc t .; h 
had i'tiit. Shc would willingly have killed this uthcr woln;l;,. .!I. 

confessed. The point of Pengelit~a's nun-ativc, howeve~-. m7;is ! I ,;: .> . 
rhc speed with which this neg;itive emotion had dissip;~ted u I I  I I !  * 

clders found in her favour : upoil obtaining cattle in the  :rtl;rr. . I?,  ' .I 

been happy, ireud of anger a( last ( I P  tzuhci~o rc~lntrrhc, I r  r~firil-c ! 1 %  I ;  1 

[ I I I ~ ~ I I : U J ) .  

Karcmbola nan-alives atways emphahise Ihc ctnotional 5 ; ~ t i L i , - ~ : : i , , :  

to be derived f1-0111 m;ltcri;tl compensatiun. Likc grease upon :: , ) ,  - .  
the act of obtainins cattle, or si~nply ol' eating rncat, i ?  s i ~ i r l  to : : ,  ;! 
rhe pain and iin~uish. rcsroring a sense of worth to 1-111tr . r  1 

rransforrninz excessive angur into calm. Whcncvcl. wc f:tII;,:( ~ ,8 ! 

quarrels. Karembola found it difficult lo unrlcrstund the src:  : , : '  

In?; nwtl culture placccl on the verhul apologyl. How cas>- for.ci;,:l i- :; 
are. they protested. to say sorry ;und bc doric ( ~ l ~ t l i ~ r t r r  r i1111)tr ; ' r  t 1  ,:, 
(the phruse f t l c~r- i r  ,fr,tlrtxr ~ . c r ; r ~ l l r t  mcans both 'car!' and 'clizuij'!. I.:, . 1 

you  r e ~ l i ~ c  that people do 1101 always me;in W:~:IL (Iic> \; I>  , ! I :  



sighed deeply or put their f~qrs to thcir n~ouths to exprecs 
dumbfoundmenl. With us. the only way to  rnake pcoplc regret their 
actions is to mahe them 'cough up wealth'. A person is ~ruly sor ry  
n hen madc lo 'surrender' wh ;~ t  is dear. 

Ethnographers (c.g., Dccary. 1933. Gurj.rin. 1977; Heurtebi~e. 
1980) have long noted the irnportancc of cnrtlc to rhe Ta~~drog and 
Mahafale people:, hot11 i n  telig~ous contexts and as a dctcrminant o f  
honour and worth. Thcy say 11~1le. t11uu;h. about how the oivncrship of 
cattle relate$ to thu articulatio~~ of intlivlduul and lineaye. and even less 
about zendered access to cattle-wealth, Partly because tl~ey d o  not 
tracc out the uotnplex web of rights that generally cx i s~  in liveslock 
iincl partly because cattle ;Ire herded on a daily basis by men. they 
havc tcnclcd to aaaume that cattle are esxenti;illy men's properly and 
have failcd to rccognisc the poss~bili~y of timale property rights in 
live5tock. IndeccI. on occasion. they haw impl~ed that in  this region 
women are thcmselvcs a hind of propcrry. albeit inferior to cattle, that 

. . 

1h o k ~ n e d  by men. 
For Karernbolrl, cartlc arc the visiblc etubodimeni ot 11o.y~. a term 

encompassit~g anceqtral blessing, poner. and prestige. and the 
ownership of cattle is said to tnitke a person trlusiii~, 'efl'icacious'. 
'blessed', 'powerful'. As kinded people, Karembola womcn arc able lo 
own cattle. Indccd. as 'rnaslcrs ol' the household' ( t r ~ t ~ r ~ ~ n r ~ - r r u t i o ) ~ ,  thcir 
rights i11 the property of thc huusc cstablistlcd by their marriage, 

partly i n  the form of et~dowment by their k in ,  are recognised and 
protcctcd by custoiliai-y law. These rights can be reen most sharply i n  
the structure of polygynous households, when each house is gcnerally 
established as a separate entity, whose properly (fields and cattle) 
cannot be appropriated.by the husband, or by a co-wife. but devolves 
on the children of thdt house alone2. 

I n  rrlany ways, what I am describing bears ;I strong resernblancc to 
the 'house-property complex' of African ethno~raphy (cf. Gluckn-ian. 
1950: Kuper. 1982). Concerned with the implications of thic 
institution for the pocltion of womcn, Obolcr argucs that a frequently 
overlookccl aspect is that it  drstrihute5 to women wcll dcfined rights i n  
the property designated ah their house  property (1994 : 342). I t  is 
clearly bcyorld thc scope o f  this paper to deacribe the Karembola 
'house-property' complex 111 derail. or to explore its relationship to 

1 I slyla1 in  ~ x w ' i n y  tlic closc ovt.l.lnp Knren~t)r,la see bzlwet-n the a o l t ~ a l ~ ' s  body 
:uid hrl- l iou\r .  As 'maxtcr of thc t ~ r ~ u q e  . 3 wori~arl 111:'~ wceivc i ~ l ~ n o \ t  ally mnl> t l w e  
i\.i111nu1 i t  r r~ ; i~ tz i - r~~g.  \o long ;IS tlic rc I :~ t i t ) t i~ t~ ip  i s  not i l l ~ ~ i t ~ t ~ s  in  K ~ ~ ~ - e ~ i i h o l ~  TCI-ITIS .  

If, howcvcr. hIi l t l jo had ad111i[led his IOL CI- 10 Fengrl ili:~'~ r l w c l l i ~ l ~ .  h r  w o ~ ~ l d  had 1 o 
makc an ~iddit iul~nl  sncl.iLce to ~mri i 'y  hCr I louw as well ax hc.1. t l~ ip l~s  

Thus. a man catlnol ' n l ~ o l o p i ~ ~ '  (nrirrrllrr I \+ ill1 ca1Il.e la lc t i  from tllr u iut's o ~ i ~  
s1oc.L (71- \YI~II [ncmr) tti:~t <I IC  IIoI(I~ :I\ 'III:I\ICI,' & * (  IIIL? I1ottse 



Karer~~hola social o r ~ a n i ~ a ~ i o ~ ~  more generally. U'har we can say, , 
however. is that the cutllc wornen win in the course of disj~utes with 
otlier women are ~l~ci ra  ru keep and use as lhcy pleasc. and. moreover, 
that the kind oC 'sexual politics' 1 have been dcscr-ibing constitutes one 
~ : ; 1 4 .  i l l  which Karelnbola ivorneli build upon their e n d o w ~ ~ ~ e l ~ t :  ~lici-cby 
c'o~lctit ut ing themselves us 'per50115 of worth' (orlclr-rrc ,firr~ot!jc:jc,hrii(>). 

To underscore the siglli ficance ot' the wtl;llrh transacted during 
wotnen's 'sexual politics'. i t  is worth noting rhat this is an arid r e ~ i o n  
pi-one lo I'i-cqucrlt drought where cut~lc-herding requires a h c a i y  
iuvcstrncnt of rnale labour. especially i n  the ;iustrul winter hi11 Inore $0 

in tinles of drought, ti hen 111cti rriust take the herds ro pasture and 
water. and grill cuc~us cladodcs on skewer3 over fircs to kcd the stock. 
In  these uiruum~~anccs. thc material y i n s  to bc rnade throuyh 
neyutive, extractlvc plaints of adultery. buclily pollution. and sorcery 
are by no means insipnificunt. Indcccl. litigation constitutes an 
att~iutive. if  rishy. short-cut to augmciiring a herd. More cruciully, 
hecause of thc gender asymme~i-ies i n  the poli tiuo-jural process I 
outlined earlicr, Karcmhola women arc pcculiusly ivell-placcd to 
benet'i~ materially, because whilc ;i wornan can sue for cumpcnsation 
(in thc case of a husband's ad~rltcry, or. an attempl ill sorccly). she  
cannot herself be sued. 

Astuti (11.d.) describes the pleahure V c ~ o  worncn take in the 
market, setting risk against gain as they lradc in fi+. What Pengelina's 
n:irrative ;ibour tracki tlg down her crrant hushlund. bringing him 
before thc elders. making him taboo his lover.. and obtaining ;I 

handsome apology. makcs clear is that I'or Karcrnbola women 
litigation can ~eneralc  an cqual satisl'acliou. C'crtainly, as for the V e ~ o  
women iraders, this activity carries risk : there ;ire bad days when a 
plaint against a stranger fails, or whcn a wollian cannot pcrsuade her 
agnatus to support her case. '['his is balanced by die sense of 
achievement, however. whcn a iwoman mauagcs to secure a loiu- 
w;ishiny and another cow or goat stands in chc pcn. At the same linlc. 
the datu underscure thc key cullurel diffcrcncc between Vezo and 
Knrembola : for thc aretia in which Karcrnbola women seek self- 



I'ulfiIlme~lt is structured by idloins of ktndednew, expressed a$ r ~ g h t ~  
i n  kir~dccI people and as kinded bodies hostile to  foreign subsrancei. 

I n  this sect~nn. I have shown how the wealth gcncrated in the 
course of ncgalive reciprocity is an importiint aspect of women'h 
hustility . Sumetirncs. this sexual p o l l t i c s  generates acts of extrcrnc 
v~olence and suh5tantial weutth settlements. as I shall nuw \how. 

In the second spring of' fieldwork. a rnurder took placu i n  
Mul~tsii ' il .  a Tetsiatreke-KaremboIa villaze to the north. Within the 
di l j ' ,  people f'ollowing the paths that CI-iss-cross the  KarernboIa plateau 
had carricd the news to almost c~lcry vil la~e o f  ho\i; Tahcza. a woman 
frorn Ivanc who had married into Marotsifa, had been killed by her 
sister-in-law. By a11 accounts. the latter, a woman of Marotsifa who had 
married endogamousIy. had been unable to withsiand the practice of 
sharing husbands that went with being brothers' wil'es. Having tricd at 
one p i n t  to wash her and her husband's loins of Taheza, the arlgcr 
had grow11 'within hcr belly' until one day she had stabbed her 'co- 
wife' many times over. mutilating her Face and mouth. 

-1'hc accused had becn arrcstcd soon after by the police from 
BeInha, arlcl sent for trial at Fort-Dauphin where she eventually 
received a prison selllence. To this extent. the event was removed from 
local management into the hands nf the Malagasy state. What 
interested me, however. was the way Kmembola drcw on 'ancestral 
custom'. as !hey put it, to keep the evcnt in their own parallel domain. 
managing and shaping it accordit~g to local cultural meanings. 
According to local cultural practice. the murder of one K a r e m b o l a  by 
another puts their two familics in a slate of  feud. Thus, soon at'ter news 
of thc murder h;id reached Ivane, the deceased's natal village, runners 
had been sent out to every other Lavaheloke village. with the result 
that in a short while hundreds of Lavahelokc men had massed to the 
west o f  Marotsifa. Saotse laughed as he recounted how the men of 
M a r ~ t s i ~ ~ ,  including one who prided himself on bcing n great orator, 

1 'I'flz i';~ul [ha t  Ye70 put ki~tdedrless in  !he tomb u h i l ~ .  K:~rcmbola (tr! 10) put I I  i n t o  
the li\ irjg pel-son clrntcr more ~ h n n  a fol-ma1 d1tterc11c.c bctwe,er~ (he two cu l ru rc~ .  

I'lncecl i r ~  the lomh. L~ridcdt~uss is for l't.zo l i l t l z  othcl- tliiin 'a sllntluw 11c;l~tl over t l ic 

t i v i r~g  pz~-sorl '  (A.ctuti. 1995 : 91): i~ i s  woven only t angc~~ t i n l l y  i t ~ r i r  lhc 1rstu1-c ~ ) f  
cvci,jrl; lp l i fe. FUI- Kal-eiiihr>la. hy contrast. h z c i ~ i ~ w  kit id is pt;ic.~d i r ~  l i ~ l n ;  pc.l-at>li. 

cvrryrl i iy sucial i ~ ~ r t ~ - a u ~ i o n < .  i r lc ludir~g bodilq iict, and gift c.ucli:ir~ees. arc rcad i1.s 
I l l o i ~ ~ h  thcy hcnr or) the construction o f  kind. 11s t l ~ i s  PiipPr- s h u \ ~ \ .  Katcrrlbolu sucial - 
l i l z  h:ts dcrisc.. complex 1exlu1-e hcciti~sc t h q  h a w  to ~~e$or i ; l t r  a I ~ H I ~ I I ~ C  ~ C I M C ~ ' T I  

l i n r l e d n z s ~  and u~~kir tdcdt l rss i r ~  lift.. 11 is m ~ ~ c l i  simplcr to r'csoI\ e t t ~ c  c l a ~ l i  hctwcctl 
k i  rldcdrlesa :1r1d unkindcr i~~c>s as tlir V Z L O  dl> ty Ioc ;~ t i~ ig  t l i c~ i i  i 1) Ciil'fe~w~~t \vt.o~-lds ( t h e  
l i v ins  ant1 tile ~lzad).  



h;~d cowered i n  their houses at Illis show of stret~gth. The men of 
Marotsifa soon agreed to crltcr negotiations dui-ins which over 
subscquen~ weeks they were forced to pay the customary blood-wealth 
( ~ c f i ~ r - ~ i  ( > I .  vilirr-c/io.'thc price of blood') of thirty hcad of cattle to the 
dead woman's agnates. (The pay~nent is idcnrical for both sexes.) 

What happcncd helps explain why wornen's plaints are talicn 
seriously by Karembola comrnunitics. and why peopIe say adulr c ry  
 dispute^ hetween strangers can easily lead to bloodshed. It also 
undel-scores some oT the paradoxes in huw Kar-cmbula experience 
kind. On the one hand, the ;~hility Lo ri~obilize the e i ~ h t  Luvnheloke 
l i~~eages  undcrscores the conremporary strength of agnaric icliorns i 11 
the Kurcmbola. and their capacity to cut across ctlgnatic kinchip. 
Indccd, as Peters ( 1907) points out, the possibility of feud dcpends 
upon there beiny clear-cut families. And yet the whole point of the 
subsequent zciku was lo scttlc the matter by 'ancestral custom', i.e., the  
payment o f  hloud xvcalth, so that  he various Karembola ancestries 
could he 1-euoncilcd. A F  one m;un p u ~  i t .  how can those who inter~nnri-y, 
between whose hamlets women walk. be unable to  share water and 
food ? Thus. again we witne~s ;1 to-and-fro movement in Karembola 
imagery of thcrnselves : female rivalry divides Knrembola illto kinds 
yet rhc payment of blood-wealth makes them 'one people' again'. 

I should add that the blood-w:e:ttth which thc dead ulotnan's 
agtlates obtained was not theirs to keep. I (  was 'I'ahcza'r blood-money, 
compensation for hcr death. Like j(~frdqfu, the meat of livestock killed 
in funerals, wergild is taboo to itlose who are it elated to the deccascd. 
Its horns beions on the tomb. and its meat must be given away. For 
Karembola. as for other southern Malagasy pcoples, cattle are 
especially important in funer.als. w'here thc ideal i s  'tn bury with wealth' 
( ~ f r t ~ ~ z d ~ l l c i i e  L I I I  - p ~ l ~ ~ i t f i ~ ) .  Burying with wealth means slaughtering 
cattlc to provide horns to decoratc the great, stone tomb and to supply 
Ineat to feed the crowds who come to 'witness the deatht. 'I'hc show of 
wealth is supposed to appease the loin's grief and angcr. again. like 
grease upon a burn. On the whole, rather less is spcnt on the funerals 
elf Karernbola u70men than o f  men. howcver, once mote highiightinp 
differences bctween people of  one kind. A woman's tomb is generally 
~inallcr! and the number of horns is proportionately less. In this 
instance. tiowover. there were thirty head of cattle to be spent in 
honouring the dead wom;in. in building t-ier tomb. and in feeding rhc 
crowds. Consequently. over thc corning weeks as all the cattle 
produccd by this act of f't.m;~le violcncc were slaughtered or elipencled 

1: Thc ctjrltl-rlst litre i.: wit11 I l ~ e  1'anhift.c. t t~c. i~-  t l-ad~tionxl e ~ ~ e ~ r j i z z  arnony the 
'M:rl~i~f~allc.. with NI~OIII IIO bloorl\rrnlth I S  ~)ayahlc. ~und n i r l~ whc>rrj K;u,errtboln :IK i 11 
~vrl'c'tual feud. Yzl Ill? paylnclit :11.;o undzi-scores 111zii- dihisiorl into kind'; since 
I~ [ t l r ) d -wc ;~ l~h  is also not pny:il>lc I x t u e r n  ;Iyrliiles: hutnicidc nlnong pcoplc of one 

Lirld coi l r jh as 'the claj-pot I ~ I - K I ~ ~ I ~ ~ ~  :I\ 1 1 1 i l l ~ 1  L>{>OL\ '  t I , ~ I / ( I I ~ C  I , ( I L ~ ( I I ~ c  ( I ~ I ~ ' ~ ~ ~ ~ I ~ ~ I ~ I I I / > ( I ) .  



on the Lu~leral: the Iolo couIc1 look 011 with pridc. She had beconlc 
i ~ t i l u ~ u  ('cclebi-uted') in the Karcrnbola i n  the coursc of riviiIry with a 
woman of another kind. 

Fierce, jealous women 

In this puper. 1 have cought to explain 1l1e uontradic~ol-y nature o f  
Karetnbola scprcsentations of loin-washing by showing how i t  is 
embedded in a broader stlcinl dialectic : bctwccll kind and cognaliu 
kinship. between ho~tility and peacemakin?. bctwt.cn sameness and 
diffcrcncc i n  women arid men, ?'ilken toyethet.. the cacc-studies I have 
psescntcd show how closely loin-washing i h  bound to other kinds of  
negative reciprocities (sorcery, rnurdcr. ordeals). and holy  together 
they uonstirute a repertoire of behaviours by which Karetnbola wometl 
(and mer-1) seek to manaye their relationships. define their idenritieh. 
exercise powcr, ancI accumulate wealth in the context of fluid, 
diulecticul political proctsses. 

The cun5tant osciIlation between kindedrlcss and unkindcdncss. 
inclusion and exclusion explains why Karembolri models o f  gendcrcd 
agcncy i n  (he 'flow of social lifc' are ;~mbivalent. Worncn fight because 
they are kincled: and as such their hostility is an expression o f  
ancestral values. With the heip of thcir asnates. they tr-ansIate their 
fights into wealth for themselves. If, howevcr-, their riv;ilty moves into 
sorcery, 01. spills over into physical violence. or sitnply comes betwccn 
agnatcs, it hecomes gendercd as women's spite. Men ui' ;iuthority 
(nndufr b r ' )  must then make tIic peace between communities, 
trat~sfotming women's violence into hloodwcaIth payments with words. 
As blows turn into gifts ancl gifts into blows. so kindedness moves into 
gcndcr and back into kind. 

One consequence of a corlflictcd order is the stretigttl i t  gives to 
the individual field. Or as Comaroff and Koberts put it for a rather 
similar culture in southern Africa. 'since the construction of Tshidi 
society made relations inhere~~tly anlbiguous and contr;idictory, Tshidi 
could not but act on their world. and so appcar as social managers' 
( 1981 : 53). The case-studics 1 have presented show not only that 
Karcmbola women seek to ~lcgotiate the highly fluid. overlapping 
linkages to their own advantage: b u ~  that the way ~ h c y  manapt. these 



linkagcs are i n  at1 important sense conslitutive of the flow of 
Karemhola noliticul life[. Although 1 have focuscd on women's 

C 

hostility in this essay: Karembola modcls of female person hood also 
{tress the po~enlial of worncn for friendship and cotnpassion. This is 
of course implicit i n  the argument I have been makin3 : the decision 
to taboo atiothcr wornetl is also the possibility ul' deciding to sharc 
husb;inds and be friends. Running thc full gamut froin sociality to 
enmity, the hostile and cxtor-tionate behaviour of female rivals 
conti-ists wirh the sniidarb bnnds that form the basis frlt extensive 
wcalth exchange networks (known as jikanrhcriic) betumecn those who 
clcfine themselves as kinswomen (Mitfdlcton, n.d.). 

1 should ltke to end t h ~ s  paper by noting that powerful bzingc or 
~wlitical superiorsill Madagascar - notably. 111putljriXu and ancestors - 
;ire often repi-esentccl as l~rl~si(iXr. and that their Ilctsilr is ;ilst> 
;imbiv;ilel-h. typically having both negatlve and po~itive aspects 
(DClivrk, 1973: tcclc) -I-larni k ,  1982: Graebel-. 1995). Constitutive ol' 
the social ordcr, thcir fierceness also Ilas a el-eedy. an~isoc~;~l  elernenr 
that can as casily undermine it. Significantly. the tenn I ~ I ~ T C ~ C J  r(l:(l i~ 

('lo count'. 'to reorder at~cestries') also has close hislorical associatiorls 
with ~rrpuujoku because i n  many parts of Madagascar, i t  i s  they ivho 
were pictured ;is giving out ancestries; in effect, they conctitutzd 
society by divid~ny their sub,jccts into kinds?. Would it be farfetched to 
see certain parallels between the Jtmsia of ttrpnl<jnkn and the pi-achces 
of loin-washing I have described '? Certainly. as this paper shows, 
Karembola view women's Ilusra as having thc power both to order the 
world by kinding it and to ovcrturn it In 1 t 5  violent form. 

The category onlpelo ~riusiuXr. 'fierce, jealous women'. sums u p  
thc irresolvable tensions that attend loin-washing as a political act. AE 
its tneaning s111fts from a righteous anger sanctioned by the ancestors 
to an antisocial malice thal fracturcs ancestral bonds. it exnres5es the 
nesative and positive roles worncn play in the creation of st;cial bonds. 
Either way, the critical role ~~ra.~irrkr women play in the Kare~nbola 
imaginary ~nakcs  them 'people who count'. 

I Onc of the cliallenyrs in K;u~t.nibola z t l ~ n o ~ r a p l ~ y  lies in unde~.stnndin~ I~ou-  :I 

local cultural discourse thal presents descent identity as an  ascriptivc. esscnt i i l l  
attrihutc uf thc pel-son cocxix~s with (he evide~it [act that the 'lindedrless' of peoplc i s  
in 110 small pal-t co l~ t inuou~ ly  c o l l s ~ i t ~ ~ t e d  n ~ t d  decorlstituted through the practicc o f  
social ~rzlations (d. S;~l~l ins .  1985). This point is disc~tsscd at  lcngtli in my 
forthvomi ng inc>nog~-;~pl~.  

2 As 'rrj;iilies des nticP~res dr- Ic~lrs sujcrs ct gal-rlicnk i Ivant, dc la Irn', wi-itzs Ri~ihon- 
Jo~~l.rle. 'ils pe11~211t c11 c t inq~~c dCbut dc ~.?ync parcoul-lr Irs ginCaloy~es (112irr,ty rn:tr~)rl)  

ct 1.2or.gur1iwr. s ' i l<  Ic jupcnt n?ccssai~-t. 111 positirlr~ dt. 1t.l oil 121 g~-oupz rlt. 
dcsc.tndanr< ail \ c ~ t i  dc. I ' o i - d o n ~ i ; ~ n c e n ~ ~  co~~~plc lx t '  rle ti1 sucii16' ( K a i s u ~ t - J o ~ ~ r d ~ .  
[ 9 X 3  : ? k l ) .  



Acknowledgements 

Fieldwork w:~< curried out i n  southern Madagascar betwc.cn 
Autumn 1981 and 1983 and again i n  1091. with grants from the 
Econornic and Social Kcse;u-ch Cvunuil and Thc Levcrhulrnc Trust. 
For arranging tny ai'i'iliation to thc Uni\,crsity at 'l'oliary. I record m y  
~ r a t i ~ u d e  to Manas~t; E s o ~ ~ L ~ ~ ~ o I I ~ ~ I ~ ~ I - o s o ,  Fulgeti~t: Fanony. and 
Eugkne V/langriluza. 1 should like to th~unk Jcnnifcr- Colc and Eva 
Kellzr for thcir consttuulive comtnznrs on an eiu-licr dn~ft  ul' this 
paper. Abuve all, I thank the peol>Ic of thc Karembola villages where 1 
did my I'ielduork for Illeil. paricoce. their  kindnec5. and [heir. 
friendship. 

References 

Ahu-Lughod. L. 1986. V ~ ~ i l p d  S c t r ~ i n ~ r ~ ~ i . \  : H o ~ o r  r , r ~ d  Poc.rr-\. irr r ,  
H~do~ii t l  S o c i ~ ~ t ~ , ,  Berkelcy , Los A ~igtlles. Londotl. Un i vci-sily of 
California Pi-ess. 

Ast t ~ t i ,  Rita. 1993. "Food for prcgnanuy : procreation, rnurriagc and 
ilnagcs of gcnder among the Ye70 01- wchletn Madagascar", 
Social Airrlt~.opology, 1 (3) : 277-200. 

1995. Pucy~le r7J' thu Seo:  ldrtrriij crncl rk..sr.rtrr rlnro~lg r l l ~  

VPto !I'Mirclnguscar. Cambridge, Caint>t.idge Univcrsity Press. 
n.d. "The Pleasure of the Market". paper presented tu 4th 

EASA Conference, Barcelona, 12- 15 July 1996. 
Atkinson. Jane, 1990. "How gendcr m;ikcs a difference in Wana 

society". in 1. Atkinson and S. Errington eds., Pr~r~o- rrjrd 
Dlfc~retrcc. G E I I ~ ~ I .  it/ I s / ( I I I ( /  S O I I I I ~ P S ~  Asia,  Stanford. St;lnt'ord 
IJniversity Press. 

Rloch. Maurice, 19 7 1 . I'lacillg (he Dead : rot~rh.\, a~lccsircil viilagc~s 
utlri kirlslaip vr,yutti;utioll ill ;Lladuga,~c~1r. London, Seminar Prcss. 

1975. "Introduction", in M. Bloch ed. Poli!i(.nl L U I I ~ ~ I ~ ~ I ~ E  ulld 
Urcrtnrj. i l l  T~udi t io t ra l  Soc ie i~ .  London & New York. Academic 
Prcss. 

1987. "Descent and sources of contradiction in rep~escn~ations 
of women and kitiship", in J. Coll ier  and S .  Y a n a g i d o  eds.. 
G B I I ~ E I .  ( i  k i i  E,\-snj'.\ ~or~. t i rd i ritr~fi~d ~l l l (~! \ . . i i . \ .  

Stanford. Slanfnrd University Press. 
1992. "Whi~t gut& withuut saying : thc conccp~uaIi7ation of  

Zafirnuniry society". in A .  Kupes. (cd.) C o ~ ~ c ' c ~ [ ) r l r r , l i : i ~ ~ , q  .Sor.iel~*. 
Londun. Routledge. 

1993. "7.afimilni1.y Birth and I T I .  Socirii 
Aftrlr t-opolog?,. 1 : 1 19- 1 32. 

Boddy. Junicc. 1989. W(j11rh.r crrrd r1lir.11 Spil-its. hladison. Univcrsity of 
Wisconsin Press. 



Bi-owtl, I). 197CI. "The Structuring of Polopa Feasting and Warfrire". 
Mc~tr (N.S.) 14 : 712-3.3. 

Sourdieu. P. 1 977. O~irlitrc ( cr Tlzeor:\* of Pri~c.iii.e. 
Cilmbridye. Camhridgc Unikersity Press. 

Cole. J .  1997. "S;icrifice. Narra~ives. and Experience i n  khsl 
M;idagascn~-". Jorrrtrctl ~ ( ' K ~ l i ~ y i o t ~  in Afr-ic-ci. 

Collier. J. F. and M .  L. Rosuldo, 198 I .  "Polilics and gender in simple 
sucie~ieh" in S. Ostncr ; ~nd  H. Whitehead cds.. Scr~ic11 Mrmlirlgs. 
Ncw York. C;imbridgc U r ~ i v e r s i ~ y  Press. 

Cr~maroff. J.. 1087. "Sui gcr1dc1-is : Feminism, Kinchip Theory. and 
Stri~utural "I)omiiins". i n  J .  Collicl- ancl S. Y anasisako cds. Gorck.1- 
irtrd Kir~slr i~~:E.s .scr~~.~ T o  rt t i  A t l c ~ l ~ ~ s i ~ ,  
Stunt'c!rd, Stanforcl t!niversity Press. 

Cornarot'l'. J. and Roherrr. S. 198 1 . Rrr1e.l ~.-rrld 1'lvi.r~ssc.s. T l r ~  C'rrltrrmi 
L o ~ i c .  of' I>i.rprrtr it1 A t London & 
Chicago. University of Chicago Press. 

Decary. K .  1 , 1 '  t Slid de Mnclagosi.{rt-), 
P a r i ~ .  Sociti~k d'Edition5 Gkographiques. Maritimcs ct Coloni;~les. 

DeIivre. Alain, 1974. L'Histoir-c) drs Rois ci'lrttet-itrr~ : irlt~rpr-ktu~iotr 
d'rr~te tr[rdi!iot~ olnlc. Paris, Klincksicck. 

Douglas, Mary. 1966. P ~ i r i t x  n ~ t d  D L I I I ~ P I - ,  I,onO~i1. Penguin. 
Esoavelomandroso. Manass@, 1980. "Les Ternilahehe et ses fernrncs": 

Chcminements. ASEM1,XI.  1-4. 
Feeley-Harnik, G l l i i n  1982. "The King's Men i n  

Madagascar : Slavery. Citizenship, and Sakalava Monarchy", 
A,fricm 52  : 3 1-50. 

Fox. Jamcs. 1987. "The housc as a type of social organization on thc 
island of Roti". in C. Macdonald ed., Ije lu iiurtc. c r l c  

prrlcris : sc>c.ir;ii;s ri nrairotr rn A s i ~  dzt Sld-k'sf i t~srt l~zir~.  
P<iris, C N R S .  

C;luckman, Max. 1950. "Kinship atld marriagc amon? the Lozi of 
Northern Rhodesia and the Zulu of Naval". in A. R. Radcliffe- 
Brown and D. Forde cds.. Africml Syslenrs of' KitrsJrip a11d 
Mr~rr-iii,qc. Lundon. Oxford Univcrsily Press for the IAS.  

Grueber, David, 1995. "Dwncing with corpses reconsidered : An 
Interpretation ol' Famadihana in Arivonimamo (Madagascar)", 
Aitlcr-ii7uri k'~lrr~ologi.st. 2 2  : 258-78 

Gukrin. Michel. 1977. LP defi': l.'Arlrlr-u? cJt I'cippr.1 b la v i c ~ ,  
Fian;u-antsoa, Librairie Ambozontany. 

tlcurtebize. Cieorges, llS8b. Ilistoirr d ~ s  A[otilrr~~olcrlz~ ( E . c ~ ~ + C : I I I P - S L ~ ~ ~  dc 
Mirrlct,qrt.sc~a~-j, Pari c .  CN K S .  

Howcll, S. and Melhuus. M.  14'13. "The study of kinchip:  the study of 
person; a study nt- gender 'I", in  'I*. del t'alle cd.. Gc~rlck~~-i)cl 
A~~ilr t-(~polog?.  IAondon & N e ~ v  York ,  Routlcdge. 



Huntington. Richard. 1 988. Gctrd~r iitzd Socinl S t i r  in 
,Mi~clugusc~rrr, Bloomi tlgton & Indianapolis, Indiana University 
Press. 

Keenan, Elinor. 1975. "A Sliding Scnse of Ohligatoriness : 'I'hc 
Polystrucrure of Malagasy Oratc>ryV, i n  M. Bloch ed.. Pnliricul 
L a ~ ~ g i u ~ ~ e  n r~d  Orulot-y i l l  T,-mdiiio~~iil Sor, ic iy ,  London & New 
York. Acadcrnic Press. 

Kuper, Adatn. 1 982. I.Zril?es #i l l -  C ~ ~ f t l r  : bt.idclr~~rrltli c ~ ~ r r i  171arri~1go in 
.currtlrc~rrr Afrirri, 1,ondon. Routledge. 

Lambek. Michael. 1992. "'l'aboo as Cultural practice among Malasasy 
Speakers" J.R.A.1 . 27 (2) : 245-266. 

Lambek, MichacI and Walsh. Atidrew, 1977. "The Imagined 
Coil~munity of the Antank;u-atla : Identity. History, and Ritual i n  
Northern Madagascar", JOUJ-/la/ clJ' Krligiult irr AJi.ir,rr. 

Lavondcs, Henri, 1967. Bckoro[)ok~i. Q r r c ~ l y ~ t ~ s  crspucrs tic iu 
juillili(ll~ i>t ~ o ~ i i i l ~  J'IIII ~liila,qe t~ruigcir~he, Paris. Mouton. 

Leinotlnier, Y. 1990. Grrcrrc. P r  j>.stirrs : lrnik., r;r.hrrrlges tTf c~onrpktiiio~i 
c/atts 1r.s Higiriuttds d~ fiuzil.c~lle-G~~irrPp. Paris, Editions de la 
Maison des Sciences de I'Homme. 

Middicton, Karen, in press. "How Karcmbola men bccome mothers", 
in J. Carsten (ed.), Cu1rlrrv.s r$ Helurccf~~ess : NCJM) Appronclzrs 10 
the Srctriy of' Ki~tship ,  Cambridge, Cambridge University Press. 

n.d. 1 19971. 'Mpiravclro : gender, rank, and cornpetiliotl 
among thc Kare~nbola of Maclapascar', manuscript on file with 
aulhor. 

Moore, H. 1493. "The differences within and the differences between", 
T. del Valle ed., C;r~r&red A~~rhropulogy ,  London & New 
Y ork, Routlcdge. 

Oboler, R. S. 1993. "The House-Property Complex and Al'ric;m Social 
Organization". Africa 64 (3) : 342-358. 

Peters, E. L. 1967. "Some structural aspects of the feud among the 
camel-hcrding Bedouin of Cyrenaica", Africa 37 : 261-82. 

Raison-Jourdc, Franqoise, 1983. "Introduction", in F. Raison-Jourde 
(ed. ) Lrs Souvcmi~~s dr Madr~xascur. LA 'liisfuire r o ~ a l e  t i  scs 
rr'surg~tlres c.onrempr>ruirlrs. Paris, Karlhala. 

Sahlins. Marshal, 1974. "On the Sociology of Primitive Exchat~ge". in 
SIOUP A,SC E C ~ I I C I I I I ~ ( . S ,  London, Tavistock. 

1985. Isiartd.\ of Hisrory, Chicago. Unive~sity of Chicago Press. 
Siunday. P. and Goodcnough, R. eds.. 1990. Be!*on J flre sccortd .w.t-. 

NPW ~lir~rt iotrs  O r  1 1 1 ~  arrtlit-apology qf gc~r~dt~r,  Philadelphia, 
University of Pentlsylvania Press. 

SchiefSelin, E. 1976. The Sort-rnz? qf the LDIZPI~ arld tlre BIII-trin~ qf' fire 
/)LIIIC'PI-s, New York. St Martins. 

Schl~i  tnmcr. E. 1973. E,~~,lrurr,qe it? 111e social .vrrrrr.rrrr-c c$ fhu  
Omkui~.a,  London, Hurst. 



Southall. Aidan, 197 1 .  "Ideology and group composition in 
MacIa?ascarv. A!~w,-icnil i3 r~rlr r o l ~ ~ l ~ g i . \ t  73 : 144-64. 

Talle. A. 1997. "Transi'oi-~ning worncn into 'pure' aguntus : aspccts of 
lkrnalc infibulat ion in Sornillia". V. Broch-Due, I. Kudie, and 
T. Bleic eds.. C1{,-\*ccl Flcsll, C,'r~si Sr l~les .  G~rtclet-ed S~,inbols L ~ I J ~  

Sor.iol I'rn~tic~.r. OxfordlPi-ovi dcnce. HciAs. 
Whitehcaci. H .  1987. "Fertility and Exchange in New Guine;l". i n  

J .  C:ollier ancl S.Yanayir;ako eds. Gorrlrr otld Kitrsllip : Essc~~,s  
Tr?~~~tit-rl (1 I/tr(fific.cl Attcrl~..? i . ~ ,  Sti~nford, Stanford Un; vers ity Press. 

ABSTRACT 

Among the Karcmbola of sourhc~-n Madagascar, a worn;in i s  untitled t o  
demand ;I saci-ifice to p~~r i fy  ~ C I -  I~ody tvhen fier husband sleeps ivith a 'sllanger', a 
wonIan ~~r~rclaled to [lie wilc.. I his papet. explores the significance. of 'loin- 
w;ishiiig' ( s ~ ~ w r  \urlcrhl~iir,) for local cullr~~.al p ~ x t i c e  ai-o~md gender. body. nnd 
~lnces11-y. It arguer; thai many or the con1radictioi-1~ il l  Kai-cmbola reprttscntations 
o f  wurnun's mlc in loin-washing make sense when ruad ,?_rainst hnlader dialectical 
prrxrsseh at play in  the Karernh(11a polilical comniunily. and that women's 
managerncnt of rhcis exchange relationships with orher women, boll1 friendly and 
hostile. is in an importan[ scnse constitutive of the flow or Karen~hola political 
lift. 

C'hcz les Knrcmbola do 1'F;xtrClne Sud dc Madaga~car. une femme a Ic droit 
d t  dernandcr un sacrifice poul. purifier son corps lo~~sque son lnari a dorrni avec 
une "etr;ingi.~.e". c'cst-i-dirt m e  fernmu qui n 'a  aucunc relation de prtrcntC avw la 
sicnne. Ccr arliclc d6crit dcs valeurs culturt.llcs sous,jiicentcs 1 cette pratique & 
"lavage dcs reins" (.voxrr ~.irlrtilrrric,) et analyse la signiriuation pour les 
constructions intellectuelles hai-cmbola du genrc. du corps et de I'aiicesrralit6. 

Cet article tnonli-o que Ie Ics femrr~us kareruhoIa sont. comme des hnmmcs, 
rnanluies pal- I'ancesti-al i tC : hi elles cxigent CL' sacrifice. c'cst parcc que dm 
subhlances uorporclIcs des femmes d'autrcs gt.oupcs agnatiques leur sont 
pemiuieuscs. Dans cctte perspective. o n  veil que le "lavage dcs reins" est pour 
Ies K~I-errtbola I'ur~c des facons de viv1.c la conviutiotl pi-ofontic que le monde ost 
cons~i t u i  d ~ '  groulxs dc desctl~dances iignat~qucs distincles. Pourtan t. cn  memu 
ternps, cctte imngr: posilive des fumtnes cst niie quand Ics Knremhola tlisunt qw 
La pl.;ltiquc d i ~  "lavage dcs reins" cst le r6suItilt de la inalvei1I;ince dcs ferrl~rlcs. 

1,':irlicle exa~nine Ics raisons de ces dcux reprG~erita~ions dii "lavage des 
rcins". el 11-ouvo clue Ies uo~itradiclions sont colnpr6hrnsihlcr si I'on pl-cnd en 



compte dts  processtls dialectiques plus Ctcnclt~~ dcs comtnunaut~s  vil lngeoises 
krr,-c,ii~holrr. Le lav;ige cies reins a ucs CICLIA t'onnofi~tions negative et positive parce 
qut In vie v6cue karemhola cllc-ini.mc iluctuc entre une ~dentite fondbe SLII- In 
difference dz filiation ( "kindudncss") et une ilutrt: qui i_cnore cus diff61-unucs 
("unkindednos5"). uillrc l'hosIilit6 et la paix, ct untl-t. Ics dirfCrcnccs c1 Its 
resscmhlanucs clts hommes et des femmes. 

En cxarr~irlant un ce~lain no~nbl-o d ' i ~ ~ l c l ~ s  dc cas. I'iirticlc ~ r ~ o ~ l t r e  que la 
dd~is ion  tl'une fen) tne dt. 1,artiigcr son 17li1ri arcc d'iii~t~es fe~~ln les .  ou hie11 
d'insistei pout. qu'il f;isr;e lr lavagc dcs icins. fait partie d'un syst2me plus large cL. 
la r6ciprocit.5. .le su2gi.1-e quo la 1~rarlii.r~ klns l a q ~ ~ e l l e  cies femme5 karemhob 
y?i.ent Izurs rel~~tionr; echangis~cs iivec d'autrtts fetnmes. q u ' e l l e ~  soietit p:iisihlcs 
011 hostilzn, constitue unc part inipoi-lar~ti: du t l u x  cie la vic p o l i t i q ~ ~ c  k r r r . ( ~ ~ ~ l l ~ o l n .  

Cette ktude de la uai?yo~-ic d'rrnq~rl<r ~l~rrsiokr - une catdgol-ie qui co~npruncl 
une vari6te de significa~ions cl d'Cvalu;ltions. qui va de la crjlkrt. justificc 
aanctionnk par l e ~  atic6tt.c~ jusqu'h la ~nnlveillnnce 211tisuciale ddht-idk - monlrc 
bicn Izs contradictions q ~ ~ i  cntourcnl la pmtique karembola du I:tvagu dus rcinh. t.1 

aussi la cnpi~citi  d'agir quc Ies fcmnlcs karernbol;~ sont censies possCdcr. 

Any alnin'ny Karernbola. monina any amin'ny Faritra farany atsirnon'ny 
Nosy, dia araka niangntaka sosona handiovany ny vavany ny vehivnvy rehefa 
nanana firaisana tamin'nl; vehivavy h a f ~ ~  (lsy manana rohirn-pibnvnnnna aminy) 
ny vadiny. 

Manoritsoritra ny \ c ~ a  touvina hita an arnin'i7any folnha "fanasani~ valuhana" 
izany ity lahatsu~atrrr i ~ y .  ary mnnadtliady ihany koa i ~ y  lnornba ny iihcvuran'ny 
Karemhola mikasika ny lahy sy vavy. 11y vatana a[-y ny firazanana. Mampisrho 
ity lahatsoralra ily f i ~  ire0 vel~ivavy Kal-embt~la irco. tithaka ireo lehilahy ihany 
koa, dia vuilfili-ilry n y  firxannna. Raha mitaky io sorona io izy dia satria ireo 
tsiriin-hatan'ny vchivavy avy amin'ny fokon-dray hafa dia misoko ohatra n y  ron- 
gisa ihauy. A r i a  izany dia azo heverinii ny "fanasana valnhnna" dia fomha 
iray aharahan ' i~y ireo mino marina fa izatl tonlolo izao dis ivondmnan'ny tarika 
avy amin'ny fukon-dray salny hafa. Voafrll'a ar~efa izany sary tsara izany iuhcFd 
inihevilra ry zareo fa ny 'Ymasaiia valahana" dia vokatry ny haratsiam-panahin'ny 
vehivavy. 

Mundinika i hany kua n y 111ahatr)nya irco iihtvcnna mil tnom ha ny 
"fanilsana valahana" ireo ity lahatsol-atl-a ity. I-Iilarly nry mihatna~ava il-ct, 
fifanotlcrani~ roa i i m .  rdha toa raisins ny  fivoalran'rly tiaraha-mc>nina ~nanontolo. 
Mivoy Iafin-kevitrn ratsy ry tsai-a ny "t5nasan;l v;ilahana" sali-ia ny fii~inar~a 
ia~nan'ny Karemhola mihitsy no ~ n i v e ~ i v e z y  ro anelanelan'ny mah3-iq aLy aly 
mifototra almin'ny fahii~amit~niiiri'ny fihi~vanana 'y I IY I I X I ~ I A - ~ L ~  ; I L ~  i r a ~  ~ L R Y  ts! 
mahalala izany F;tIi;lsiu~iil~a~ii~~n iznny. eo ancl;~nclan'ny fililnd~;ifiann sy tl! 



fandriarnpahillemana, ctl anclanclan'ireo rahasamihafana sy filo\.ian'irco lehilahy' 
sy irco vchivavy. 

Vokalry ny Fandalinann ohatra vitsivitsy. dia asehon'ity lahntsoratra i ty  fa 
ny tinapahan-Levitry n y  vehivavy iray 1iixar.a ny vadiny amin'ireo vehivavy hafa. 
na koa n y  fanantitranterany ny tokony hanaovan'izp irco "fanasana valahana" dia 
tafiditrrl ao anatin'ny rafi-pifiinakalozana atcrtl ka alao malaladalilka E;oE;oa. 

Hetreri k o  fii 11 y fuinha hi~an~anan' irco vchivav y Karembola ny Iifiindraisam- 
panakilloza~;a aniin'irco vchivnvy hafa. na rr,ilarnina nn tni korontana din 
ampahany i r i y  Ichibc eo an~irl 'ny fizotmn'ny ftainana politika Karembola. 

Ily fandinihana ireo karazam-beliivavy atao hoe rrt~qnl~i 131rn.sir1ku. izay 
mi tory hevirra sy tijery m;lro samy hafa, hatran~in'n y Iiate7elana mi turn bi na 
voasarin'irto nzann ka hatramin'ny akrlsompa~ana fanohe~ampiaraha-inonina 
goragora dia mampiselio ireo fifanoherilna inisy au amin'ny "fanasana valahana" 
ary ny rahefa-rnannprlkn beverina fa ananan'ireo vehivavy Karernbola. 




